











Concordia 


Theological Monthly 


VoL. IV MAY, 1933 No. 5 














Die perfinlide Weisheit Gottes. 
S pr. 8, 22-31, 


II. 
q Gehen wir nun naher auf die Worte unfers Abſchnitts ein, die 
bas in der borigen Nummer ausführlicher erdrterte kirchliche Ver— 
| ftandni3 der Weisheit Gottes bon Chriſto rechtfertigen miifjen. Das 
. gange achte RKapitel der Sprüche unterfdheidet fich fo von den vorher— 
| gebenden Reden, Kap.4—7, dah die Weisheit als ein perſönliches 


| Bejen dargejtellt wird. Das war ſchon am Anfang de3 Buches ge— 
ſchehen, Rap. 1—3. Da mar die Weisheit als öffentlicher Prediger 
| geidildert, Rap. 1, 20—33, und ebenfo als gittlider Mittler der 
Weltſchöpfung, Rap.3,19—26. Yn unferm Kapitel werden nun diefe 
| beiden Momente verbunden. Die predigende Weisheit fagt felbft, wer 
| fie ijt und mas fie bet der Schöpfung getan Habe. Der widhtige Ab— 
| [anit befteht aus gehn Berjen, die in zwei Halften von je fiinf Verfen 
| geteilt werden. In der erjten Salfte, V.22—26, wird das Gein der 
| Beisheit bor allem Gefdaffenen ausgefagt, in der giweiten, BV. 27—81, 
e Beteiligung bei der Weltſchöpfung und dak alles 
| bird) fie gefdjaffen wurde. Gang richtig verweiſt Delitzſch auf Pſ. 2, 7. 
dori gibt ſich der göttliche König, der König Meſſias, ſeinen Wider⸗ 
ſcchern gegenüber das Selbſtzeugnis: „Ich will erzählen von einer 
Feſtſetzung: Der HErr hat gu mir geſagt: Mein Sohn biſt du, ich 
e Heute dich gegeugt.” Ebenſo gibt fich hier die perſönliche göttliche 
Beisheit ein Selbſtzeugnis: fie ftammt aus Gott vor aller Rreatur und 
t der Gegenftand der Liebe und Freude Gottes; und fie ſelbſt hat 
Mann als Gegenftand ihrer Liebe und Freubde die Erde Gottes und 

“Wejonders die Menfdjentinder. 
| %.22. „Jehovah hat mid befeffen am Anfang 
Veines Weges, vor feinen Werken, längſt guvor.” 
Bos heißt da dad Verbum ‘2p, das vielumftrittene Wort? Die LXX 
es mit Serioe twiedergegeben: „Jehovah hat mid gefdaffen”, 
enjo der Targum, die Pefdittha und die meijten Neueren. Delitzſch 
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überſetzt: „Jahve hat mich hervorgebradt”; Zöckler: , Jehovah ſchuf 
mid”; CStrad in feinem „Kurzgefaßten Kommentar’: „Jahve hat 
mid) gefdaffen”’; Toy im International Critical Commentary: 
“Yahweh formed Me.” Auch Jeſus Sirach hat das Verbum xrilew, 
Rap.1,4.9; 24,8, und Franfenberg bemerft in Nowads ,Hand- 
fommentar”: , fiir kanani ijt nach dem Gedanfenfreis des Alten 
Teftaments nur die tiberfebung: ‚Er hat mich gefdaffen’ möglich.“) 
Hingegen haben Aquila, Symmachus und Theodotion e3 mit éxrynoard us, 
net hat mich gehabt, befeffen”, itberfebt, Hieronymus in der Vulgata 
mit possedit, ebenfo die gange altfirdlidje Cregefe ſeit den arianijden 
Streitigfeiten. Luther iiberfebt: ,Der HErr hat mid gehabt“, die 
Authorized Version: “The Lord possessed Me”, die Revised Version 
ebenjo, hat aber am Rande: “or formed”. Das Wort erhielt befondere 
Bedeutung, wie fdon bemerft, in den chriſtologiſchen Streitigfeiten, in 
Denen man auf beiden Seiten die Stelle bon Chrijto verjtand. Die 
Axrianer gebrauchten das exnoé us alS Betweis dafiir, daß der Sohn 
Gottes nicht genitus, fondern factus fei, nicht bon Ewigkeit, ſondern in 
der Beit entſtanden. Ebenſo fagt Bidler: ,,Die perſönliche Weisheit 
wird als eine im Anfang des gottliden Wirkens gefdaffene, nidt 
gezeugte, als ein xrioua, od yévynua, begzeicnet.“2) Das ijt das arianifde 
jv Ste obx Fv, es gab eine Beit, da er nidjt war. Die Orthodoxen hin- 
gegen beborgugten die itberfebung éxrjoaro, oder wenn fie dod die an- 
gefehene LXX benubten, fo begogen fie das éxuoe nicht auf dad Weſen 
Chrijti, fondern auf feine Stellung. Nun fann gwar das Wort 1p 
aud „gründen, ſchaffen“ bedeuten, obwohl N12 das Hauptivort fiir das 
göttliche Sdhaffen ijt. Ym Sinne bon ſchaffen foll e3 Gen. 14, 19. 22 
ftehen, obwohl auch da die andere Bedeutung durdjaus pajfend it.) 
Aber eS fann auch direkt heißen ,fich verſchaffen, erwerben, erlangen, 
befiben”. Gang flar ſteht e3 in dieſem Ginne Gen. 4, 1, two Eva fpridt: 
Tim? NX WR MIP, id) babe erlangt den Mann, den HErrn. Und gerade 
in unferm Sue fommt e3 fo bor, Rap. 1,5: „Wer verftandig ijt, der 
läßt ifm raten”, twas die Authorized Version befjer itberfebt: “A man 
of understanding shall attain unto wise counsels.” Ebenſo Rap. 4,5: 
„Nimm an Weisheit, nimm an Verjtand“; die Authorized Version: 
“Get wisdom, get understanding.” Gelbjt der radifale International 
Critical Commentary gibt dieſe Bedeutung als möglich gu. Wenn das 
Wort hier „ſchaffen“ hieße, dann entjtiinde der Sinn: Gott ſchuf mid) 
bor feinen Werken, ehe er gu ſchaffen anfing — ein finnlofe3 Paradozon. 
Und der Zuſammenhang unſers Verfes fordert obige Faffung; denn 





1) Die Spritde, S. 58. 

2) anges Bibelwerk, Die Sprüche Salomonis, S. 83. 

3) Keil bemertt gu diejer Stelle: ,Gefegnet fet Abram von Gott, dem All⸗ 
erhabenen, dem Gründer Himmels und der Erde... . . Ijd, Gründer und Befſitzet, 
ba fp die Bedeutung von xricety und xraodac in ſich vereinigt.“ (Bibliſcher Kom 


mentat über die Bücher Mofis. 1866. I, 151.) 
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eS folgen die Worte „vor feinen Werken“, „längſt zuvor“, V.23: „von 
Cwigkeit her”. Gang richtig bemerft Calov, daß nap auf einen Beſitz 
gehe entweder per modum creationis, Gen. 14,19, oder per modum 
adoptionis, Pſ. 74,2, oder per modum generationis, Gen. 4, 1.4) Und 
hier ijt dieſes Tebte der Fall. Geier bemerft: ,,Possedit vel praesen- 
tissimum habet Pater hanc suam sapientiam, ... hune suum Filium, 
ab omni aeternitate, ... non iure creationis, non labore vel industria, 
sed ratione aeternae generationis.“5) Und die Weimarſche und die 
Hirſchberger Bibel umſchreiben unfere Worte gang treffend: „Der HErr 
hat mich gehabt bei fich, im inneren Schoß feiner GHerrlichfeit und de3 
göttlichen Weſens.“ ,Cr hat mich gehabt, alſo nicht erft gefdaffen, 
jondern ewig gehabt als feinen eigenen Sohn.” Der HErr iſt alfo 
Gott der Vater (gu beadhten ijt auch der Gottesname Jehovah, der 
Ewige, der Heilsgott), und die Weisheit, die er hat, ijt Gott der Sohn; 
und er hat dieje Weisheit durch die ewige Beugung. V. 24.25 ift dann 
zweimal bon Geborentwerden die Rede, und Rap. 30,4 Tefen twir die 
merkwürdigen Worte Agurs: ,Wer fahret hinauf gen Himmel und 
herab? Wer fajjet den Wind in feine Hande? Wer bindet die Wafer 
in ein Kleid? Wer hat alle Enden der Welt geftellet? Wie heift ex, 
und wie heißt fein Sohn? Weikt du das?“ Dazu bemerkt der exafte, 
ſcharfe Calov: , Wie er den Namen diefes großen Werkmeifters und 
Weltregierers unbegreiflich nennt, fo aud den Namen feines Sohnes. 

Was ijt fein Name, und twas ift der Name feines Sohnes? Mit diefen 
Worten ſchreibt er auf das offenbarjte dem Schöpfer, Erhalter und Rez 

gierer Der Welt einen Sohn Zu und lehrt, daß der Name und die Er- 

kenntnis deSfelben gleidfall3 alle Fajfungstraft unferer Vernunft tweit 
iberjteige und daß fein Name, das ift, fein Wefen und feine Cigen- 

{Gaften, bon niemandem hinlanglich erflart werden können.“6) Selbſt 

Rabbiner haben, bon der Deutlichfeit unferer Stelle und der zuletzt an- 

geführten Schriftworte überwunden, befannt, dap Gott einen Sohn habe. 

Rabbi Mofes Hadarfon hat gefagt: „Wir haben einen Vater, den Alten, 

und ein Rind des Alten. Wo wird dies gefagt? Es iſt gefdrieben: 

Wer fahret hinaufs uf. Der Vater heißt der Alte, und das Rind des 

Aten heißt fein Sohn.“ 7) 

„Der HErr hat mich gehabt“, heift e3 nun meiter, ,am Anfang 
jeineS Weges.” Auch diefe Worte find umitritten. Viele Wusleger, 
gum Beifpiel Delitzſch und Bodler, fafjen fie als zweiten Affufativ gu 
dem Verbum: Ex hat mich befeffen, nämlich „als Anfang oder Erſtling 
eines Weges”, als erfte und vorzüglichſte Kreatur, und berufen fic 
auf Siob 40,14 (BV. 19 im Hebräiſchen): „Er [der Behemoth] ijt der 
Anfang der Wege Gottes.” Aber das ift doch ein gang anderer Fall; 
bier handelt es ſich um die perſönliche Weisheit Gottes, dort um den 


— — — 


4) Biblia Illustrata, I, 1150. 6) I, 1213. 
5) Geieri Opera Omnia, II, 132. 7) Gitiert bei Calov, I, 1213. 
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Hippopotamus, felbjt bom modernen Standpunft aus eine unjaglid 
geſchmackloſe Parallelifierung; und vor allem ijt diefe Faffung mieder 
gegen den Kontext, denn es heißt gleich: „vor feinen Werken, längſt 
zuvor“, und V. 28 „von Ewigkeit her”. mvxr, Anfang, iſt vielmehr 
als accusativus temporis zu faſſen und bezeichnet dasſelbe wie MWNI2, 
„am Anfang”, Gen. 1,1.8) Die LXX und Vulgata haben nun beide 
den Plural s8Hy, viarum, denen aud Luther folgt, ,am Anfang feiner 
Wege“, wahrend die englijche Bibel genau nach dem mafforetifden Tert 
überſetzt: “in the beginning of His way”; ebenjo lefen Oibig und 
andere neuere Exegeten den Plural; er fteht auch Hiob 40,14 (19). 
Das mag richtig fein, es erfordert nur eine etwas andere Punftation: 
1377 (defektiv) ftatt inv, und wird durd den Plural ,,bor feinen Werken“ 
im nächſten Versteil nabegelegt. Mit , Weg" oder „Wegen“ iſt die 
Schipfertatigteit Gottes gemeint. übrigens ware auch die Faffung von 
MN als zweitem Akkuſativ nicht dogmatiſch verkehrt; Apof.3, 14 
heißt Chrijtus ,der Anfang der Kreatur Gottes“, 4 doexyy tH xricews 
rod deod, und Kol. 1,15 „der Exjtgeborne aller Kreatur“, 6 rowrdtoxos 
naons xticewc, was Luther ſachlich gang ridtig überſetzt ,der Erſt⸗ 
geborne bor allen Rreaturen”. ,Unfang der Kreatur Gottes”, Apok. 
8,14, fann nämlich nidt heigen ,der Anfang der Schöpfung Gottes", 
„das erſte Geſchöpf“, wie e3 die Arianer alter und neuer Beit faſſen. 
Das ware gegen den gangen Kontext der Apofalypfe, die immer die 
Ewigkeit des Sohnes Gottes betont, und wider die Schrift überhaupt. 
Chrijtus ijt das A und das O, das Alpha und Omega; der Erſte und der 
Rebte, bon Ewigkeit zu Ewigkeit, Wpof.1,11.17.18. Die Apofalypje 
hat gerade auch den ſchon erörterten, fpegififd) johanneiſchen Wusdrud 
6 Adyos, Kap. 19, 13. Chrijtus wird vielmehr mit diefem Wusdrud als 
der Anfanger und Urheber der Schipfung begeichnet, als der Schopfer 
aller Dinge, das principium activum der Schipfung, mie Calov, Bi- 
tringa, Sengftenberg, Diifterdied, Riggenbac und andere erflaren. Er 
ijt die doxy dex Schopfung, der lebendige Anfang, der Urquell des 
Dafeins, in dem der Anfang twourgelt. Er wird der Anfang genannt im 
Verhaltnis gu den Kreaturen, der, in dem alle leben, weben und find. 
Und gu Kol. 1,15 bemerft ſchon Vengel in feinem Gnomon, daß das 70° 
in xpwtdroxos heige ,bor den Rreaturen”; und felbft Cremer fagt 
in einer längeren Ausfiihrung: „Dasſelbe Verhaltnis (Vorrang und 
Borgang) nimmt Chrijtus nad Kol. 1,15 gu aller Rreatur ein, nidt 
indem er der Kreatur gleidgeftellt wird, fondern indem das Verhaltnis 
gu ihm dadurch beftimmt ift, dak er zowrdroxos axdons xtisews ift, fo daß 
ohne ifn die Kreatur nicht fein würde und nicht fein kann.“9) Bal. 
V. 16. 17. 





8) ther den Uttufativ als accusativus temporis vol. Geſenius-Kautſſch, 
„Hebräiſche Grammatik“, 118, i. 
9) Bibliſch⸗theologiſches Wörterbuch. 1915. S. 1076. 
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Die nächſte Ausfage unfers Verfes: „ehe er twas machte“, wortlid: 
„vor feinen Werken“, vorop n1p, “before His works”, wird dann aud 
bon manden Auslegern, wie Delitzſch und Hitzig, als ein paralleler 
zweiter Objektsakkuſativ gefaßt: „als Crfte3, Früheſtes, Vorderjtes 
ſeiner Werke“. Hingegen ſchon die alten überſetzungen faſſen es als 
Präpoſition (Vulgata: antequam). Nun kommt das einfache Op 
allerdings nicht als Präpoſition vor, ſondern nur im Akkuſativ; mp 
heißt ,bor, an der BVorderfeite bon”; die Möglichkeit fann jedoch nicht 
beftritten twerden, da ja alle Prapofitionen im Hebräiſchen urjpriinglid 
Cubjtantiba find.10) Die Prapofition 2 ware dann gu ergangen. Aber 
wir finnten auch DIP einfach als Subftantivum belaffen. Es begeidnet 
das, „was born ijt”, zunächſt lokal ,Often”, dann auch, temporal, 
Vorzeit“. Hier heiBt e3 dann: Er hat mich gehabt als Anfang, ,als 
Erſtes feiner Werke”, als denjenigen, in dem der Anfang wurzelt, als 
Urquell de3 Dafeins. Wir erinnern uns wieder der Ausfage Apo. 
8,14: ,der Anfang der Kreatur Gottes”. Cndlich wird noch gefagt, 
ba Gott die Weisheit gehabt habe to „längſt gubor“, wörtlich „von 
längſt her“, “of old”. Darin liegt die Cwigfeit der Weisheit. Py. 93,2 
heißt eS wie hier: „Von dem an, tw, ftehet dein Stubl feft; du biſt 
ewig.” Und Luther fagt einmal treffend: „Was vor der Welt ijt, ift 
ewig. Was nicht geitlich ijt, mug ewig fein.” Aber nod flarer und 
bejtimmter wird die Cwigfeit Der Weisheit ausgefagt im folgenden Verfe. 
V. 23: „Von Cwigkeit her ward ich eingefebt, bom Anfang, bon 
den Vorgeiten der Erde her.“ Auch hier ijt das Verbum umiftritten; 
aber das Niphal wmdp2 hat die lexikaliſch geficerte Bedeutung „ich bin 
eingefebt”, wie in Pf. 2,6 das Kal. „Ich“, ſpricht der allgemaltige 
Gott, ,habe meinen Konig eingefebt.“ Die Grundbedeutung de3 
Wortes ift hingieBen, bom Opfer oder bom Geift gebraudjt; dann 
ſhnekdochiſch berallgemeinert: feftfeben, einfeben, nicht ,,falben”, tie 
¢ bon manchen Wuslegern gefakt wird. Die Vulgata iiberfebt gang 
ireffend: ,,Ordinata sum“, die LXX éveuediooé ue, “I was set up”. 
Abzuweiſen ijt die Bedeutung „ich bin gegoffen, gejtaltet, gebildet wor⸗ 
den”, die Zöckler und Konig annehmen. Und zwar ijt das geſchehen von 
Cwigkeit her, pbiyn, “from everlasting”; und das mird dann gleid 
nod) weiter bejtimmt: bom Anfang, bon den Vorzeiten der Erde her“, 
“from the beginning, before the earth was”, tvie Die Revised Version 
| überſetzt. Drei Ausdrücke werden gebraucht, um die Ewigkeit der per— 
ſönlichen Weisheit zum Ausdruck zu bringen, und dieſe drei Ausdrücke 
unterſcheiden ſich ſo: ndiyn, von Ewigkeit her, weiſt zurück in die un— 
abjehbare Ferne der Ewigkeit. dow iſt ja etymologiſch das Verborgene, 
Verhüllte, das man wegen ſeiner weiten Entfernung nicht erkennen 
fonn. Gejenius-Buhls Wirterbuch bemerkt ganz richtig: „Den be- 
ftimmten Begriff der abjoluten Schrantenlofigkeit, Ewigkeit, gewinnt 


10) Gefenius-Raugfd, 101, a. 
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pbiy da, mo es in begug auf Gott und Göttliches gebraucht wird’, wenn 
eS auch unſere Stelle nicht als eine folde regiftriert; und Geier erflart: 
ante omne tempus“, bor aller Beit. wN 1D, von Anfang her, a prin- 
cipio, wie Geier iiberfebt, meijt Dann in die Beit des Weltanfangs; 
e8 fteht geradefo Sef. 48,16: „Tretet her gu mir und horet dies; id 
habe nicht im berborgenen gubor geredet. Won der Beit an, da e 
geredet wird, bin ich Da; und nun fendet mich der HErr HErr und 
jein Geiſt.“ Das Wort WN bezeichnet ja zunächſt den Kopf, dann 
den Anfang. Und PIR OID heißt wortlid: „von den Vorderfeiten, 
den Anfangen, der Erbe her”. Das finnten nun die alteften Beiten 
der Erde fein, die Urgzeit; aber eS fann auc die Beiten begeichnen, die 
der Erde borangehen. Die Vulgata iiberfebt: ,,antequam terra fieret“. 
Diefe lewtere Faſſung wird durch den Kontext nabhegelegt und durd 
Micha 5,1: „Und du, Bethlehem Ephrata, die du Flein bift unter den 
Taufenden in Juda, aus dir ſoll mir der fommen, der in Israel HErr 
fei, welches Ausgang von Anfang und bon Ewigkeit her getwefen ijt”, 
bejtatigt, pbiy 1D DIP. Aber felbjt wenn man die Worte bon den 
alteften Seiten der Erbe verjtehen wollte, fo zeigt doch der nadhfolgende 
Rontert, dak der Urfprung der Weisheit nicht mit der Grundlegung der 
Welt zufammenfallt, fondern dag bamals ſchon die Weisheit exiftierte. 
Sie hat ihre Erijteng fon vor der Erde gehabt, V.24—26, und 
durch eine folche Ausſage wird der Begriff der Ewigkeit ausgedriidt wie 
in Pſ. 90,2: „Ehe denn die Berge worden und die Erde und die 
Welt gefdaffen worden, bift du, Gott, von Cwigfkeit gu Cwig- 
feit.” lind B. 24—26 find die Worte fo Har und deutlid, dak fie nidt 
anders berjtanden werden fonnen. Gewöhnlich fteht nun bon dem 
Worte DIP der Singular; Hier findet fich der Plural, das ift der ſoge⸗ 
nannte potengierende oder GErtenfivplural.) Und die Prapofition 
„von den Borzeiten her” fteht, meil die Weisheit feit jener Beit vor- 
handen und tatig ijt. 

V. 24: „Als nod feine Fluten waren, bin id) geboren worden, 
als die Quellorte noch nicht waren, die mit Wafer beladenen.“ Die 
ganze Ausdrucksweiſe ijt dem Charafter des Spruchbudes entſprechend 
hochpoetiſch, aber der Sinn ijt far: Die Weisheit war ſchon vorhanden, 
alg der Welt Grund gelegt wurde in der Schipfung. Gie wurde ge- 
boren (gefreijt) *dbin, als die Fluten nod nicht waren, “when there 
were no depths”. Gott wird hier als gebarend dargeftellt mie Deut. 
32,18 in dem poetiſchen Lied Mofis: „Deinen Fels, der dich gegeuget 
hat, Haft du aus der Acht gelafjen”, und Jeſ. 46,3: „die ihr von mit 
im Leibe getragen werdet und mir in der Mutter lieget“. Wieder 
fommen un fofort die Worte Kj.2,7 in den Sinn: „Ich will von 
einer foldjen Weiſe predigen, dak der HErr gu mir gefagt hat: Du 
bijt mein Gobn, heute habe ich dich gegeuget”, wozu die Weimarſche 





11) Geſenius-Kautzſch, 124, a. b. 
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Bibel bemerkt: „Aus dem göttlichen Wefen meines himmliſchen Vaters 
bin ich auf unbegreiflide Weife geboren.” Und in übereinſtimmung 
mit diefer Tebten Stelle geht das ,,Geborentverden” der Weisheit auf die 
generatio aeterna des Sohnes bom Vater. Denn e3 fand ftatt, als die 
Fluten nod nicht waren. nioAn find die braufenden, ungebandigten 
Wafer, die Tiefen der Urflut. Gen. 1,2 fteht dasfelbe Wort im Sin- 
gular bon Dem Chaos: „Und eS twar finjter auf der Tiefe.” Auch hier 
ijt Der Plural wieder der potengierende oder Fladhenplural. Und im 
parallelen Glied heißt e3 dann weiter: „Als die Brunnen nod nicht 
mit Wafer quollen”, “when there were no fountains abounding with 
water’. Gemeint find die Ouellorte der Wafer in der Erdmaſſe, aus 
denen die Fluten hervorbraden; vgl. V. 28 und Gen.7,11: „da auf- 
bradjen alle Brunnen der großen Tiefe”, wo diefelben Worte jtehen. 
Und diefe Quellen werden begeichnet als die mit Waſſer befdwerten 
oder beladenen, ein fines ausmalendes Wort; die Quellen find in 
reidhftem Mage mit Wafer ausgeftattet. niyo ijt gewöhnlich Femi- 
ninum wie bier; bisweilen aber fommt auc) die mastulinifde orm 
Do bor, Pj. 104,10. Und fo ijt e3 wohl gu erflaren, daß es aud) 
Hier trok der Femininendung als Maskulinum fonjtruiert wird in der 
Uppofition 71232. Das Mastulinum ijt ja itberhaupt das vorgezogene 
Genus (genus potius) im Sebraifdjen.12) 

V. 25: „Ehe die Berge eingefenft waren, bor den Hiigeln wurde 
ich geboren.“ Die Cwigfeit der perſönlichen Weisheit wird noc meiter 
gelehrt. Wie fie bor den Waffern der Urwelt war, fo ijt fie auch vor 
den Bergen der Urwelt fchon geboren worden. Yn ,geboren”, “brought 
forth”, finden twir dasſelbe Wort wie BV. 24; ſonſt aber wechſelt der 
Ausdruck. V. 24 ſtand ypxa: „als nod nicht waren”, wörtlich „im 
Nochnichtſein“; hier ſteht nr, das heißt eigentlich abgeſchnittenſein 
vom Vorhandenſein; als Adverbium bedeutet es „noch“, „noch nicht“, 
als Konjunktion „bevor“, „ehe“, und fo ſteht es hier mit 3, wie oft, ver— 
bunden. V. 26 ſteht dann eine dritte Konjunktion sory, „als nod 
nicht“, ,folange nod nit”. Die Weisheit war alfo auc, ebe die 
Berge eingefenft waren, eingefentt entweder in das weichere Erdreich 
oder wohl beffer in da3 Meer, wo fie mit ihren Wurzeln ruben, “before 
the mountains were settled”. 3u vergleiden ijt Hiob 38,6: „Oder 
worauf jtehen ihre [Der Erde] Füße verfenft? Oder wer hat ihr einen 
| “Gditein gelegt?” Pſ. 24,2: „Er [Yehovah] hat ihn [den Erdboden] 
an die Meere gegriindet und an den Waffern bereitet.” Pj. 104, 8.9: 
„Die Berge gehen hod) hervor, und die Breiten feben fich berunter zum 
Ort, den du ihnen gegriindet Haft. Du haſt eine Grenge gejebt, dariiber 
fommen fie nicht, und miifjen nicht miederum das Erdreich bedecten.“ 
iberhaupt ijt gu der gangen Sehilderung hier gu vergleichen Hiob 38, 
bo Sehovah aus einem Wetter redet, und Rj. 104, der das Lob Gottes 


12) Geſenius-Kautzſch, 122, g. 
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aus dem Buche der Natur fingt. Bu beadhten ijt aud) Hiob 15,7. 8, 
two Eliphas den Hiob fragt, ob er jtolz und vermeſſen das fiir fich in 
Anſpruch nehme, was nur der voriweltlicken Weisheit gufomme: „vBiſt 
Du der erjte Menſch geboren? Bijt du vor allen Hügeln empfangen? 
Hajt du Gottes Heimlichen Rat gehöret? Und ijt die Weisheit felbjt 
geringer als du?“ Wie viele Beriihrungen finden mir doch zwiſchen 
unjerer Stelle und Hiob, die alle auf Salomos Zeit und auf Salomo 
als Berfajjer de3 Buches Hiob fiihren.13) 

V. 26: „Als er noch nicht gemacht hatte Land und Fluren und 
Die Maſſe der Schollen des Erdreichs.“ Diefer Vers nennt einen dritten 
Teil der Schipfung, den Gott noch nicht gemacht hatte, als die perfin- 
lice Weisheit fehon geboren tar. Denn das Subjeft dieſes Sabes ijt 
Das Subjeft diefeS gangen Abſchnitts: der HErr, V.22. Gott hatte 
nod nicht gemacht Land, as yet He had not made the earth; 778 ijt 
hier megen des Gegenſatzes nicht einfach) Erde, fondern da bebaute, 
betwohnte Land; und nisin heißt wörtlich ,da3, was draufen ijt”, ift 
bier aber nicht in feiner getwdbhnliden Bedeutung „Straße, Gaſſe“ gu 
fajjen, jondern begeichnet das unbebaute Land, das augerhalb der Stadt 
oder der betwohnten Gegend liegt, Steppen, Fluren, Triften, fields. 
Die LXX geben eS richtig mit do:xjrove, Die unbewohnten Orte, wieder. 
Beide Worte find aud Hiob 5,10 verbunden. Und Gott hatte aud nod 
nicht gemacht „die Majje der Schollen des Erdreichs“. Co werden wit 
Die Worte gu überſetzen haben, nicht, wie die deutſche Bibel fie hat, 
»die Berge des Erdbodens“ oder die Authorized Version: “the highest 
part of the dust of the earth”. Da’ Wort San ijt ein Synonym 
bon IN, bedeutet die bebaute, bewohnte Erde, die oixovuéry, und 


Nip VN wird gwar bon mandjen iiberfebt: „die erſten Schollen", 
„der Anfang de3 Erdreichs“; Revised Version: “the beginning of the 
dust of the world”; aber WN heißt auch die Mafje, die Gumme, und 
jo ijt eS Hier gu fajjen, denn eS ijt nicht bon der erften Scholle die Rede. 
(Die Summe tourde bei den Alten bei der Addition nicht unten, fondern 
oben hingeſchrieben, eine ähnliche Wuffajjung mie bet unferm deutſchen 
Kapital und dem englijcden capital, bon caput, Haupt.) Und Schollen, 
Der Plural bon Staub, find die Beftandteile des Erdbodens, entivedet 
Staubteile oder befjer, weil es mit dem Wort ban, Erde, verbunden iſt 
die Schollen de3 frudtbaren Acferlandes.4) Aber ehe alle diefe Stiide 
Der Schöpfung ins Dafein gerufen wurden, war die Weisheit ſchon da, 
wie fie felbjt gweimal ausdrücklich fagt: „Ich mar ſchon geboren", 





13) Vol. Luther, XXII, 1415. 

14) Zum Plural ift ju vergleichen Geſenius-Kautzſch, 124, 1: „Zuſammen⸗ 
hängende Materien werden meift als Einheit gedacht und gewöhnlich durch Nomint 
im Singular bezeichnet (Gold, Silber, Staub, Aſche). Doch werden von einigen 
dieſer Stoffwörter aud) Plurale gebildet, um eingelne Stiide oder abgelifte eile 
zu bezeichnen (fogenannte Plurale des Produfts).“ 
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%.24.25. Das Wort “agg heißt eigentlich freifen, mit Schmerzen 
gebaren; darum hat es auch die genaue griechiſche itberfegung des 
Aquila mit ddcwHdny twiedergegeben; dann heißt eS iiberhaupt gebaren, 
herborbringen, und die LXX itberfeben e3 mit yervary. We Ausfagen 
in B.24—26 weiſen hin auf die Werke des Anfangs und des erjten 
Schöpfungstags und betonen auf jtarfite und in immer neuen Aus- 
fagen das Sein der Weisheit vor allen Schöpfungswerken und damit 
ihre Cwigfeit. 2. Firbringer. 


<a 
<= 





a> 
wr 


Buchmanism. 


Why should a movement that in many respects does not differ 
from the revivalism of the eighties and earlier decades cause as much 
commotion as the activities of the Oxford Group, or Buchmanism ? 
What is its message? What are its practises? What, if any, are 
its merits ? 

This article contemplates no detailed historical analysis of the 
movement, but would treat it as of 1933, reserving a more complete 
discussion for a later issue, if it shall be deemed necessary. 

Dr. F. N. D. Buchman is a regularly ordained Lutheran clergy- 
man, a member of the Ministerium of Pennsylvania, U. L. C. A writer 
in the Lutheran of January 26, 1933, says: “The call to his first 
parish and his letter of acceptance happened to pass through our 
hands, as secretary of the Conference Mission Committee, when it was 
decided to establish the Church of the Good Shepherd in Overbrook, 
Philadelphia. He replied to the call, ‘Yes, if it be God’s will.’ For 
what it is worth, we remark that he was not very successful as a mis- 
sionary. He undertook to combine what we Lutherans call Inner and 
Home Missions. It was not a workable combination in Overbrook. 
Pastor Buchman was then called to the Lutheran Hospice; but in 
1907 he severed his connection with that institution, disagreements 
having arisen between him and its Board of Directors. In 1909 he 
came to State College, Pennsylvania, as Y.M.C.A. secretary. The 
interval between 1907 and 1909 was partly spent in Europe, where 
he made contact with the Keswick Movement in England. One sus- 
pects that the convention of these Keswickians gave definiteness to 
his distinctive interpretation of Christianity. Russell!) pictures 
Dr. Buchman as being primarily an individualist, the sort of indi- 
Vidualist that is endowed with a gift for organization and adminis- 
tration. He certainly was uncomfortable under the rules and regula- 
tions of church authorities. He is a member of the Ministerium of 
Pennsylvania and punctiliously sends an excuse annually for being 
absent from the synod’s conventions.” 


eens 


1) A.J. Russell, For Sinners Only. Harper. 





830 Buchmanism. 


During the fall and winter months of 1932—1933 a large party 
of exponents of this movement, headed by Dr. Buchman himself, 
made a tour of Canada and the United States. The first party of 
thirty-two members — men and women — came to Montreal on Octo- 
ber 23. Later eighteen other members arrived from Oxford, under 
the direction of the Canon of Liverpool, Dr. L. W. Grensted, professor 
of philosophy in Oriel College, Oxford. The list of adherents includes 
notable persons from Scotland and London, Baroness Lilian Van 
Heeckeren of Holland, Mme. Lidi de Trey of Switzerland, Vice- 
Admiral Sidney Drury-Lowe of the British Navy. Among the no- 
tables from our own land are Hon. Carl Vrooman, a Cabinet secretary 
under President Wilson; Dr. Philip Marshall Brown, professor of 
international law at Princeton University. They were officially wel- 
comed by the Prime Minister of Ontario, and their public meetings 
were attended by thousands of people. The meetings are generally 
conducted in the parlors of the best hotels. At Montreal they met in 
the Ritz Carlton; in Chicago, at the Drake; in Philadelphia, at the 
Bellevue Hotel; and in New York, at the new Waldorf. Prominent 
clergymen of all denominations have entered into its fellowship and 
call it the opening wedge of a great revival. Its growth in South 
Africa, in the English universities, in the cities of Scotland, in 
Holland, Germany, and elsewhere, has been hailed as “one of the 
most gratifying manifestations of the working of God in these times 
of need.” It is reported that about a thousand groups have been 
formed to date. 

The movement calls itself the First Century Christian Fellow- 
ship. That it exercises a profound appeal cannot be denied. It is 
hailed as a movement to put life into our ecclesiastical organizations, 
to convert the churches. As Mr. Vrooman said at Chicago: “It is 
the most vital and hopeful religious movement of our generation. 
It is the only movement discernible to-day that seems capable of 
giving our generation that spiritual awakening which alone can save 
civilization.” The Canadian Churchman, official organ of the Angli- 
can Church in Canada, has given it unqualified support. The editor 
writes: “It would be a godsend to countless homes if the Oxford 
Group’s message reached them. ... Here lies the hope of our puzzled 
world. ... If the apostles turned the world upside down in the 
first century, this message of the Group is dynamic enough to do it 
again in the twentieth century.... We urge all parsons and laity 
alike to get in touch with the Group.” A correspondent of the Pres- 
byterian (Philadelphia): “This Buchman movement is doing for the 
upper strata of life what Commander Booth did for the lower strata 
of life and his Salvation Army is still doing.” The Family Herald 
and Weekly Star, the most widely circulated family magazine in 
Canada, devoted nearly two pages to letters of prominent Canadian 
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clergymen who are endorsing the movement. In a leading editorial 
this journal asks the question: “Is Canada to take part in what seems 
to be one of the greatest religious movements of all time —a move- 
ment comparable with, and perhaps outrivaling, those of imperishable 
influence, for which Luther, Wesley, Augustine, and Booth are re- 
sponsible? Are we to see here and elsewhere a revival of first-century 
Christianity, giving purpose and direction to purposeless and mis- 
guided lives, setting aloft a fiery cross in every office, every farm- 
house, workshop, and institution, and really starting the Christian 
millennium of the twentieth century?” Though speaking with some 
caution, the reviewer in the Lutheran approves of certain features. 
“That the Oxford Movement has gotten a hold on thousands in a class 
admired for culture and often notoriously indifferent to practical 
Christianity is a fact convincingly in its favor.” The dangers are 
too evident to be blinked at: “The ‘mysticism’ emphasized, while not 
without a legitimate sphere of action in Christian life, has within it 
the possibilities of exaggeration, occultism, and even fanaticism that 
have characterized ‘illumination and direct guidance’ in the past 
when they obtained a hold in minds more responsive to emotion than 
to calm reasoning. The moment the First Century Christian Fellow- 
ship finds the twentieth-century Christianity unfit for the Lord’s use 
and demanding a new sect, it will have ceased to be productive of 
good and become an agency of enthusiasm creative of heresies.” 
Nevertheless the writer holds “that Dr. Buchman’s groups have a mes- 
sage and that he has a mission.” 


The movement has no organization, no officers, no members, and 
no official title. By its adherents it is commonly known as “The 
Groups,” “The Oxford Group,” or “The Fellowship.” Victor Star- 
buck, writing a defense of the Fellowship in the Moody Bible Insti- 
tute Monthly, May, 1932, states the main features, the doctrines and 
ideas emphasized, as an “entire surrender to God; the daily quiet 
time of Bible-study, prayer, and meditation; the guidance of the 
Holy Spirit; the confession of sin; the duty of bearing witness to 
our own experience of the saving power of Christ; and team-work.” 
The adherents stoutly maintain that they are not a new denomination. 
They disclaim all intention of displacing, supplanting, or disparaging 
the organized church. “The Group is merely an aggregation of indi- 
vidual Christians with one great common purpose in life — to witness 
for Jesus.” The Group takes the organized church for granted and 
therefore does not hold public preaching services, does not administer 
the Sacraments, does not exact acceptance of creeds. The members 
of the Group remain members of their own churches and answer to 
them, and not to the Group, for their confessional position. They 


are simply workers seeking “to apply in their own lives the teachings 
of the New Testament.” 
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The absence of any doctrinal emphasis is marked. No creed has 
been formulated. Mr. Starbuck says: “Most of us are Episcopalians, 
Methodists, and Presbyterians, with a few Baptists and Congrega- 
tionalists. Our adherents also include one Catholic, one Christian 
Scientist, and one Quaker.” 

At Toronto the reporter of the Winnipeg Free Press asked one of 
the party, Mr. Reggie Holme of New College, Oxford: “Does the 
Oxford Group believe in the immaculate conception, the crucifixion, 
and the resurrection of Christ?’ “What do you find?” asked 
Mr. Holme. “We would just leave it to your own self and what 
guidance Christ gave you.” 

The movement does not have a form of worship. There is 
a method for conducting testimony and house-party gatherings. It 
does not administer the Sacraments, but advises its members to attend 
their churches. It has no corporate organization enabling it to take 
title to property, receive endowments, and so forth. It does not set 
up a budget, appeal for regular contributions, and report receipts and 
expenditures. There are probably expenses, but these are taken care 
of by voluntary contributions. The Lutheran remarks that some of 
these “must be fairly liberal: one does not circle the globe nor 
transport parties varying in size from three or four to sixty persons 
for nothing.” In Hamilton, Ontario, one man gave a personal check 
for $5,000. Gifts are constantly brought in. The Group says that 
is Ged’s way of providing for them in their work. 

In public meetings there is little to suggest a religious service — 
no hymns, Scripture, nor general prayers. All that belongs to the 
church, they say. All excitement is eschewed. There is no attempt 
to work on the emotions — just a plain, matter-of-fact witnessing. 
Each speaker gives his or her message quietly, naturally, earnestly. 
“They simply, humbly, and joyously narrate what the Christian life 
means to them; and herein is their power.” The one absorbing pas- 
sion of the Group is to make “life-changers.” Their characteristic 
mode of work is through the “house party” of from a week-end to 
two weeks, to which people come through friendly invitations, where 
the Bible is intensively studied daily, a “quiet time” of prayer and 
meditation is spent every morning, and personal approaches are made 
for surrendered lives. They “share” each other’s experiences and 
accept without reservations what they believe to be the daily “gui- 
dance” of the Holy Spirit. 

“Quidance” is one of the strong features of the work. Mr. A.J. 
Russell in his book For Sinners Only describes “visions and flashes 
of revelation” by which he has been guided. They accept with literal- 
ness that, when a man is “changed,” that is, when he has received 
the light, when he is inclined to say, “Lord, what wilt Thou have 
me to do?” he will be told wherever and whenever a direction as 
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to his choice of duty is required in order that he may do his 
Lord’s will. In connection with “guidance,” both Russell and Shoe- 
maker refer to “the quiet hour.” That phrase applies to a period of 
time which is devoted to a sort of mental introspection. It may be 
an hour daily devoted to “listening in on God,” to quote Russell’s 
rather irreverent term for it, or it may refer to the pause when some 
problem has arisen. Each individual regularly practises this “with- 
drawal” for guidance, and those associated in a project also use it. 
When persons are engaged in this pursuit of the divine will, they 
provide themselves with a pencil and paper, on which they write 
down the thoughts that occur to them. Sooner or later a course of 
action is chosen, and the decision reached is accepted as “His will” 
in the situation. Guidance is ascribed to the Holy Spirit. 

Shoemaker comments: “There are of course conditions of gui- 
dance.” First there must be a surrendered will, then relaxation from 
tension, absence from self-consciousness, consciousness of faith 
(a leaning toward God), a regular time for waiting on Him, and 
active obedience. Under proper conditions, “guidance comes with an 
authority all its own,” but with varied intensity. It is “sometimes 
the motion of a consecrated human mind mobilized to do the will 
of God and sometimes the clear shooting-in of God’s thought above 
our thought, transcending human thought supernaturally.” 


“Guidance must be tested by the Spirit of Christ.... Guidance 
if true will never be found contrary to the New Testament.” Circum- 
stances sometimes make God’s will clear. “But chiefly guidance must 
be tested by the concurrence of other guided people.” Relations to 
the divine will, Shoemaker declares, do not resemble a line of com- 
munication between two beings, God and myself, but a triangle, God, 
myself, and another who depends on guidance. This prescription 
presents a difficulty in that the number of folk who are able to 
interpret and practise guidance is still small; therefore “you may 
have gradually to raise up your own group.” 

“Do the members of the Group smoke or drink?” “If God guides 
them to,” was the answer of Mr. Holme when asked this question at 
Toronto. “Under that rule, do any of them smoke or drink?” “Yes, 
some of them,” said Mr. Holme. “God guides us, and I personally 
have never found that He denied me anything that was necessary to 
me so that I could carry on His work. We get our guidance in 
silent times, and we travel in perfect harmony. If that isn’t unity 
in Christ, what is? It is just a matter of whether you guide your 
life or let God do it,” he added. “Have you ever had an experience 
in Christ? Have you ever listened to His messages? What is your 
ambition, and what do you want to do with your life? If you would 
only have a quiet half-hour in the morning and listen to the voice 
of God, you would get guidance, too, and you would become a leader 
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of our Group,” he said. “You could begin to change lives then and 
would know the real meaning of life. You would get a different look, 
and when you went down to the office, every one would notice it. 
They would want to know what had changed you. You would prob- 
ably say at the beginning, ‘Oh, I have a cold,’ or something like that. 
What you should say, and what you would learn to say, is, ‘I have 
given my life to Jesus Christ.’” 

The other prominent factor in Buchmanism is “sharing,” the 
term used for confession of sin. Starbuck gives it a somewhat wider 
meaning when he calls it the public or private relation of personal 
experience. “Sometimes it is one’s guidance that is shared, some- 
times a problem or a temptation, sometimes a defeat or a victory, 
often it is a defeat which has been followed by victory through Christ. 
Sometimes it is for the benefit of the sharer and sometimes for the 
help of the person with whom one shares. Of course, it frequently 
involves confession of sin.” It generally means that in the literature 
of the cult — the exchange of experiences in sinning and in gaining 
relief from sinning between one who has been “changed” and one who 
has not. In reports of this process some years ago, the term “con- 
fession” was used. The verse from St. James’s epistle, chap. 5, 16, 
is the Scriptural authority cited by Samuel Shoemaker for this prac- 
tise: “Confess your sins one to another and pray for one another 
that ye may be healed. The effectual fervent prayer of a righteous 
man availeth much.” Russell, describing a meeting of Oxford stu- 
dents, writes: “Young men were revealing their real selves, though 
saying nothing that offended good taste. Modesty, but no false re- 
serve. Young aristocrats of Oxford were showing a masked world 
how to be honest by removing their own masks. They told of their 
daily fight with sin, indicated some of their sins: pride, selfishness, 
dishonesty, laziness, impurity, admitted their slips, and showed how, 
through the indwelling presence of the living Christ, they were 
achieving victory.” 

When Buchmanism first came to Princeton University, some ten 
years ago, reports were abroad implicating the sexual relations of the 
men in these private confession groups. These reports have not been 
revived during the present campaign, but critics of the movement 
have expressed doubts regarding the wisdom of permitting the 
“sharing” of experiences or lapses in the sexual field. One of the 
defenders, Starbuck, has said: “If there be any special emphasis on 
the sins of sex, it has not come to my notice.” Although the Presby- 
terian of February 16, 1933, reports a “broadside” from the wife of 
a clergyman in Canada which pictured the house parties as “pretty 
bad gatherings for any one to attend,” it seems that these objection- 
able features have been somewhat modified. It does not seem as if 
“sex confessions” are now a prominent feature of “sharing.” 
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The third characteristic is the Group. Those who accept the 
principles of Buchmanism form a fellowship locally, sometimes lim- 
ited to the congregation, at other times, more frequently, without any 
regard to congregational or denominational lines. 

Fairness demands that we permit one of the spokesmen of the 
movement to speak for himself. We have read The Conversion of 
the Church, by Samuel M. Shoemaker, rector of Calvary Church 
(Episcopal) in New York. The book was published by Revell 
last year. 

Shoemaker’s first chapter is entitled “Sins of the Church.” The 
unbiased reader must agree with much that he says. His thesis is 
that the Church has forsaken the great function of “the cure of 
souls,” so that this has fallen either in disuse or into other hands, 
while the Church is busy with other things. He stands appalled 
at the amount of effort which goes into “investigations.” “Anybody 
in religious work to-day is pestered with huge forms which he is 
requested to fill out and file in somebody’s office. All this neat tabu- 
lation may be part of a diagnosis, but it can hardly be mentioned as 
acure. The same thing is done with reference to religion in colleges.” 
A similar amount of energy is expended in the huge number of organi- 
zations which the Church must support and keep functioning. Again 
we will all agree. Next: “The Christian Church has gone off the 
rails by the espousal of what is called the social gospel, as if this 
were something new and something different from the whole Chris- 
tian Gospel of the ages.” Another great mistake is made when 
people think they could set religion forward by mere intellectual 
defense of it. “The tragic thing is that a person can be intellectually 
persuaded of the truth of Christianity without knowing its power 
in all the recesses of his life.” But the chief sin of the Church of 
our time Shoemaker finds in its habit of “using people at the expense 
of developing them.” It takes people where they are, lets them work 
for the Church in various lines of effort, but cares not at all whether 
Christian characters are developed. “Here is a man of wealth. He 
will not come often to church, but he thinks churches are good things 
in communities and gladly gives five hundred a year. What does 
that do to us in relation to him? Does it tie our tongues? Does it 
muzzle us? Might it not challenge him to say that God wanits ‘not 
yours, but you’ and to refuse his money? ... How many well-to-do 
men sit on church, charity, Young Men’s Christian Association, and 
mission boards, dry, sterile, spiritually inert, because the executive 
secretaries and other board members take them’ for granted, are 
willing to accept their judgment and their cash, to use them at the 
expense of developing them?” 

Underlying all this is the stressing of activity rather than the 
development of the Christian. The great word has become “service.” 
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We give money, we provide hospital care, we help people over difi- 
culties, we show much human kindness; but “when we look a little 
below the surface, we find that these remedies are painfully tempo- 
rary and almost never touch aught but the surface of the problem... . 
They are poultices on cancers, rose-water squirted at leprosy. ... . 
Modern America is all but gone insane with the notion that religion 
consists solely in this service.... And the fruit of these things is 
all about us. The effect upon the ministers is one of profound bewil- 
derment and discouragement. These directions in which the churches 
seem tending call for a combination of qualities few men can hope 
to possess, namely, those of an orator, an organizer, a social reformer, 
an economist, a business man, a philosopher, and a Rotarian. ... 
And the effect upon the layman is slow secularization, paganization. 
It has become appalling what our ministers are content with in their 
people!” Yet there is “a stirring and restlessness among many of 
our laymen who demanded a deeper experience of religion.” This 
demand is satisfied by the Oxford Group Movement. 

The lack of any reference to doctrine is notable in this chapter. 
Not only that, it is significant of the entire movement. The author 
has no complaint regarding the weakening of doctrinal foundations 
which has become so startlingly apparent in the American churches. 
Among the sins of the churches he does not list the rejection of 
verbal inspiration, their departure from the historic creeds in such 
articles as the deity of Christ, the atonement, sin, grace, justification. 
He finds fault with what we regard as the substitute for emphasis 
on doctrine, not with the loss of that emphasis. But let us proceed. 

The author has now demonstrated “how certain modern trends 
in religion have petered out and how religion has been betrayed by 
some of its own backers.” (P.65.) “The trouble with the Church 
is not want of equipment, money, programs, or paraphernalia; it is 
want of personal experience of Jesus Christ and genuine faith on 
the part of her ministers and people.” (P.35.) Possibly one must 
be an initiate to know what the author means by “experience of 
Jesus Christ,” identified by him with “conversion”; but be it said 
that on this crucial point the book gives us no information. He seems 
to identify conversion with sanctification when he pleads “that our 
lives be dedicated to God’s will in utter surrender and consecration.” 
(P.29.) Quite immaterial is the “ecclesiastical point of view,” by 
which he means the doctrines of the respective churches. Some, he 
says, mistakenly think that they are converted “because they have 
clung to an orthodox theory of the atonement.” (P.33.) Now, to 
get a start with conversion, our first step is made “by the sharing 
of these sins with another Christian who has found his way a bit 
farther than we have” (p. 35), when “some one else carries with us 
in sympathetic understanding the secret which lay like lead in our 
hearts.” (P. 37.) 
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The next step will: be addressing ourselves to God in prayer, 
especially with “the prayer which seeks to find, rather than to change, 
His will. This means that listening-prayer is much more important 
than asking-prayer.” (P.41.) In this way we get “a real hold on 
God and a real knowledge of His will by genuine revelation.” (P. 63.) 
Examples of guidance: “A distinguished clergyman was preaching 
a series of sermons as a guest preacher and had clear guidance to 
leave the last one unprepared and trust God for His message at the 
last minute. The preacher obeyed His guidance and is convinced 
that God gave him a greater message than he could have prepared.” 
(P. 53.) A woman “had guidance to return a certain dress she had 
bought. ... A man was guided one day to stop at a gas station, 
when he needed neither gas, oil, nor water.” (P.56.) The minister 
will “write letters on guidance, preach sermons on guidance, deal 
with his session or vestry on guidance, make his personal plans on 
guidance.” (P.58.) The practise is carried into the Sunday-school, 
where the little ones have a “quiet hour” and all the children “wait 
on God.” They find that “God speaks to them very clearly.” (P. 112.) 
“How different it is when the church-school is based not only on 
teaching, but on religious experience, when the classes begin with 
a ‘quiet time,’ the children share their real problems and needs, get 
God’s direction, work out their lives on the basis of an experience 
of God!” (P. 71.) 

The points of contact for this Group movement are preferably 
the men’s club, now addressed by some lecturer while the men “sit 
fish-eyed and lifeless on the benches and wait for the coffee” (p. 90) ; 
the ministerial conference, now too often concerned with deliberately 
controversial questions, denominational doctrines, regarding these as 
a basis for fellowship. Shoemaker has little patience with this atti- 
tude. “I find spiritual fellowship with surrendered, guided people in 
so many various camps that I seldom wish to obtrude a point of view 
which may be only divisive.” (P.92.) The prospect is that such 
“groups” increase all over the world, and the great goal is Christian 
unity. Even now Shoemaker rejoices in the news that an Anglo- 
Catholic bishop in Africa laid his hands in blessing upon the head 
of a Boer of the Dutch Reformed Church as he took his way to 
America to attend a Presbyterian seminary. (P. 121.) 

Our attitude toward Buchmanism, what shall it be? 

As a criticism of a mechanical, institutional Christianity it ad- 
dresses itself to a real need. Its emphasis on personal Christianity, 
on working with individual souls, is a rebuke to the social gospel 
and, in fact, to the modernistic conception of church-work. When 
this has been said, all that is really commendable about Buchmanism 
has been mentioned. There is in this movement no clear-cut state- 


ment of the deity of Christ and His atonement on the cross. It ac- 
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cepts upon equal terms into its fellowship those who believe in Jesus 
as the Son of God and the Savior of the world and those who regard 
Him as the matchless teacher and dauntless martyr. The Church 
cannot accept such a compromise. A Presbyterian critic has aptly 
said: “Christianity is based upon certain doctrines of God, Christ, 
sin, and salvation. Any movement that offers to lead the Church to 
new victories must be judged by its.open and unswerving loyalty to 
these doctrines as they are revealed in the Bible. Acceptance of 
Christ is not enough. What Christ do you receive? The Christ of 
the New Testament or Jesus the teacher from Nazareth?” Its doc- 
trinal indifferentism is our chief objection to the Oxford Group. As 
for the “sharing,” James 5 does not contain the basis which is sought. 
The text speaks of the sick and their treatment. And while the 
Scriptures certainly demand of us that we confess to the brother 
the sins we have committed against him, it gives no such directions 
as are involved in the practise of “sharing.” The practise is noth- 
ing new. It was one of the methods employed in the protracted 
meetings which were common in the eighties and in earlier decades 
in the United States. 

The practise of seeking “guidance,” “direct revelations,” from 
the Holy Spirit regarding matters of belief, attitude, or conduct sets 
aside the cardinal principle of the sole authority and sufficiency of 
the written Word of God. “Listening in on God,” where God has 
given no promise of immediate communication, is spiritual presump- 
tion and is the very essence of Reformed fanaticism (Schwaermerei). 
It builds Christian assurance, both as to matters of faith and of life, 
upon the quicksand of human emotion and is as far a departure from 
sound Biblical Christianity as rationalism. The uniqueness of Old 
and New Testament revelation is destroyed. No longer is the Word 
of the prophets and apostles our sole guide and authority in religious 
matters, but the inner voice, or urge, or impulse, which comes in the 
“quiet hour.” 

The Christian Advocate (Methodist) in its issue of February 9 
contains the following keen criticism: “Some of the points at which 
the movement needs to be more closely studied are these: What does 
it mean by the forgiveness of sin? How nearly is its insistence on 
‘sharing’ — that is, confession of sin—a thing for general applica- 
tion? and, What weakness or dangers are to be avoided in its prac- 
tise of ‘guidance’ — that is, the direct illumination of the mind by 
the Holy Spirit? ... Confession has its great values, but it has 
long-recognized limitations and dangers, which the Oxford ‘groups’ 
do not seem to take into account. And the daily, almost hourly, 
dependence on a direct word from God concerning such every-day 
choices of life as have little or no moral significance seems to cut 
under the truth that God has given us the spirit of love and of power 
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and of a sound mind. For what, if not to develop spiritual self- 
control? In point of fact, the doctrine of ‘guidance’ has greater mean- 
ing and dignity when we accept our God-given responsibility for the 
day’s work than when we find it necessary to ask for instructions at 
every turn.” 

One critic, quoted in the Lutheran, lists six “harmful features” : 
1) Centering the thought on sin; 2) inculeating morbid introspec- 
tion; 3) overemphasis of sex problems; 4) insistence on listening 
for divine “guidance”; 5) substituting for intelligence emotional 
subconscious urging in relationship with our environment; 6) a warp- 
ing of the personality of the individual. He thinks the Group dis- 
parages by implication the entire Christian ministry. 

The universal acclaim which the movement has received in the 
United States and Canada is a token that the modernistic phase of 
church-life has lost its appeal. In a way it is a parallel to the 
Theology of Crisis,2) which has come as a rebound from the theology 
of the higher criticism. In both cases the cure may turn out to be 
as bad as the disease. THEODORE GRAEBNER. 
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The verse in question reads in the original: “Ou é air@ 
siddxnosy nav 10 xAjowpua xatorxpoa. The Authorized Version trans- 
lates: “For it pleased the Father that in Him should all fulness 
dwell,” while the Revised Version renders it: “For it was the good 
pleasure of the Father that in Him should all the fulness dwell.” 
The Vulgate (Nestle, 5): “Quia in ipso complacuit, omnem pleni- 
tudinem inhabitare.” Luther: “Denn es ist das Wohlgefallen ge- 
wesen, dass in thm alle Fuelle wohnen sollte.” Moffatt modernizes: 
“For it was in Him that the divine Fulness willed to settle with- 
out limit.” 

Whom has “it pleased”? This is not expressly stated in this 
verse if one translates as does the Authorized Version, the Revised 
Version, the Vulgate, and Luther. Moffatt answers: “The Fulness.” 
Four different answers have been given by various exegetes. Some 
supply “Father,” others “the Son” or “Christ,” still others “God,” 
and some finally take 2zdy 16 xdjowpua as the subject with Moffatt. 
Accepting the second view, one would be forced to interpret xai 4.’ 
aitod dxoxatadidéa: of v.20 as meaning that it pleased the Son, or 
Christ, to reconcile through the fulness. That would be strange, 
to say the least, in the light of 2 Cor. 5,18, according to which God 
reconciles through Christ. To supply “God” or “the Father” may 
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2) Dr. Brunner, the famous expounder of Barth, has accepted the 
Buchman movement. 
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seem better at first sight if one accepts sdddéxnoev as a technical term 
for the divine counsel. Taking exception to this, Abbott observes: 
“The verb sidoxsivy is used by St. Paul even more frequently of men 
than of God (seven times to three). It cannot therefore be said 
that it was in any sense a technical term for the divine counsel, so 
as to render the express mention of 6 Beds as the subject unnecessary; 
nor is there any instance of its being used absolutely in this sense; 
see 1 Cor. 1,21; Gal.1,15, where 6 #ed¢ is expressed with the verb. 
Indeed, except in Luke 2,14 even the substantive stdoxia, when it 
refers to God, is always defined either by a genitive (Eph. 1, 5. 9) 
or by 6 #edc, being the subject of the sentence, as in Phil. 2, 13, 
where the article with an abstract noun after a preposition ‘neces- 
sarily brings in a reflexive sense, to be referred to the subject of 
the sentence’ (Alford). 

“Here there is nothing in the context from which 6 Beds can be 
supplied, and clearness, especially in such an important passage, 
would require it to be expressed.” 

Indeed, if any subject is to be supplied, the context would 
demand 6 viog, the antecedent of the relative in v.15, which, as we 
have seen, cannot be reconciled with 2 Cor. 5, 18. 

The only choice left is 2a 16 zAjewpua as subject, rather, to let 
it stand as subject according to the well-known principle that nothing 
is to be supplied until all the syntactical possibilities are exhausted 
and the supplement is clearly indicated by the context. Jay 16 
xinowpa as subject is not only syntactically possible, it also makes 
good sense and is dogmatically sound and tenable. It has been urged 
that, since v.20 is also dependent upon etddéxnoev, this construction 
would not make satisfactory sense. Yet this only seems so. We 
would have this idea: All the fulness was well pleased through Him 
(namely, the Son) to reconcile all things unto Him (namely, God). 
We are forced to ask the reader to permit an anticipation at this 
point. Taking aay 16 azijewpa in the same sense as it is used in 2,9, 
that is, in the sense of the fulness of the Godhead or Deity, this 
construction makes for the best sense possible. For what is the 
fulness of the Godhead? It is nothing else than the whole divine 
essence with all its attributes and perfections, in other words, God 
Himself, of course, not hypostatically, as God the Father, but 
obovwdwc, as Dei essentia. Thus the verse in question states the 
sublime truth that it has pleased God to become incarnate in the 
Son, and the following verse states the purpose of the incarnation. 
Thus Ewald, Ellicott, Soden, the Revised Version (margin), Moffatt, 
and others in as far as the subject is concerned. 

The objection has been raised that za 16 zijowpa is a neuter, 
while sic abroy of the next verse is masculine. We answer: This 
epistle, though positively Pauline, is characterized by marvelous 
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brevity, compactness, and peculiarities in vocabulary and sentence 
structure. The heaping of sentence upon sentence, the easy gliding 
from one into the other by means of iva, participles, infinitives, and 
relatives (see 1,9—20), seem to indicate a wealth of thoughts im- 
portunate of expression, and we can well imagine St. Paul, intellec- 
tual giant that he was, laboring as the inspired instrument of God 
in the selection of words from his rich vocabulary as he perhaps 
dictated the inspired paragraphs to an assistant, his thoughts con- 
tinually outdistancing the actual expression, with the result that 
he uses a constructio praegnans. Thus it may be explained that, 
though he has used the abstract term zdy 16 xzijowua, a neuter, he 
refers to it with the masculine airéy as if he had used 6 #sd¢ instead, 
because it has the same meaning in this connection. And why 
should this be so peculiar? This explanation may be adopted without 
in any way detracting from the inspired character of this epistle, 
since the Holy Spirit did not use the inspired writers as mere 
machines, but made use of their talents, vocabulary, and their powers 
of expression. Does this constructio praegnans not rather go to show 
that the apostle uses the term zAjowua in the same sense as in 2,9? 
Thus the only other objection also falls to the ground, namely, that 
slonvonornoas, another masculine, does not agree with the neuter 
aijowpa, for it is suggested by the preceding airéy. Briefly we have . 
here a construction according to the sense, which is a frequent 
phenomenon in the New Testament and elsewhere. 

Thus we have za 16 xzdAjowpa as the subject of v.19 and, “gram- 
matically considered, also of v.20, but, exegetically considered, the 
more definite 6 #ed¢ involved and included in the abstract zijowpa’’ 
(Ellicott). 

Who is not reminded of 2 Cor. 5,19 by this construction? There 
we have: dt: Beds Hv év Xoror@ xdouov xatadddoowyv éavtg@. The only 
real difference between this verse and Col.1,19.20 is stddxnoev and 
név t6 xdjowpya. The former passage is very clear indeed, and in 
its light the latter becomes clear also. It may be urged, however, 
that xdouoc is not the equivalent of ta advta as subiectum recon- 
ciliationis. This we deny on the following grounds: In 2 Cor. 5,19 
Paul purposes to state the universality of the reconciliation made 
in Christ. Kéoyog denotes all that was to be reconciled, the whole 
human race, no more, no less. Tà advta can mean no more and no 
less, for it is a plain doctrine of Scripture that mankind only is 
subiectum reconciliationis. Cf. Rom. 3, 23.24. Yet because Paul here 
purposes to teach the universality of reconciliation, every part of 
which was performed by Christ Himself, angels being excluded even 
as partial mediators, he uses ta xdyta, the all. (On this matter see 
Pieper, Chr. Dog., II, 456, note 1064; Stoeckhardt, Hpheserbrief, 
66 ff.) Thus the verses in question, without the added modifier, are 
indeed parallel to 2 Cor. 5,19, though differing in their phraseology. 
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We have asked the reader to grant for a moment that zdy 16 
xijowya has the same meaning in v.19 that it has in 2,9. This we 
propose to prove now. 

“According to the double use of zingodv, to ‘fill’ and to ‘fulfil,’ 
nijowpa may mean that which fills or that which fulfils, the fulness, 
or complement.” (Exp. Gr. Test., in loc.) Cf. also Pieper, Chr. Dog., 
II, 189f.; Lightfoot’s excursus in his commentary on this epistle; 
Stoeckhardt, Epheserbrief, 108 ff.; Kretzmann, Lehre u. Wehre, 1920, 
125 ff. Exegetes generally, with few exceptions, agree that zijowua 
as used here signifies “that which fills,” or “the fulness.” But that 
does as yet not explain the meaning. 

What is meant by zav 16 xdjowua? The difficulty is this, that 
Paul consistently uses zijowua with a defining genitive in every 
instance except in our passage. Hence it has become a crux inter- 
pretum and has suffered many interpretations. 

Severianus and Theodoret (apud Abbott and others) interpret 
nxijowua of the Church and are followed by many modern, also 
Lutheran, exegetes. This view is based upon the preceding verse, 
which says that Christ is the Head of the body, the Church. The 
apparently insuperable objection against this view is that zday rtd 
xijowpa refers to more than v.18. V.19 states the reason for every- 
thing affirmed in vv.15—18 at least. To explain zday 16 xdjowua 
of the Church or the elect is needlessly and unwarrantedly to restrict 
it in utter disregard of the qualifying adjective za» and the sig- 
nificant definite article, which, by the way, is not translated in the 
Authorized Version. Again, while the Scriptures speak of Christ 
as dwelling in the believers, they nowhere say that the elect dwell 
in Christ. (Zorn, in loc.) 

Abbott lists the view of Schleiermacher as similar, in the Inter- 
national Critical Commentary, thus: “Who, referring to zljowpa 
tov é0vHv in Rom. 11, 12. 25. 26, explains the word here of the fulness 
of the Gentiles and the whole Israel, whose indwelling in Christ 
is the permanent state, which is necessarily preceded by the complete 
reconciliation of which the peacemaking was the condition,” and 
refutes it by saying: “But there is nothing to support this either in 
the absolute use of z/7jowpa or in the context here. It is clear that the 
xatoijoa is stated as antecedent, not as consequent, of droxataddagat, 
haec inhabitatio est fundamentum reconciliationis (Bengel).” That 
the objections to the former view also apply here is apparent. 

Meyer lists and refutes Hofmann’s “idea of the immanent in- 
dwelling of the universe in Christ, repeated by Schenkel in the sensé 
of Christ’s being the Archetype,” as “entirely alien to the New 
Testament view of the relation of Christ to the world” and as “not 
indicated either at Eph.1,10 or here in the context by ra xdvzta # 
abt ovvéotnxev. Christ is not the place for the world, so that ulti- 
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mately all comes to dwell in Him, as all has been created in Him and 
has in Him its subsistence; but the world, originated and maintained 
through Him, which He was to redeem, is the place for Him.” That 
silences Hofmann. 

Meyer, Eadie, and others “understand with Beza ‘cumulatissima 
omnium divinarum rerum copia, ... ex qua in Christo tanquam 
inexhausto fonte, omnes gratiae in nos ... deriventur.” Meyer 
explains: “What is meant, namely, is the whole charismatic riches 
of God, His whole gracious fulness of stioyia avevyatixy (Eph. 1, 3), 
of which Christ becomes permanent (xatomfoar) Possessor and Bearer, 
who was thereby capable of fulfilling the divine work of reconcilia- 
tion.” But it was something much greater that made Christ capable 
of fulfilling the divine work of reconciliation. According to this 
exegesis our verse asserts only that divine grace resided in Christ as 
the perfect Man, regardless of how many superlatives Beza and Meyer 
employ in setting forth their views. It does not surprise us that 
Beza, an ardent follower of Calvin, thus interprets this passage; for 
he is bound to do so by the false Reformed axiom: Finitum non est 
capaxz infiniti. Besides, this view forces us to supply rod osoõ or its 
equivalent. We maintain that no addition is called for by the context 
because the words make good sense without a modifier. Since Paul 
consistently uses a qualifying genitive in every other instance, he 
certainly would have done so here if he had thought it necessary. 
In the preceding context he is telling us that Christ is true God, 
born in eternity, that He is the Creator of all things, and that all 
things subsist in Him; that He is the Head of the Church, the 
First-born from among the dead, that He might become preeminent 
in all things. And v.19 gives the reason for this. 

A recent commentator has interpreted zidjowpya of “all fulness 
of the eternal thoughts of God concerning the creature (ueber der 
Kreatur): those regarding creation, redemption, and deliverance and 
those regarding eternal salvation.” Though this view correctly refers 
aijowua to the whole context, the context does not treat of thoughts, 
but of facts and acts. We reject this view as being too far-fetched 
and fanciful and ask: “Why has Paul not indicated this by a quali- 
fying genitive as he does in every other case?” and answer: “Simply 
because there is no need for one.” 

Finally, most exegetes supply tio dedtnroc from 2,9. While this 
View assigns the correct meaning to zdy 16 xdjowua, one might say 
that it errs in excessu in that it operates with a superfluous modifier. 
We are in perfect agreement with the meaning, but we condemn the 
method by which these exegetes arrive at this meaning. Why should 
Paul expect his readers to supply a genitive from a passage which is 
as far removed as 2,9? If we study the nuda verba in their glorious 
setting, it will be clear that Paul has stated exactly what he meant 
tostate. Let us study the expression itself with an eye on the context. 
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Tlév t6 xijowpa in and of itself can mean only: “all the fulness.” 
But what is meant by these words in this context? We have shown 
that aãy 16 xijowpa is the subject of our verse. Of this subject we 
are told that it was pleased, or decided, to dwell in Him (éy aiz@), 
namely, in Christ. This can properly be predicated only of an in- 
telligent being. Hence zday 16 xdjowpa must designate an intelligent 
being. Of what intelligent being can it be said that it decided or was 
pleased to dwell in Christ? There can be only one answer: God. 
God decided to dwell in Him. The whole fulness of the Deity, Dei 
essentia, was pleased to dwell in Christ, to make Him its perma- 
nent abode. 

This interpretation is in keeping with the context, in fact, it is 
demanded by the context. According to the following verse all the 
fulness was pleased to reconcile all things through Christ unto itself. 
2 Cor. 5,19 makes it plain that it is God who was in Christ, recon- 
ciling the world unto Himself. Thus the apostle here expresses the 
same truth which he states in the Corinthian passage, though the 
phraseology differs, as we have seen above. 

However, this interpretation is also in full agreement with the 
preceding context. In v.15 we are told that Christ is “the Image of 
the invisible God.” The Greek word translated “image” here means 
far more than the English image. It connotes not only similarity, 
but also representation and manifestation. (Grimm-Thayer, Light- 
foot, Abbott, Moule, etc.) In Heb. 10,1 it is opposed to “shadow” 
(oxéa) “and plainly means ‘the things themselves, as seen.’ Thus the 
Lord Christ, in the mystery of His Person and natures, is not only 
a being resembling God, but God Manifest. Cp. John 14, 9 and 
Heb. 1,3.” (Moule, in Cambridge Bible for Schools and Colleges.) 
Cp. also Col.2,16.17, where “shadow” is contrasted with “body.” 

Ellicott remarks (in loc.) “that Christian antiquity has ever re 
garded the expression ‘image of God’ as denoting the eternal Son’s 
perfect equality with the Father in respect of His substance, nature, 
and eternity,” quoting Damascenus: “The Son is the Father’s image 
in all things save only in being the Father.” 

Pieper observes: “Nach diesen Stellen naemlich [Kol. 1, 15; Hebr. 
1,3] ist Christus nach der Gottheit nicht ‘In Gottes Bild, . . . sondern 
Gottes Bild setpst ... und nicht ‘im Glanz der Heiligkeit Gottes; 
sondern Gottes Glanz selbst.” (Chr. Dog., II, 322.) 

Thus Quenstedt correctly says: “Col. 1, 15 intelligit apostolus 
imaginem, non accidentalem et artificialem, quae non est eiusdem 
cum exemplari essentiae, sed naturalem seu substantialem et esse 
tialem; vox Dei vero hic sumitur non obcwdds, sed bxooranixds, sci. 
pro Deo Patre.” (Syst., I, ¢. 9, s. 1.) 

Gerhard agrees: “Filius Dei est imago Patris substantialis ; ergo 
ut Pater est aeternus, omnipotens, iustus, perfectus, ita quoque Filius 
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est aeternus, omnipotens, iustus, perfectus, nimirum, quia est sub- 
stantialis et perfecta Patris imago.” (Loci, III, 1. 15, s.12, 206.) 

Moreover, Christ is the “Image of the invisible God.” In Him 
our great God has become visible, as it were; though Gerhard cor- 
rectly says: “Dicitur autem Filius Dei imago Patris non solum 
respectu nostri, quia Dei voluntatem nobis manifestat, et Deum quasi 
visibilem nobis facit, ut Calvinus super 1. Col. et 1. Hebr. nimis teiune 
scribit, sed etiam respectu Patris, quia est substantialis imago Patris, 
perfecte referens naturam eius, quippe cui est duoovaos.”’ (Loct, 
I, 1. 3, 162.) And Quenstedt sums up: “Quia perfectissima imago 
invisibilis Det est, ergo ipse ut Deus, invisibilis sit, oportet. Filius, 
qui est invisibilis Dei imago, non invisibilis mansit, sed in carne 
manifestatus fuit.” (Syst., I, 9, 384b.) 

If Christ is the perfect and exact Image of the Father, of perfect 
equality with the Father in respect of His substance, nature, and 
eternity, it follows of necessity that all the fulness of the Deity dwells 
in Him, and it is quite natural for Paul simply to say in this context 
that all the fulness was pleased to dwell in Him, the term zéy 10 
aijowpa being used absolutely. Thus it is seen that our interpreta- 
tion of the term in question is in admirable agreement with both the 
preceding and the following context. 

Again, it must be granted that 2zd@y 16 zdnowua is a beautiful term 
to describe our great God, pointing as it does to His omnipresence 
and confirming the Scripture truth that He fills all things. What 
more fitting term could have been used in the context? 

We therefore maintain that the expression zdyv 16 zdjqwpa, with- 
out modifier, means the fulness of the Deity, “omnes divitiae divinae 
naturae,” in this context; indeed, that it cannot signify anything 
else in this setting and that any addition is superfluous. It is of this 
fulness that Bengel says: “Haec inhabitatio est fundamentum recon- 
ciliationis,’” which we subscribe unequivocally, accepting this great 
mystery by faith as does Bengel in the words: “Quis exhauriat 
profundum hoc?” 

Hannover, N. Dak. L. T. WoHLFEIL. 


Exodus 6, 3b. 


Was God Known to the Patriarchs as Jehovah? 
(Compare Schrift und Bekenntnis, 1931, p. 124.) 





“But by My name Jehovah was I not known to them.” This 
statement, as it appears in our English and German Bibles, seems 
te contradict other passages of Holy Writ. The context, vv. 2—5, 
teads as follows: “And God spake unto Moses and said unto him, 
I am the Lord [Jehovah]; and I appeared unto Abraham, unto 











346 Exodus 6,3 b. Was God Known to the Patriarchs as Jehovah? 


Isaac, and unto Jacob by the name of God Almighty, but by My 
name Jehovah was I not known to them. And I have also established 
My covenant with them to give them the land of Canaan, the land 
of their pilgrimage, wherein they were strangers. And I have also 
heard the groaning of the children of Israel, whom the Egyptians 
keep in bondage; and I have remembered My covenant.” Likewise 
we read in Luther’s translation: “Und Gott redete mit Mose und 
sprach zu thm: Ich bin der Herr [Jehovah]. Und ich bin erschienen 
dem Abraham, Isaak und Jakob, dass ich ihr allmaechtiger Gott sein 
wollte; aber mein Name Herr [Jehovah] ist thnen nicht geoffenbart 
worden. Auch habe ich meinen Bund mit ihnen aufgerichtet.... 
Auch habe ich gehoert die Wehklage der Kinder Israel . . . und habe 
an meinen Bund gedacht.” 

The words of v.3b are rendered by the LXX: Kai 16 dvoud pov 
Kvgios [Jehovah] odx édjiwoa atirois; in the Vulgate: “Ht nomen 
meum Adonai non indicavi eis.” (The Jews pronounced the ineffable 
name [Jehovah] Adonai.) Note that these two versions have xai 
and et instead of but, adda, rendering the Hebrew conjunction j in this 
place in the same sense in which it is used in the preceding and 
the subsequent context. 

Now, whereas the traditional translations quote God as saying: 
“But by My name Jehovah was I not known to them,” i. e., to Abra- 
ham, Isaac, and Jacob, we find seemingly contradictory statements in 
the following passages: “Abraham said, Lord [Jehovah] God, what 
wilt Thou give me?” Gen.15,2; “Abraham said, Lord [Jehovah] 
God, whereby shall I know?” Gen. 15,8: “Abraham builded an altar 
unto the Lord [Jehovah] and called upon the name of the Lord 
[Jehovah],” or rather, as Luther translates, he “preached of the name 
of the Lord,” Gen. 12,8. Abraham preached “the name of the Lord 
[Jehovah], the everlasting God,” at Beersheba, Gen. 21,33. To every 
unbiased reader these statements in Genesis are sufficient proof that 
Abraham knew the holy name Jehovah, the everlasting God. Isaac, 
too, “called upon the name of the Lord [Jehovah],” Gen. 26, 25. 
Jacob made the vow: “Then shall the Lord [Jehovah] be my God,” 
Gen. 28,21. But let us go back two thousand years before the time 
of the patriarchs. Eve, having born Cain, said: “I have gotten a man 
from the Lord [Jehovah],” Gen. 4,1. (This passage should be trans- 
lated: “I have gotten a man, namely, the Lord [Jehovah],” because 
the Hebrew particle (MX) before Jehovah does not here mean from, 
but introduces an appositional accusative.) Furthermore we are told 
that at the times of Seth and Enos “men began to call upon,” i. e., 
to worship publicly or to preach, “the name of the Lord [Jehovah],” 
Gen. 4, 26. ; 

In the face of these statements every one that does not believe 
in the divine authorship and inerrancy of the Bible will raise the 
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accusation that we have here an irreconcilable contradiction and that 
for this reason the Bible cannot be the Word of an infallible God. 
What shall we answer ? 

Many commentators try to answer this objection by asserting 
that the words in Ex. 6,3b must not be understood absolutely, but 
relatively. Their explanation is that God did not mean to say that 
the patriarchs did not know the name Jehovah at all, but that now, 
at the time of Moses, or from now on, God would manifest His name 
more clearly and powerfully by the great deed of delivering His 
chosen people from the bondage of Egypt and by the marvelous events 
connected therewith. God was now about to show more clearly than 
ever before that He, Jehovah, was in truth the covenant God of 
Abraham and his seed after him, Gen. 17,7, so that the children of 
Israel under Moses would “experience” (y%', to know, experience) 
God’s faithfulness to a higher degree and in a larger measure than 
the patriarchs ever had done. This explanation, the only one possible 
if we accept the reading of our traditional translations, will suffice 
to convince a devout believer that Ex. 6,3b does not contradict other 
Bible-passages. Even if he feels that such an explanation is not 
doing full justice to the text, nevertheless he is fully persuaded that 
the Bible, being God’s Word from beginning to end, cannot con- 
tradict itself; and he is confident that in heaven he will be en- 
lightened on all difficult points which he does not fully understand 
at present. 1 Cor. 13, 12. 

But with an infidel the case is quite different. He seeks faults 
in the Bible in order to find reasons for his rejection of God’s Word. 
Unbelieving critics say that Ex.6,3b declares absolutely, not rela- 
tively, that God says: “By My name Jehovah was I not known to 
them,” and that, in contradiction to this, Gen. 15,2.8 and other pas- 
sages relate how Abraham and others called God by His name 
Jehovah and that this contradiction cannot be “explained away.” 
An infidel will not concede that, wherever an explanation in harmony 
with Biblical truth is possible, we have neither reason nor right to 
assert a contradiction and that, even if we cannot find a solution of 
the difficulty, we have but to confess our inability. 

However, we are not shaken in our conviction that “all Scripture 
is given by inspiration of God” and that God cannot contradict Him- 
self. In many cases an exact translation of the original text clears 
up a seeming contradiction. We submit this translation: “I am 
Jehovah and have appeared unto Abraham, unto Isaac, and unto 
Jacob as God Almighty. And regarding My name Jehovah was 
I not known to them? And also [i.e., in addition to this] have 
Testablished My covenant with them [namely] to give to them the 
land,” ete. With this translation every possibility of a seeming con- 
tradiction with other Bible-passages disappears entirely. 
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But it is asked, Is such a translation possible? And is it in 
accordance with the context? We shall endeavor to give a satisfactory 
answer to these questions. In v. 8b the first words, min’ ow — “My 
name Jehovah,” stand in a casus pendens, the predicate of which is 
given in the following clause (cf. Gen. 34,23; Lam. 3,36), and it 
must be rendered into English by adding a preposition, as to, or 
regarding. Further, an interrogative clause is very often introduced 
by an interrogative particle, 4, D8, but frequently such a particle is 
also omitted. Hence the mere omission of such a particle does not 
stamp a clause as affirmative; the context and the scope of the text 
must decide whether we have an affirmative or an interrogative clause. 
According to the Gesenius-Kautzsch Grammar, § 150, 1a, the inter- 
rogative particle may be, and frequently is, omitted: first, when “the 
natural emphasis upon the words is of itself sufficient to indicate an 
interrogative sentence as such,” especially if the word or words to be 
emphasized stand at the beginning of a sentence, as we find it here: 
“My name Jehovah”; secondly, “especially when the interrogative 
clause is connected with a preceding sentence by },’’ which is the case 
here, v.3b being connected with v.3a by }; thirdly, “when it is 
negative (with NX> for xbn, nonne?),” which exactly applies to our 
verse. Thus the possibility of taking v.3b as an interrogative sen- 
tence cannot be doubted. Similar interrogative sentences are quoted 
in Gesenius’s Grammar, § 150. 

But how about the necessity? Does the context compel us to 
take v.3b as a rhetorical question? In the preceding as well as in 
the following words God names the motives which prompt Him to 
deliver His people out of the bondage of Egypt. First He states that 
He is Jehovah, the Everlasting and Immutable One, who forever will 
be what He is (Ex.3,14f.). Thereby He says that He will be, 
especially in fulfilling His promises, what He has promised to be, 
namely, the Deliverer and Redeemer. Then He declares that He had 
appeared and revealed Himself to Abraham, Isaac, and Jacob as “God 
Almighty,” who has power to keep His promise. (The translation of 
the preposition 3 in the connection "1¥ Sxa by “by the name of” can- 
not be justified grammatically; see Gesenius’s Grammar, § 119, i; 
besides, it makes the impression as if those patriarchs had known Him 
only by the name “God Almighty,” whereas Abraham, according 0 
Gen. 12,18, after God had established His everlasting covenant of 
grace with him, preached His name Jehovah long before God declared 
Himself to be “God Almighty,” Gen.17,1). To this the Lord adds: 
“And as to My name Jehovah, was I not known to them?” In these 
words, without doubt, God refers to those statements in which it is 
said that the patriarchs built altars to Jehovah and publicly worshiped 
Him by this name, Gen. 12,8, e¢ al. Thus the Lord says that they 
knew Him, worshiped Him, and loved Him (yx) as their covenant 
God (cf. Gen. 28, 21f., the vow of Jacob), in whose promise, as givel 
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by “God Almighty,” they firmly trusted, Gen. 15,6. In short, God 
says here: Shall the faith of the patriarchs, with whom I established 
My covenant as Jehovah and who believed in Me as the Almighty God, 
be put to shame? Never! God will not become a liar to them! 
This is verily a strong motive for the Lord to act. Then He men- 
tions as another motive the special promise, or covenant, by which 
He had pledged Himself to give to Abraham and his seed the land of 
Canaan, which is an additional motive for the deliverance of Israel, 
saying: “And also,” 7. e., in addition to this, “I have established My 
covenant with them to give them the land Canaan,” ete. The particle 
also (D3) in vv.4 and 5 shows that in these verses additional motives 
are named. Thus in v.5: “And in addition to this I have heard the 
groaning of the children of Israel,” ete. So we see that in vv. 2—5 
God enumerates the causes that moved Him to action, and this 
declaration of His motives is the leading thought and the scope of 
God’s words in vv.2—5. This is also evident from the introductory 
particle in v. 6, beginning with “therefore” (129). Thus the sequence 
of thought and the clear scope of the entire section compel us to take 
v. 3b as expressing one of a series of motives, given in the form of 
a rhetorical question, by which God is prompted, or moved, to action; 
and this special motive is emphatically expressed in an interrogative 
form, to which only an answer in the affirmative is possible, as every 
one acquainted with the confession and the worship of the patriarchs 
can well understand. 

Besides, if it cannot be denied that God in vv.2—5 states His 
motives, how could it be a motive for delivering their descendants 
that the patriarchs did not know His name Jehovah? This would be 
an impossible thought. 

Some one might think that these words should be considered 
a parenthesis. But that would not fit into the context, as we have 
seen. A negative parenthesis would be entirely out of place in this 
context. 

From all that has been said it is evident that Ex. 6,3b is to be 
understood as an emphatic interrogative clause requiring an affirma- 
tive answer and that it is in full harmony with other passages. 
L. Aue. HeersBoru. 





= = 
Sor 


Das Comma Iohanneum, 1 Yoh. 5, 7. 


Unter ben Schriftſtellen, die in der neuteftamentliden Textkritik 
am Haufigiten behandelt twerden, befindet fich auch das fogenannte 
Comma Iohanneum, 1 Yoh.5,7. Die Anfragen betreffs der Muthentie 
dieſer Stelle lauten oft um fo beſorgter, als dieſe ſich eben in der alt- 
lirchlichen epiſtoliſchen Perikope für Quaſimodogeniti findet und in 
unſern Bibelausgaben als Teil des Textes gedruckt iſt. 
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Wie berhalt e3 fish mit der Echtheit dieſer Stelle? 
Wie foll demgemäß die Stelle in Predigten und im 
RKatehismusunterridt behandelt werden? 

Sn unjerer Unterfudung müſſen wir uns naturgemap guerft mit 
den alteften griechiſchen Manuffripten beſchäftigen. Hier muß fofort 
fonjtatiert werden, dak fich der Vers iiberhaupt in feinem griechifden 
Manuffript bor dem viergehnten Sahrhundert findet. Und nicht nur 
das, fondern die Stelle wird auch von feinem griechiſchen Kirchenvater 
gitiert, trobbem dieſe bon der Beit der apojtolijden Vater an die ber- 
ſchiedenen Beweisſprüche des Neuen Teftaments regelmagig anfiihren, 
ſonderlich die loci classici fiir Die Fundamentallehren des Chrijtentums, 
Dak died bet unſerer Stelle fogar nicht in den trinitariſchen und chriſto⸗ 
logiſchen Streitigfeiten der erjten Jahrhunderte (Arianismus, Sabel- 
lianismus) geſchehen iſt, müßte gewiß Befrembden erregen, wenn die 
Stelle ſich wirklich in irgendeinem Kodex gefunden hatte. Wie gut 
hatte z. B. ein Athanaſius oder cin Irenäus die Stelle verwerten 
fonnen, da fie mit geradegu niederfdmetternder Beweiskraft das Liigen- 
getwebe der Untitrinitarier zerſtört hatte! Obgleich alle möglichen Argu— 
mente aufgefiihrt werden, obgleich jede Beweisſtelle herangegogen wird, 
die im gangen Neuen Teftament gu finden ijt — dieſe Stelle mird nidt 
gitiert. Gie findet fic) auch in feiner überſetzung bor dem fedften Jahr⸗ 
hundert. Wer fonnte darum Hier die Betweisfraft des argumentum 
e silentio beifeitefeben? 

Wir haben nun allerdings Urſache gu fragen: Wie entftand 
die Lefung, und wem ift fie zuzuſchreiben? Es haben 
namlich mande Theologen, die fiir die Urfpriinglicfeit und Echtheit der 
Stelle eintraten, gemeint, man habe, wenn nicht in den Schriften det 
griechiſchen, fo dod) in denen der lateiniſchen Kirchenväter Stellen, die 

als Zitate von 1 Joh. 5,7 angefehen werden müßten. Man denkt dabei 
3.8. an Tertullian (+ ca. 240) mit der Stelle: ,,Connexus Patris in 
Filio et Filii in Paracleto, tres efficit cohaerentes alterum ex altero; 
qui tres unum sunt, non unus, quomodo dictum est: Ego et Pater 
unum sumus.“ (Adversus Praxeam, cap.25.) Die Stelle, um die es 
fich hier Handelt, ijt Yoh. 10,30, und Tertullian felber fagt im Bu- 
fammenhang des Kapitels, dak fein Argument auf dem Cvangelium 
Xohannis berubt. Mit viel größerer Zuverſicht beruft man fid auf 
Cyprian (+ 258), deffen Worte fo Iauten: ,,Dicit Dominus: Ego et 
Pater unum sumus, et iterum de Patre et Filio et Spiritu Sancto 
scriptum est: Et hi tres unum sunt.“ (De Unitate Ecclesiae, cap. 5.) 
Aber hier zeigt der Zufammenhang, dah Cyprian ſich auf BW. 8 begiebl, 
und gwar nad feiner fpateren ſymboliſchen Auslegung, wonach xvedpo, 
830 und alua mit den drei Perjonen der Gottheit identifigiert wurden. 
(Bgl. die Scholia bon Matthai und die Erflarung de3 Facundus bon 
Sermiane im fedjten Yabrhundert.) Man hat ferner auf Phöbadius 
(Biſchof von Aginnum, nae Bordeauy, + nad 392) hingewieſen, wo 
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eine Stelle fich findet: ,,Unum tam Deus, quia tres unum sunt.“ 
(Contra Arianos, cap.45.) ier ift da3 Zitat gu furz, als daß man 
ſich darauf ftitken fonnte. Auguſtin (Contra Mazimin., cap. 22) und 
Eucherius (Erzbiſchof von Lyons, + ca. 450, in Liber Formul., cap. 11) 
deuten die Stelle in V. 8, ähnlich wie Cyprian, auf die dret Perfonen 
der Gottheit, lajen aber BV. 7 nicht in ihrem Lert. 

Es fann leicht möglich fein, wie jest bielfach angenommen wird, 
dag Cyprians allegoriſche Erflarung des jebigen achten 
Verſes Den Anlak gu einer Crmeiterung bes Tertes 
gab, und gwar auf dem Wege einer Randgloffe, die fpater ohne Be- 
denfen in den Text aufgenommen wurde. Es findet fich namlich die 
Stelle unter den Nachfolgern Priscillians (im Yahre 385 gu Trier 
hingerichtet) in Spanien (vgl. Corpus Scriptorum Eccles. Latinorum, 
18,6), und man bat ſämtliche trinitariſchen Erweiterungen ſpaniſcher 
Pibelterte mit diefer Bewegung in Zuſammenhang gebradht. Min— 
deſtens ebenjo wichtig fiir die Geſchichte der Stelle aber ijt der Einfluß 
des Vigilius von Thapjus, Verfaſſers de katholiſchen Bekenntniſſes 
mf der Disputation von Karthago im Jahre 484. Der Pafjus in dem 
Bericht bon dem conventus generalis episcoporum catholicorum 
diversarum provinciarum Africae lautet bet Manfi (7, 1149) fo: 
„B. Eugenii episcopi Carthaginensis fidei catholicae ratio: Et ut 
adhuc luce clarius unius divinitatis esse cum Patre et Filio Spiritum 
Sanctum doceamus, Ioannis evangelista testimonio comprobatur; ait 
namque: Tres sunt, qui testimonium (perhibent) in coelo, Pater, 
Verbum et Spiritus Sanctus, et hi tres unum sunt.“ Etwa dret Jahr⸗ 
hunderte ſpäter finden wir die Stelle in dem lateiniſchen Kodex m, dem 
fogenannten Speculum oder Liber de Scripturis Divinis unter Augu- 
fing Namen, einer Gammlung bon Stellen aus dem Alten und Neuen 
Reftament mit altlateinifdem Text (Rom, achtes und neuntes Yabhr- 
hundert); auch finbdet fie fic) in Dem Codex Fuldensis, der urfpriinglid 
‘40—46 fiir Biſchof Viktor von Kapua hergejtellt murde, jest in der 
Landesbibliothet zu Fulda. 

Diermit ijt ſchon angegeben, wie die urfpriinglide Gloffe ein 
integrierender Beftandteil de3 Vulgatatertes wurde, nämlich durch den 
Ginflug der vermeintlid) bon Augujtin gufammengeftellten Texte des 
Speculum und durd) das Anfehen Viftors von Kapua. Dak man aber 
kine gewiſſe Textgrundlage hatte, geigte Die Verſchiedenheit der Faſſun— 
fn in berfdiedenen BVulgatafodizes vom achten bis gum dreigehnten 
dahrhundert. Zwei ſpaniſche Kodizes aus dem achten Jahrhundert, 
kt Toletanus (nach feiner Herkunft aug Toledo) und der Cavensis 
(tad) der Abtei Cava bet Salerno) lauten, im wefentliden gleichbedeu⸗ 
tnd, fo: ,,Quia tres sunt, qui testimonium dant [Tol.: ducunt] in 
tra: spiritus et aqua et sanguis; et hi tres unum sunt in Christo 
*u. Et tres sunt, qui testimonium dicunt in caelo: Pater, Verbum 
Spiritus; et hi tres unum sunt.“ Im Codex Complutensis (nad 
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dem Rlofter Complutum in GSpanien, 9. Jahrh.) lautet die Stelle: 
»Quia tres sunt, qui testimonium dant in terris: aqua, sanguis et 
caro [am Stand: vel spiritus]; et tria haec unum sunt. Et tria sunt, 
quae testimonium dicunt in caelo: Pater, Verbum et Spiritus; et 
haec tria unum sunt in Christo Iesu.“ Im Codex Legionensis (der 
Stiftstirhe St. Sfidor in Leon gehörig, bom Jahre 960) hat der Vers 
folgende Form: ,,Quia tres sunt, qui testimonium dant in terra: 
spiritus et aqua et sanguis; et tria haec unum sunt. Et tria sunt, 
qui [sic] testimonium dicunt in caelo: Pater, Verbum et Spiritus; 
et hi tres unum sunt in Christo Iesu.“ Endlich bietet die Bibel von 
St. Vaajt: ,,Quoniam tres sunt, qui testimonium dant in caelo, Pater, 
Verbum et Spiritus; et tres sunt, qui testimonium dant in terra: 
caro, sanguis et aqua; et hi tres in nobis unum sunt.“ Die regipierte 
NeSart der Vulgata: ,,Quoniam tres sunt, qui testimonium dant in 
eaelo: Pater, Verbum et Spiritus Sanctus, et hi tres unum sunt; 
et tres sunt, qui testimonium dant in terra: spiritus et aqua et 
sanguis, et hi tres unum sunt“ fam erſt durch das fogenannte Exemplar 
Parisiense des dreizgehnten Jahrhunderts, das gur Tertfamilie gehört, 
Die der Regenfion Wlfuins folgt, in den Tert hinein. Durch da3 An⸗ 
fehen der Univerfitat Paris nahm diefer Roder im Weften bald eine 
leitende Stellung ein, und feine Wufnahme de3 Comma Iohanneum 
gab diefem die allgemeine Verbreitung und die endgiiltige Form, nad 
Dem die Faſſung dieſes Verſes bis dahin ſchwankend getvefen tar. 

Es fragt fic nun weiter: Wo und wann findet fid die 
Stelle in griechiſchen Handſchriften? Genau genom- 
men, in nur ſehr fpaten Kodizes, namlich in Mr. 629 (alte Nummer 
162), einem griechiſch-lateiniſchen Ottobo in der Vatikaniſchen Biblio- 
thef (14. u. 15. Jahrhundert), der fich durchweg an den Text der 
Vulgata halt, in Nr. 61 (alte Nummer 34), dem fogenannten Codex 
Britannicus, jest getwdhnlich Montfortianus genannt (16. Jahrhundert), 
in der Bibliothef des Trinity College gu Dublin, und in Mr. 635 
(17. Jahrhundert), eigentlid nur Randgloffe eines Gelehrten. Wie 
Neſtle⸗Dobſchütz bemerft, ijt der fogenannte Codex Ravianus in Berlin, 
der mandmal als Beuge aufgefiihrt worden ijt, eine Abſchrift bes Textes 
in Der Romplutenfifden Polyglotte, und die friiher angegebene Nummer 
173 ijt ein codex rescriptus. Es find demnad nur drei Beugen im 
Griechiſchen, von denen feiner irgendwelche Bedeutung hat. Und felbjt 
Diefe drei Beugen. ftimmen nidt itberein, da fie drei verſchiedene grie- 
chiſche Faſſungen bicten, ein Beweis, dak es fich um Rücküberſetzungen 
aus den verſchiedenen lateiniſchen Faſſungen handelt. 

Dies fiihrt uns gu den erften gedrudten griechiſchen 
Texrten des Neuen Teftaments. Bekanntlich hat der Exrgbifdof von 
Toledo Frang Ximenes de Cisnero3 die Gerausgabe der erften Polb- 
glotte mit griechiſchem Tert ins Werk geſetzt mit Bubilfenahme von 
Gelehrten und Drudern der Univerfitat Complutum, unter denen fid 
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beſonders Jakob Lopez de Stunica hervortat. Der Druck des Neuen 
Tejtaments, in dem Stunica die überſetzung des Comma Tohanneum 
beforgt hatte, war am 10. Januar 1514 beendet, aber die papftlice 
Genehmigung zum Verfauf des Werkes traf erſt ſechs Jahre fpater ein, 
am 22. Marg 1520, nachdem Ximenes fon am 8. November 1517 
geftorben war. Go fam es, daß zwei Ausgaben des Erasmiſchen 
griechiſchen Teſtaments auf den Markt kamen, ehe die komplutenſiſche 
Polyglotte verkauft werden fonnte, nämlich die von 1516 (1. Marg) 
und die bon 1519 (die bon Nifolaus Gerbel abgedruct wurde und fomit 
das Eremplar war, das Luther bei feiner itberfebung des Neuen Tejta- 
ment3 gebraudhte). In diefen erſten Auflagen fand fich die Stelle 1 Yoh. 
5,7 nicht, wohl aber in der Wusgabe bon 1522, und zwar meil Eras— 
mus feinem Gegner Stunica verfproden hatte, den Vers avfgunehmen, 
wenn ex fich in irgendeinem griechiſchen Roder fande. Man wies hin 
auf den Montfortianus, und Erasmus gab nach, obgleich er die über— 
geugung hatte, dak es fich in dieſer Handſchrift um eine überſetzung aus 
dem Lateinifchen handle. Go aber gefdah e3, dak die dritte Wusgabe 
des Erasmiſchen Teſtaments makgebend wurde und dak Robert Ste- 
phanus (1546—69) und Bega (1565—76) das Comma Iohanneum 
in ihre Ausgaben des griechifden Teſtaments aufnahmen. 

Was Luther betrifft, jo ijt Har erwiefen, dak er die Stelle zwiſchen 
1522 und 1545 nicht in feine tiberfebung aufgenommen hat. Was 
er davon hielt, fagt er in feinem Rommentar zum erſten Yohannisbrief 
bon 1527: „In den griechiſchen Bibeln findet man dieje Worte nicht, 
fondern es fdeint, als ob dicfer Vers von den Rechtglaubigen wegen 
der Arianer eingeriict tworden, welches doch nicht eben füglich geſchehen 
ijt, weil er nicht bon den Beugen im Himmel, fondern von den Zeugen 
auf Erden, hier und da redet.“ (IX, 1507f.) Bn der fpateren Aus— 
legung, bom Jahre 1529/80, gibt Luther gang ungezwungen eine 
Exegeſe der Stelle, meswegen Rambad bemerft: „Man fieht aus diefem 
Manuffript des feligen Lutheri, daß er Hier ein ſolches Exemplar de3 
griechiſchen Teſtamentes bet der Hand gehabt haben miiffe, in welchem 
diefer Spruch geftanden.” (IX, 1636 ff.) In feiner Predigt über die 
piftel des Sonntags Quajimodogeniti geht Luther nicht auf die Worte 
ein. (XII, 535.) 

Da Luther zwiſchen den Jahren 1522 und 1545, als er feine 
Urbeit an der Bibelitberfebung gu Ende brachte, die vorliegende Stelle 
nidt aufgenommen hat, fo fragt ſich's, wann fie in die lutheriſche Bibel 
eingedrungen ift. Yedenfalls nicht in der Rörerſchen Revifion von 1546, 
obgleid) damals wichtige Veranderungen vorgenommen wurden. Da 
Comma Iohanneum fand erft im Sabre 1576 Aufnahme, und gwar 
durd einen Frankfurter Druder, und erft 1596 taudt die Stelle in den 
Bittenberger Wusgaben auf. GSie erhielt ſich dann in allen Canjtein- 
iden Ausgaben und findet fid) in allen bet uns gebraudliden Teſta— 


menten und Bibeln. Die Bibelrevifion von 1892 fiihrt die Worte nur 
23 
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in einer Anmerfung an. Yn der englifden proteftantifden Bibel fand 

fich die Stelle bom fechgehnten Jahrhundert an, aber die Vibelrevifion 

in England und Amerifa hat fie fallen laffen. Qntereffant ift eine 

ſchließliche Bemerkung von Neſtle-Dobſchütz: „Die Rongregation de3 

heiligen Offiziums hat 1897 die bon Papſt Leo XIII. approbierte Refo- 

lution verfiindet, daß ein Zweifel an der Authentizitat nicht geftattet ijt.” 
P. E. Kretzmann. 


Literatur: Robertſon: An Introduction to the Textual Criticism 
of the New Testament, 17—19; Neſtle-Dobſchütz: Einführung in das griechiſche 
Neue Teftament, 39. 62.131; Schaff: Companion to the Greek New Testament, 
192; Theological Monthly, 1921, 81 ff.; verfdiedene Kommentare und Tiſchen⸗ 
dorfs editio octava. 
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Mit Anmerfungen. 


(Sortfegung.) 


1528. „Von der Wiedertaufe an zwei Pfarrherren.” — Sein Vorhaben, diefe 
Schrift gu verfaffen, gab Luther ſchon am 29. Dezember 1527 fund. Sie war am 
27. Sanuar 1528 fertig und lag am 5. Februar im Drud vor. Es iſt eine ziemlid 
ausführliche Whhandlung, die nahegu alle Puntte dedt, die in Der Dogmatif und 
in Der Paftorale beriicdfichtigt werden. Luther zeigt zunächſt, daß man an eine 
Wieder taufe nist denfen folle, weil die chriftlicke Kirche auch unter dem Papft 


dies Saframent gehabt habe. Sodann redet er befonders von der Wieder taufe 
und behandelt dabei alle Fragen, die von Wiedertaufern und andern Schwarmern 
Gegen Die Kindertaufe vorgebradht worden find. Cin erftmaliges Studium dieſer 
Serift und dann ein gelegentlices Lefen werden jeden Seelforger in den Stand 
fegen, die falfden Meinungen abzuweiſen, fowoh! mit dem Worte Gottes wie mit 
Der Geſchichte. (St. Louiſer Wusgabe XVII, 2187—2225.) 

1528. Unterricht der BVifitatoren an die Pfarrherren im RKurfiirftentum 
Sachſen.“ — Diefe Arbeit war am 5. Februar unter der Preffe und lag am 
22. März im Drucé vor. Sie ift eine ausführliche Abhandlung über alle Fragen 
der Lehre und deS Lebens, die bei einer Vifitation Berückſichtigung finden ſollten. 
Von ganz bejfonderem Intereſſe find die Abſchnitte „Von menſchlicher Kirden- 
ordnung“, „Vom rechten chriftliden Bann” und „Von den Schulen“. Bm Jahre 
1528 waren die Vifitatoren Hans von der Planik, Hieronymus Schurf, Asmus 
pon Haubik und Philipp Melandhthon, im Jahre 1538, als der „Unterricht“ mit 
verſchiedenen Zuſätzen erjdhien, waren es Juſtus Jonas, Melchior von Creik, Georg 
Spalatin, Kaſpar von Schönberg auf Reinfperg und Rudolf von Rechenberg. 
(St. Louiſer Ausgabe X, 1628—1687.) 

1528. ,Betenntnis vom Abendmahl Chrifti.. — An diefer Schrift arbeitete 
Luther ſchon am 22. November 1527. Er nennt fie dann wieder am 31. Dezember 
fowie am 27. Januar 1528. Sie war am 5. Februar unter der Preffe und lag 
am 28. März im Drud vollendet vor. Der Drucer diefer Ausgabe war Michel 
Lotther in Wittenberg. Cine sweite Ausgabe im felben Jahr nennt den Druder 
nidt; die bom Jahre 1534, ebenfalls in Wittenberg hergeftellt, gibt Hans Weiß 
als Druder an. Luther gibt felber die Anlage feines Buches an: „Drei Stiide 
will id) bor mich nehmen in diefem Büchlein. Erſtlich die Unfern warnen mit 
Angeigung, wie gar nicht diefer Schwärmergeiſt [Bwingli] auf meine Gründe ge 
antwortet habe. Zum anbdern die Sprüche handeln, fo von dem heiligen Satta 
ment Iehren. Zum dritten befennen alle Urtitel meines Glauben8 wider dieſe 
und alle andere neue Kegerei, Damit fie nicht Dermaleinft oder nach meinem Tove 
rühmen möchten, der Luther hitte es mit ihnen gehalten, wie fie ſchon in etliden 
Stiiden getan haben.” G8 ift eine umfangreiche Schrift (545 Paragraphen); denn 
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Quther wollte den Irrtum griindlic) widerlegen. Man wird den ganzen Whend- 
mahlsſtreit am beften verftehen, wenn man Ddiefe Schrift genau ftudiert. Der 
Schluß der Schrift ift cin kurzes, aber umfaffendes Bekenntnis Luther$ von den 
Hauptſtücken der chrijftliden Lehre, das mit Recht deS Hfteren jitiert wird. Bm 
Anſchluß an das Upoftolifum fiihrt Luther furz aus, was er glaubt, worauf er 
leben und fterben will, (St. Louiſer Wusgabe XX, 894—1105.) 


1528. ,Beridht an einen guten Freund von beider Geftalt des Saframents, 
auf des Biſchofs gu Meigen Mandat.” — Seine Wbficht, diefe Schrift zu verfaffen, 
gab Luther ſchon am 26. April fund, und fie ſcheint etwa Ende Juni ausgegangen 
gu fein. Sie erfchien in Wittenberg bei Yofeph Klug, der fie im nächſten Bahr 
auc) wieder auflegte. Luthers Ungriff auf die römiſche Irrlehre, ſonderlich im 
erften Teil diefer Abhandlung, ijt fehr ſcharf und fartaftijd, wie wenn er ſchreibt: 
„Zum andern, fo habe ich bi8her mit meinem Sehreiben ſchon allzuviel und ftarfe 
Lutheriſche gemacht, dak id) wohl muß aufhiren; es möchten fonft die Papiften 
allgjugar Iutherifd) werden.” „Weil denn der Papiften Art ift, mit eitel Liigen 
um[gu]gehen, und alle ihr Spiel eitel falfche Heuchelet und Trügerei ift, fo will 
id) fie hinfort ihrem Abgott laffen, nachdem fie Dod) nichts anderes wollen, dap fie 
liigen und triigen, bi8 fie miide werden.” Der zweite Teil der Schrift ift ein Be- 
denfen, „was man bon den Beremonien inSgemein und injonderheit von Mittel- 
dingen halten foll”, und der dritte Teil handelt „Von der einen Geftalt des 
Sakraments“. (St. Qouifer Wusgabe XIX, 1344—1395.) 

Anmerfung. Die Titigheit Luthers während diejes Jahres auf dem 
Gebiet der Vibeliiberjegung und der Schriftauslegung war nicht gering, denn er 
hat nicht nur eine Auslegung der Zehn Gebote auf den Markt gebracht, fondern 
aud) Vorlefungen über den erften Brief an Timotheum beendigt fowie die Nieder— 
{drift der Propheten (beſonders Jeſaias) und eine neue überſetzung des Pfalters 
beforgt. (Sortſetzung folat.) P. E Kregmann. 
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The Theme of the Sermon. 


The theme of the sermon is a proposition, or a statement, ex- 
pressed in a few words. Yet Phelps, in his book of well-nigh six 
hundred pages, The Theory of Preaching, devotes eighty-two pages 
(pp. 282—364) to a discussion of the proposition, or the theme, of the 
sermon: its definition, necessity, substance, and form. Why? Be- 
cause of the importance of the sermon theme. The theme is the 
sermon in nuce; the sermon is the theme unfolded, or developed. 

The essence of a good theme is its specificness; a good theme 
must have an individuality all its own. Therefore the sermonizer 
must not only find the main thought of his sermon text, that is, the 
thought which pervades the entire text and which is not merely 
a secondary thought of some part of the text, but he must also find 
what his sermon text says specifically about its main thought, thereby 
distinguishing itself from other texts which treat the same subject- 
matter. Judging from this viewpoint, many sermon themes, also those 
of printed sermons and printed outlines, are homiletically defective; 
they are more or less colorless statements prefixed to the sermon — 
subjects, but not themes. 

How does the sermonizer arrive at the theme? By a thorough 
study and understanding of the sermon text. A lack of a thorough 
study and understanding of the text is the reason why many ser- 
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monizers fail to find the real theme of their text and of their sermon 
and why many sermons are poor in content. It ought to go without 
saying that we leave out of consideration the preacher who does not 
do his own sermon work, but instead copies verbatim the ready-made 
material of other men, either entirely or to a large part, and then 
recites it, or even reads it, to his congregation. Such dishonesty is 
unworthy of a minister of the Gospel. In his brochure Sieben Ge- 
heimnisse der Predigtkunst, Alexander Loewentraut tells us that the 
preacher who does his own mining and minting has discovered one 
of the secrets of successful sermonizing. Loewentraut says: “Ein 
viertes Geheimnis fuer eine wirksame Predigtkunst ist naemlich das 
Konzept der Predigt, und zwar das eigene, das heisst, die eigene Aus- 
arbeitung desselben. . . . Wie viele Prediger mag es wohl geben, 
deren Predigten eigene Arbeiten sind, selbst gewonnen und durch- 
dacht, eigenhaendig und vollstaendig niedergeschrieben? ... Leider 
greifen viele infolge mangelhafter homiletischer Vorbildung frueh- 
zeitig, zumal durch die Naehe des naechsten Predigttermins ge- 
gwungen, zu fremden Predigten, oder sie lassen, durch den scheinbar 
guten Rat, nach Mustern zu arbeiten, bewogen, allmaehlich nach und 
verlassen sich immer mehr auf eine zuweilen nur notduerftige Durch- 
arbeitung oder mehr oder weniger genaue Aneignung fremder Pre- 
digten, ja ganzer Predigtjahrgaenge, eine Arbeit, die obendrein zu- 
meist in den letzten Tagen oder gar am letzten Tage der Woche, 
oft noch nach andern Arbeiten, erledigt wird. ... Dass man unter 
solehen Umstaenden keine wirksame Predigt am Sonntage erwarten 
darf, liegt auf der Hand.... Im Interesse seiner Predigtarbeit gute 
fremde Predigten zu lesen, ueberhaupt Predigtlektuere zu treiben, 
ist nichts weniger als verboten; vielmehr gilt auch hier die Mahnung 
des Apostels: ‘Pruefet alles und das Gute behaltet!’ 1 Thess. 5, 21. 
Gute fremde Predigten sind zu studieren! Nur sind die gedruckten 
Predigten, wenigstens die meisten, nicht dazu verfasst und heraus- 
gegeben worden, gleichsam geistige Hypotheken fuer geistesarme 
Geistliche zu werden; sie sollen vielmehr zur Erbauung ihrer Leser 
dienen. Es ist daher ein schmaehlicher Missbrauch, den man mit 
gedruckten Predigten treibt, wenn man sie zu Surrogaten eigener 
Predigtgedanken erniedrigt.” In these days of Vielgeschaeftigkett 
and many distractions it needs to be said with special emphasis that 
the making of a good sermon outline and the writing of a good 
sermon requires that sufficient time and labor be given to the task; 
that is the price that must be paid. “Von der Stirne heiss rinnen 
muss der Schweiss, soll das Werk den Meister loben; doch der Segen 
kommt von oben.” 

Let me in a practical way demonstrate how the theme is to be 
found. Let us take 1 Tim. 2,1—7 as our text. After praying for 
divine enlightenment and the Lord’s blessing upon his entire effort 
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the sermonizer should carefully read the text in the vernacular. But 
Scripture should not be studied in a piecemeal fashion, and therefore 
also the context, the immediate and, if need be, the remote context, 
should be read. The original Greek text should be carefully studied. 
At this time the sermonizer should make no real effort to find the 
parts and the theme of his text; these should rather press themselves 
in upon him as the result of his meditation on the text. As the 
sermonizer works through the text, he will find that in the very first 
two verses there is an exhortation to prayer, in fact, to prayer “for 
all men,” “for kings and for all that are in authority” being especially 
mentioned. The reason why we should pray for our rulers, whatever 
the form of government may be, is given in the words “that we may 
lead a quiet and peaceable life in all godliness and honesty.” With 
the word ody the apostle links up his exhortation to prayer with the 
thought expressed in v.18 of the previous chapter. The purpose of 
the charge committed to Timothy is the salvation of all men, and 
therefore, in public worship and otherwise, prayer should be made 
for all; “for,” as the apostle says, “this is good and acceptable in 
the sight of God, our Savior, who will have all men to be saved and 
to come unto the knowledge of the truth,” vv.3.4. That the ydo 
is missing in v.3 in some manuscripts does not change the sense. 
The yég in v.5 at once indicates that the thought which follows is 
linked with the preceding one, to wit, that prayer should be made for 
the salvation of all men; for there is only one God, who earnestly 
desires the salvation of all His created human beings and offers His 
grace to them through the one Mediator, Christ Jesus, “who gave 
Himself a ransom for all,” v.6, which fact is to be testified xaroois 
dors, in due time, each generation receiving the testimony in its 
own time, Paul himself, v.7, having been called as a preacher and 
an apostle and a teacher of the Gentiles for that purpose. In vv. 2b—7 
the reasons for intercessory prayer are given, and at the same time 
the content of such a prayer is indicated. 


That it is a correct exegesis of the text to say that throughout 
the apostle has the subject of prayer in mind is clearly learned from 
v.8, where the apostle still speaks of prayer, saying: “I will therefore 
that men pray everywhere, lifting up holy hands, without wrath and 
doubting.” In this verse the apostle shows that in public worship, 
men (here the word dvijg is used, not dvdgwzoc, as in vv. 1.4.5), not 
women, v. 9 ff., should offer the prayers. We here also have an in- 
stance which shows how necessary it is that the preacher should be 
able to read and understand the original Greek text. In the English 
translation the word “men” in the expressions that “prayers be made 
for all men,” that God “will have all men to be saved,” and that 

pray everywhere” on the face appears to have the same meaning; 
yet the Greek, as we have seen, uses different words to bring out the 
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‘different and the real meaning. Luther’s translation emphasizes this 
difference, for he uses the words Menschen in vv. 1.4.5 and Maenner 
in v.8. In the American Revised Version the distinction is made 
by prefixing the article “the” to men in v. 8, which article the King 
James Version omits. 

At this juncture of the study of the text, or even while verse 
for verse is being studied, the parallel passages or Scripture references 
should be looked up and the most pertinent ones later inserted in 
the outline and used in the sermon. 

My purpose has not been to give a thorough exposition of the 
text or a complete sermon study, but merely to point out the guiding 
lines, showing the sermonizer how to arrive at the parts of his sermon 
and at the theme. Retracing his steps after a careful study of the 
text, the sermonizer will find that the text contains such important 
thoughts as these: God would have us lead a quiet and peaceable life 
in this world; God will have all men to be saved; Christ Jesus is 
the only Mediator between God and men; Christ gave Himself 
a ransom for all. These are important facts; but none of them can 
be made the theme of the sermon, for none of them expresses the 
unit-thought of the entire seven verses of the sermon text; they are 
secondary to the main thought of the text, which is an exhortation to 
prayer. But while prayer is the main thought, covering all the verses 
of the text, we must for the formulation of the theme look for some 
distinctive statement in this text in reference to prayer, something 
which distinguishes this text from other texts that also speak of 
prayer; for instance, John 16,23 speaks of prayer in the name of 
Jesus; Matt. 21,22, of the prayer of faith; Matt. 6,5—8, of prayer 
offered up in true sincerity; Luke 11,5—13, of persistent prayer; 
Matt. 6, 9—13, of the model prayer; Jas. 5,14 of prayer for the sick; 
Matt. 9,38, of prayer for workers in the Lord’s vineyard; Jer. 29,1, 
of prayer for one’s city and country; 1 John 5,14.15, of prayer ac- 
cording to the will of God; Matt. 4,10, of prayer to the true God; ete. 
What does the text 1 Tim. 2,1—7 say of prayer in distinction from 
these other texts?” It is an exhortation to intercessory prayer. The 
word “intercessory,” however, not being readily understood by all 
in a mixed church audience, had better not be used in the theme. 
Besides, v.1 tells us that prayer in its various forms of content 

(supplications, prayers, intercessions, and giving of thanks) should 
be made for all men. Again, we find that the text contains not only 
an exhortation to prayer for all men, but says why such prayer should 
be made. The theme may therefore be formulated to read as follows: 
Why God Asks Us to Pray for All Men. 1) He does so for our owl 
sake, vv.1.2, (cf. Jer. 29,7); 2) He does so for the sake of others, 
vv. 3—7 (God desires the salvation of all men). In the introduction 
to the sermon it may be said that every Christian prays and that he 
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quite self-evidently in his prayers speaks of his own needs and of his: 
own blessings, but (this is the transitional thought) that God also 
asks Christians to pray for others, for all men. 

In the text just treated the specific thought which gives to the 
text it peculiar physiognomy and to the theme its color is quite ap- 
parent. It is not always so apparent in all texts; the preacher must 
diligently search for it. It may be just one word or one phrase that 
needs to be added to show up the peculiar physiognomy of a certain 
text; but that word or phrase must be found. Two more examples 
shall be given. 2 Cor. 1,3—7 speaks of comfort in trials and tribula- 
tions. Comfort is the main thought; but many texts in the Bible 
speak to us of comfort. The specific thought in the text is given 
by the words of v.4: “who comforteth us in all our tribulations that 
we may be able to comfort them which are in any trouble by the 
comfort wherewith we ourselves are comforted of God.’ The refrain 
to this distinctive thought of the text is found in vv. 6 and 7: “It is 
for your consolation and salvation,” “so shall ye be also of the con- 
solation.” A theme like this would be suitable for the above text: 
God Would Have Us Comfort Others in Their Troubles by the Com- 
fort wherewith We Ourselves are Comforted of God. This theme 
being somewhat long, we might shorten it by saying: By the Comfort 
wherewith We are Comforted of God We Should Comfort Others. 
Such a theme has color; it is not general, it is specific. — 1 John 4, 
7—12 speaks of love. That is its main thought; but that is too 
general, The text tells us that we are to love one another; but there 
are other texts that also tell us that. This particular text gives us 
the reasons why we must love one another. Therefore a theme like 
this would be specific: Why Must We Love One Another? Now the 
preacher knows exactly what he is to preach, and the hearer knows 
exactly what he is to learn. 

In the parables the tertium comparationis determines the theme, 
and of course the treatment, of the entire text. The New Testament 
miracle texts teach that Jesus is the Christ, the Son of God, that, be- 
lieving, we might have life through His name, John 20,31. The 
sermonizer must find the specific truth which the miracle teaches in 
connection with this fact. 

The theme in its specific character restricts the thought, but 
greatly increases the sermon material. Those preachers who are 
satisfied to treat a general subject are following the path of least 
tesistance. But they will soon have nothing more to say on that 
subject; their sermons will be general and vague and will soon grow 
stale both to themselves and to their hearers. The specificness of the 
theme, which is found by digging down into the text, gives color to 
the sermon; it gives to sermons that variety which is necessary to 
hold the interest and the attention of a congregation before which 
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a preacher is called upon to preach Sunday after Sunday, month after 
month, and year after year; it makes sermonizing a real pleasure 
to the preacher and the hearing of sermons a real joy to his congrega- 
tion; above all, the congregation will derive much spiritual benefit 
from such sermons, increasing in spiritual knowledge and in godli- 
ness, and such preaching will redound to the greater glory of God 
and the greater glory of Him “who gave Himself a ransom for all, 
to be testified in due time.” 

The treatment given to 1 Tim. 2, 1—7, the text which we used as 
an example, is that of the analytic sermon method. Suffice it to say 
that, when the synthetic method is used, the sermonizer must also first 
work analytically; the main thought cf the text must be in his syn- 
thetic theme, the theme must be specific to the text, the sermon 
must be textual. A synthetic treatment of 2 Cor. 1,3—7 (referred to 
before) would suggest this theme: The Spiritual Harm We Chris- 
tians Do to Others when We Murmur under the Trials and Afflictions 
of This Life. 1) We set a bad example to others; 2) We do not and 
cannot comfort others as indeed we ought to do. While these thoughts 
are not expressed in the text in so many words, they are implied; 
we have found them by way of deduction; the truths they express 
are contained in the text and can be proved from the text. (See 
article on “Sermon Methods,” Concorpia THEOLOGICAL MonrtuHLy, 
Vol. II, p. 364 ff.) 

The theme should be a statement. A statement, however, need 
not be expressed in a complete grammatical sentence. Such a theme 
as The Prayer of Faith, Prayer in the Name of Jesus, is the statement 
of a fact. The theme may be in the form of a declarative sentence, 
an interrogation, an exclamation, or a mere phrase. The theme 
should always be clearly stated; words not readily understood or 
ambiguous should not be used. The theme should not be too long; 
just enough words should be used to bring out clearly the meaning. 
Since the theme is a very important part of the sermon, — its unit- 
thought, der rote Faden, der sich durch das Ganze hindurchzieht,— 
the theme should not only be announced, but the announcement should 
be made with such an approach (by a cautionary preface and a signif 
cant pause) and in such a manner (speaking slowly, distinctly, loudly) 
that every person in the audience will get the theme. When the 
preacher has finished preaching, the hearer ought to be able to give 
a definite, clear-cut answer to the question, What did the preacher 
say? A preacher will do well to put this question to his class of 
catechumens on Monday. If the majority of the children can give 
no answer to this question or only a very incomplete one or even give 
an incorrect answer, the preacher should not scold the children for 
their inattention, but rather blame himself, go home and go dow! 
on his knees and ask God to forgive him and promise that with the 
Lord’s help he will do better next Sunday. 
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Have I thoroughly studied my text, and do I understand it? 
Have I found its most important thoughts, and have I coordinated 
them? Does my theme cover these thoughts, and is it specific to this 
particular text? Do my divisions, or parts, divide the theme? What 
is my fundamentum dividendi? Do the subdivisions offer sufficient 
material for development? How about the logical arrangement? 
Have I added the text references and the parallel passages? What 
about the applications? Have I a good introduction, one that really 
leads up to the theme? How about the conclusion? What will be 
the final total impression which — not I, but — the sermon will make 
upon the hearers? These are questions which the sermonizer should 
ask himself after he has finished his outline and before he writes 
his sermon. 

God has given us the themes for our sermons in the Bible, His 
Word. We should diligently search for them. How could we 
preachers otherwise say with Paul: “I take you to record this day 
that I am pure from the blood of all men; for I have not shunned to 
declare unto you all the counsel of God’? Acts 20, 26. 27. 

Joun H. C. Frirz. 
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Dispofitionen über die altfirdlide Epiſtelreihe. 


Jubilate. 
1 Petr. 2, 11—20. 


Church publicity wird gegentwartig ftarf unter uns betont. Und 
mit Recht. Die Kirche Chrifti darf ihr Licht nicht unter einen Scheffel 
feben. Sie muf alle ifr gu Gebote jtehenden Mittel gebrauden, das 
Gvangelium an den Mann gu bringen, 3.8. Hausbefude, Traftate, 
lirchliche Zeitſchriften und Bücher, Tagespreffe, Radio uftv. 

Die beſte Reflame fiir das Coangelium ijt und bleibt aber der 
gottjelige Wandel der Chrijten. Wo diefer fehlt, werden alle andern 
Mittel wenig niiken. Das wird jedoch oft vergefjen. Darum heute: 


Daf der chriſtliche Wandel von der allergriften Bedeutung fiir die 
Ausbreitung des Cvangeliums ijt. 


1. Weil die Schmähungen der Welt dadurgd als 
Verleumbdungen gebrandmarft werden; 

2. weil unferm Zeugnis dadurd Naddrud ver— 
Tiehen mird. 1 


a. Die Welt verfehmaht und verurteilt die Chriften als itbeltater, 
%.12, als fonderbares, eingebildetes, Hoffartiges, feine Mitmenſchen 
haſſendes Volf, das aus Toren und Heudhlern gufammengefest fet und 
tut Zwietracht in der Welt anvidte. So war e3 gu Petri Beit; fo iſt 
es heute nod. (Beifpiele.) 
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b. Durd einen leichtfertigen, anjtipigen oder gar ſündlichen 
Lebenswandel bejtarfen wir Chrijten die Welt in ihrem berfehrten 
Urteil, ja geben ihr fogar Anlaß, Chrijtum und feine Kirche gu bver- 
läſtern. Der ehrbare Weltmenſch denft: ,Wenn das Chriftentum ijt, 
dann will ids nichts damit gu tun haben.“ Er verſchließt fein Herz 
gegen das Evangelium, weil das Changelium im Leben der Chrijten 
feine Früchte gu bringen ſcheint. — Wie haufig fommt das doch vor! 
(Beijpiele aus der eigenen Crfahrung.) Weld furchtbare Verant- 
wortung! 

e. Darum follen wir vorjidtig fein und wandeln, wie fich’s ge- 
bührt, V. 12a. Co follen wir die Untwijjenheit der unverſtändigen 
Menſchen gum Schweigen bringen, B.15. Unſer Chrijtentum muf 
gutage treten: 1. im perſönlichen Leben: gottesfiirdtig, V. 15; feufd, 
V. 11b; ebrerbietig gegen andere Menſchen, B.17a; reid) an guten 
Werfen, V. 12.15; 2. im Familienleben, Rap.3,1.7; 3. im Berufs- 
leben, BV. 18—20; 4. im Gemeindeleben, V.17b; Rap.3,8f.; 5. im 
biirgerliden Leben, V. 13f. Gerade durch unſern Wandel miiffen wir 
uns als Gottes Volf beweiſen, V. 9.12. Tun- wir das, fo ftopfen wir 
den Spottern das Maul und brandmarfen ihre Lajterung als Liige. — 
Wieviel fonnten mir gerade in Ddiefer Hinficht tun, wenn wir unfern 
Chrijtenberuf ernjter nehmen twiirden! (Mufmunterung.) 


2. 


a. Das Evangelium muß allerdings mit dem Munde verfiindigt 
werden, V. 9; aber der chrijtlide Wandel öffnet ihm doch viele Tiiren, 
Die ſonſt verſchloſſen bleiben twiirden, und gibt bor allem unjferm 
Zeugnis rechten Nadhdrud, V.12. Im chriſtlichen Leben fieht man eben 
Die Friichte des Geiſtes. „Wer JEſum gefunden hat, ijt eine lebendige 
PRredigt.” (RK. Behaus.) So tragt unfer Wandel oft gur Befehrung 
unferer Mitmenſchen bei. Welch getwaltige, fruchtbringende Beugniffe 
haben doch Rindlein, Kranke, Notleidende, ergraute Miitterlein, Ster- 
bende durch ihr frommes Weſen abgelegt! 

b. Iſt nicht vielleidht eine Gaupturfade, weshalb es mit unferer 
Miſſionsarbeit fo langjam vorwärtsgeht, in dem LebenSwandel unſerer 
Chriſten gu finden? Emerſon: „Was du biſt, redet fo laut, dak id 
nicht Hiren fann, was du fagft.” Go oft bet uns. Unſer Wandel 
ſchwächt oft unfer Beugnis ab oder macht es dvielleicht gang gunidte. 
Priifen wir uns doch ernjtlich! 

c. Vergeffen wir ja nicht, daß mir auch gerade um unſers chriſt⸗ 
licen Wandels willen in der Welt gelaſſen werden. Es gehört gu 
unferm Beruf, daß wir der Welt vor Augen ftellen, was das Evangelium 
im Menfdenhergen und -leben gujtande bringen fann, B.21a. Treue 
in dieſer Hinſicht wird eine reiche Ernte bringen. 


Schluß: Zufammenfafjung. Eph. 5, Va. E. J. F. 
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Cantate. 
Jak. 1, 16—21. 


Bj.98,1a. Mach den Anfangsworten diefes Pſalms in der latei- 
nifden Bibel heißt diefer Sonntag Cantate. — Iſt dies aber eine Beit 
gum Gingen? Qa, denn Gott tut immer nod Wunder. Das halt uns 
der Apojtel in diefer Cpijtel bor. Darum: 


„Singet dem HErrn ein neues Lied; denn er tut Wunder!“ 
Laßt uns miteinander 

1. Die Wunder hbetradten, die Gott tut; 

2.fehen, wie wir ibm dafür Tobfingen follen. 


1. 


V. 16. Alſo eine Sache, in der Chriſten leicht irren können. 
Darum: B.13—15. Gott iſt nicht verantwortlich fiir das übel, das 
über uns kommt, ſondern wir ſelber. 


Von Gott kommt nur Gutes; er iſt der Vater des Lichts, Dan. 
2,22; 1Tim. 6,16; 1Jo0oh. 1,5; der auch den Menſchen erſchaffen 
hat, daß er in ſeinem Licht, in ſeiner Vollkommenheit, wandeln ſoll, hier 
zeitlich und dort ewiglich. 

Von Gott kommt alles Gute, „alle gute Gabe“: die Güter dieſes 
Lebens (erſter Artikel); „alle vollkommene Gabe“: die Güter jenes 
Lebens, beide des Gnaden- und des Ehrenreichs. Die allerbeſte Gabe: 
das Wort Gottes; denn das iſt das Mittel, wodurch Gott uns zu ſeinen 
Kindern macht. Gott tut das, und Gott allein („gezeuget nach ſeinem 
Willen”), Joh. 1, 13; 2Tim.1,9. Er tut es nur durch das Wort, 
1Retr.1,23. Das Refultat ijt: eine neue Rreatur; was wir vorher 
waren, ijt abgetan, 2Ror.5,21; Gal.3,13; 1Joh. 3,14; 2 Tim. 
1,10; Rom. 8, 1. 


Darum: B.16. Murrt nicht; erfennet die Giite Gottes, der nod 
immer derfelbe ijt, BV. 17b, und danft ihm! Wie? 


2. 


Der grobjte Undanf gegen einen freundlicen Geber ijt, dak man 
ſeine Gabe zurückſtößt; der Undank ijt um fo ſchmählicher, je größer 
die Gabe ijt, die man abweiſt. Darum: B.2ib; das ganze Wort, 
nicht nur die Teile, die uns paſſen; nicht mit Widertvillen, fondern gerne. 


Zum andern erfordert die Dankbarfeit, dak wir uns bon diefem 
Wort in unferm Leben leiten laffen und danach handeln, V.19; uns 
bor Giinden hüten, Spr. 10,19; Eph. 4,26. Kraft dagu gibt uns 
Wieder dies lebendige Wort, das in uns gepflangt ijt; find wir dadurd 
eine neue Rreatur getworden, fo können und follen mir dadurch aud 
wachſen, Tit.8,14; 2 Petr. 1,10. 
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Schlieklich wird ein wahres Kind Gottes ſich ohne allen Rückhalt 
der allmachtigen und giitigen Hand feines Vaters anvertrauen. Er ijt 
immer Derfelbe; er tut immer nod) Wunder; Miptrauen gegen ihn, 
Sorge — vor allem Murren und Born gegen ihn, wenn feine irdifden 
Gaben einmal nicht fo reichlich fließen, wie wir es wünſchen — ijt grober 
Undank. 

Wieviel beſſer würde es um uns ſtehen, wenn wir dieſe Mahnung 
des Apoſtels beſſer zu Herzen nähmen! T. H. 





Rogate. 
Sak. 1, 22—27. 


Das Wort Gottes ijt der größte Schab, den wir auf Erden haben. 
Sm Wort haben wir Chrijtum, feine Vergebung, feine Geredhtigkeit, 
feine Starfe. Dies Wort foll aber nicht nur gehört, fondern auch an⸗ 
genommen und bewahrt werden in einem feinen, guten Herzen. 


Nur der Hörer, der and ein Titer ijt, wird felig fein in feiner Tat. 


1. Denn das Horen ohne Tun ift töricht und ge- 
fährlich; 
2. nur das mit dem Tun verbundene Hören kann 


uns nützen. 
3; 


V. 23.24. Der Apoftel ſchildert die Torheit eines bloken Hörens 
des Wortes, dem feine Tat folgt. Cin folder Hörer ijt gleich einem 
Manne, der fein leiblich Angeſicht im Spiegel beſchaut, genau befidtigt, 
fein Wugenmerf darauf ridtet. Cr merft alfo den Sdhmubfled, der 
eigentlid entfernt werden follte uf. Wber bei diefer Inſpektion läßt 
er e8 betwenden. Raum Hat er fein Auge bom Spiegel entfernt, da hat 
er auch ſchon bergeffen, wie er ausfieht. Der Fle wird nicht entfernt, 
Die Haare nicht gefammt ufiv. Wozu hat er fich iiberhaupt der Mühe 
untergogen? Ebenſo töricht ift e8, wenn man Gotte3 Wort lieſt, gur 
Kirche fommt, fic) in dem Spiegel des göttlichen Wortes genau befieht, 
pielleicht auch Tranen weint, den Entſchluß gur Vefferung faßt, aber 
alsbald alle3 wieder vergißt und alles beim alten läßt. Was nützt 
einem das alles? ijt du ſchuldig? 

Nicht nur töricht, fondern gefahrlid, V.22. Man betriigt fid, 
eigentlid, man verrechnet fi. Wie mander ijt an den Bettelſtab ge- 
fommen, teil die Wertpapiere, auf die er fo fidjer redhnete, fich als wert⸗ 
los erwieſen! Gr hatte ſich verrechnet, fich felbft betrogen. Schlimm 
genug, das im Irdiſchen gu tun; aber meit gefahrlider im Geiftliden 
und Himmliſchen, wenn der treue und wahrhaftige Beuge uns gurufen 
mug: Offenb. 8, 17. Welch ein gefährliches Verrednen! Weld ein 
verhängnisvoller Selbjtbetrug! 
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Dabei iſt es nicht genug, daß man in dem einen oder andern 
Stück dem Worte Gottes folgt, ſondern man muß in allen Stücken ſich 
nach Gottes Wort richten. Das macht der Apoſtel klar V.26. Der 
Apoſtel denft an einen, der Gott gu dienen meint. Cr hat ja wirklich 
dieſe oder jene Sünde abgelegt, aber dabei lebt er immer nod in einer 
andern Giinde. Der Apojtel nennt gerade die Giinden der Bunge. 
Wieviel leichtfertiges Fluchen, wieviel Klatſchen uſw. fommt auch unter 
Chrijten noch bor! Wer fich bon diefer Siinde beherrſchen läßt, bon dem 
fagt der Apoſtel: „Des Goitesdienft ijt eitel”, ohne Kraft und Saft, 
ohne Wahrheit und darum unniib, vergeblich. Welch cin vernidtendes 
Urteil! Biſt du ſchuldig? 


Nur der Tater des Wortes wird felig, V. 25. Durchſchauen ins 
pollfommene Gefeb der Freiheit: mit berbeugtem Haupte, mit groper 
Sorgfalt hiren und gu Hergen nehmen, twas da gefchrieben fteht. Nicht 
blog bet den äußerlichen Werfen haften bleiben, fondern durchſchauen 
in das Gefeb der Freiheit. Das ift das Evangelium von Chrijto, das 
allein uns freimacht bon der Schuld, der Strafe und der Herrſchaft der 
Giinde, das unfer gange$ Herz andert und uns gu neuen Menfden 
madt, die im Glauben an Chrijtum Gott über alles und ihren Nachjten 
als fich jelbjt gu lieben anfangen. — Darin heißt e3 nun beharren. Wer 
im Glauben an den Heiland als begnadigtes Gottesfind wandelt, der 
wird felig fein in feiner Tat. Bgl. Joh. 6,28.29.40. Yn diefem 
Glauben, dex in Gottes Wort gewurzelt ijt und fein Leben darin findet, 
dex daher nicht ein bloker Kopf- oder Maulglaube, fondern ein leben- 
diger Glaube ift, wird der CHhrijt nun fein ganges Leben nach Gottes 
Wort einridten. Gute Werke wird er als gang jelbjtverjtandlid tun, 
ob fie bor der Welt grok und herrlich oder verächtlich erfdeinen, ob fie 
jeinem Fleiſche angenehm oder zuwider find. Solche Werke nennt der 
Apoſtel V.27. Dammit ijt nicht blog die Logenbarmberzigfeit gemeint, 
fondern echte, chrijtlide Barmberzigfeit, die auc) von feiner Verfup- 
pelung mit der Welt etwas wiſſen will. 

Möge uns Gott durch feinen Heiligen Geijt Kraft geben, dak wir 
night nur Hörer, fondern auch) Tater des Wortes feien! X. 2. 





Himmelfahrt. 


Wp o ft. 4, 1i—1i11. 


Wis Paulus von feinen Freunden Abſchied nahm, weinten diefe, 
Act. 20,387.88; 21,13. Es wurde ihnen ſchwer, fich in de3 HErrn 
Willen gu fiigen. WS JEſus geftorben war, traverten die Jünger, 
Mark. 16,10; Luk. 24,17; Yoh. 20,11.18. Da follte man meinen, 
fein Abſchied bet feiner Himmelfahrt würde aud) Trauer verurſacht 
haben. Das gerade Gegenteil war der Fall, Luk. 24, 51—53. 
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Die Himmelfahrt Chriſti der Grund ſeligſter Freude. 
Denn fie ijt 
1. Der majeftatifhde Abſchluß feines Erlöſungs— 
werks; 
2. Der glorreidhe Anfang ſeines Miſſionswerks; 
3. Das gewiffe Unterpfand feiner Wiederfunft. 


1. 


Von JEſu Wirkſamkeit auf Erden hatte Lukas in feinem Cvan- 
gelium ergablt, bon feinem twunderbaren Wirfen, V. 1, feinem Leiden, 
feiner Wuferjtehung, feinem biergzigtagigen Verweilen auf Erden, B. 3. 
Das alles hatte er getan al YEfus, der Seligmacher, V.1. Durch 
feinen leidenden und tatigen Gehorfam hatte er da3 ifm von Gott auf- 
getragene Werf vollendet, Quf.24,44—47. So hatte er die Weis— 
fagungen des Alten Teftaments erfiillt. Nach BVollendung feines 
Werkes, Yoh. 17, 4.5.13, verließ er die Welt und fehrte guriié gu 
feinem Vater al Sieger iiber den Tod, Teufel und Hille, V. 9; vgl. 
Markt. 16,19; Hebr.1,3; Eph. 1,20ff. Dariiber freuen wir uns, 
einmal, weil wir innigen Anteil nehmen an allem, was YEfus tut, bor 
allem aber, weil nun der lebte Zweifel an unferer Verfohnung fdeiden 
mug, Rim. 8,34. Lied 121, 3. 

2. 

Zu feinem Miſſionswerk hatte JEſus die Apojtel fdon vor feinem 
Leiden vorbereitet, V.1 („zu lehren”), aber auch nach feiner Aufer— 
ftehung. Damit fie als Augen- und Obrengeugen feiner Wuferftehung 
ausgehen fonnten, hatte er fich ein Dial über das andere lebendig gegeigt. 
Vgl. Apoft.4,20; 1Joh. 1, Uff. Bu dem Zweck redete er mit ihnen 
bom Reich Gottes, damit fie defjen Natur recht erfennen fonnten. Das 
war notig, wie wir aus B.6.7 erfehen. Bu dem Biwec verhieß er 
ihnen feinen Heiligen Geijt, BV. 4.5.8. Bgl. Boh. 14,26; 16, 7—15. 
Bu dem Zweck ſchrieb er ihnen feinen Mifjionsplan vor, BV. 8. 

Wir horen jeinen Befehl nod heute, Matth. 28, 18 ff. Durch 
Wort und Saframent teilt er un feinen Heiligen Geift mit, der uns 
Kraft und Willigfeit gum Zeugnis gibt. So richten wir unfer Miſſions— 
werk noch heute aus, im eigenen Haus, in der eigenen Gemeinde, in 
der eigenen Stadt anfangend, aber dann immer weitere Rreife um- 
fpannend, bis an der Welt Ende. So haben wir die Freude, mithelfen 
gu diirfen am Bau des Reiches Chrijti. 


3. 
%.10.11. Das Wiederfommen ijt leidter als das Auffabhren, 
Das bon Chrijto felber als eins der größten Wunder bezeichnet wird, 
Joh. 6,62. Bit er aufgefabhren, fit er zur Rechten Gottes als allmäch⸗ 
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tiger Herrſcher, was hindert es, dak er, der Brautigam ſeiner Kirche, 
wiederfommen wird zu feiner Beit, um feine Braut heimguholen in den 
Hochzeitsſaal, wohin er gubor gegangen ijt? 1 Thefj.4,15—17; ef. 
25,7.8; 26,19. Da wird in völlige Erfüllung gegangen fein Jeſ. 
58,11. Darum freue dic) und halte dich in rechter Bereitſchaft auf 
diefen Tag! Lied 118, 4.5. &. 2X. 





Grandi. 
1 Petr. 4, 8—11. 


Das dritte Hauptfeſt der chriftliden Kirche ijt vor der Tiir. Als 
das Pfingſtfeſt nach Chrijti Himmelfahrt herannahte, bereiteten fich die 
Singer bor auf das Kommen des Tröſters, AWpojt.1,4.14; 2,1. Cine 
ſolche Vorbercitungszeit auf Weihnachten: Advent; auf Karfreitag und 
Oftern: die Paffionsgzeit. Wir wollen uns heute vorbereiten auf das 
heilige Pfingſtfeſt, Eph. 4, 30. 


Vereitet den Weg dem Heiligen Geijt! 
Tut dies, indem ihr priift, wie e3 bei euch jteht 


1. um das Gebet, 2. um die Liebe, 
3. um die Berufstreue. 


1. 
V. 8a. So die Jünger, Apoſt. 1, 14. 


Der Heilige Geiſt ſchlägt ſeine Wohnung nur in gläubigen 
Chriſtenherzen auf, und ein Chriſtenherz ijt ein betendes Herg. Der 
Heilige Geiſt treibt zum Gebet, Röm. 8, 26; wer nicht betet, ſtößt da— 
mit den Geiſt Gottes von ſich. Darum prüfe dich! Der Chriſt betet 
fleißig (B.8: „zu Gebeten“, Mehrzahl); 1Theſſ.5,17; Eph. 6, 18; 
Pſ. 55, 17. 18; 92,2.3; 5 Mof.8,10; 1Kor. 10,31; recht, Matth. 
21, 22; Joh. 16, 23; 1 Joh. 5, 14; nicht nur aus Pflichtgefühl 
(2. Gebot), ſondern gerne, Hebr. 4,16; 10,19. (Luther, VIII, 363.) 


Wie jteht es damit bei uns? Nicht gut? Cs gibt Hindernifje, die 
das Gebet ſchwer, ja unmöglich maden. Unmafigfeit, nicht nur im 
Eſſen und Trinfen, fondern auc) im Gebraud aller irdiſchen Giiter; 
der Durft nad dem Irdiſchen, Sorge, Geiz, Chrfucht; damit verbunden 
Zorn, Ärger, Sap; Gitelfeit. Mangel an Niichternheit, Selbftbeherr- 
ſchung, 1 Ror. 9,27; Wachſamkeit befonders über unſere Leidenfdhaften. 


So twollen wir diefe Hinderniffe je Langer, je mehr aus dem Wege 
raumen und dagu gerade die Hilfe deffen anrufen, deffen Kommen wir 
gu Pfingften feiern. Lied 141, 5. 
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2. 


V. 86 —10. Go die erſten Chriſten, Apoſt. 4,32; darum gewiß 
aud) die Jünger bor dem Pfingſtfeſt, Apoſt. 2, 1. 


Der Heilige Geiſt wohnt nicht in liebeleeren Herzen. Lied 141, 7. 
Chriſten, die ſich einmütig verſammeln, um denſelben Heiland angu- 
beten, denſelben Weg zu wandeln, demſelben Ziele entgegenzugehen, 
können nicht anders als ſich gegenſeitig hochhalten. 


Dieſe Liebe muß ſich äußerlich zeigen, V.8c. Das heißt nicht, 
daß die Liebe unſere eigenen Sünden zudeckt; auch nicht, daß ſie die 
Sünden des Nächſten gutheißt, Matth. 18,15; aber fie rechnet dem 
Nächſten ſeine Fehler und Schwachheiten nicht zu, offenbart ſie vor allem 
nicht, ſondern verbirgt und vergißt ſie und wird deſſen auch nie müde 
(,dexr Sünden Menge“), Matth. 18,22, eingedenk der eigenen emp⸗ 
fangenen Vergebung, Matth. 18,23 ff. Sie ijt mildtatig, BV. 9; Matth. 
25,35.40; Quf.14,12—14. Gie ijt dienjtfertig, V.10; 1 Ror. 12,7; 
Quf. 16, 10—12. 


Matth. 24,12. Gilt bas bon uns? Beten wir: Lied 140, 7. 


3. 


V. 11. Auch hierin find die erjten Jünger uns ein Borbild; 
Apoſt. 1,15-—26; fie bereiten fic) bor, dak fie, tenn die Wartezeit 
porbei ijt, jofort an$ Werk gehen fonnen. 


V. 10 hat der Apojtel gefagt, dak Chrijten verfdiedene Gaben von 
Gott empfangen haben, die fie nun im Dienjt anderer gebrauden follen. 
Hier betont er nun die Treue im Gebraud diefer Gaben. Darauf 
fommt es bet un3 an. Gott gibt die Gaben, und gwar verfchieden; 
Das ijt feine Sache. Wir follen treu fein; das ijt unfere Sade. Der 
Lert redet nur von Gemeindebeamten; aber das ijt offenbar nur ein 
Beiſpiel; fo foll jeder Chrijt fein Wmt oder feinen Beruf ausrichten. 
(Gaustafel.) 


Golde Treue rühmt der HErr und will fie belohnen, Luk. 19, 17. 
Verufsuntreue ijt ebenſowohl Siinde wie irgendeine andere itbertretung 
des Gefebes. Wie der HErr durch den unftrafliden Wandel der 
Chriften geehrt wird, 1 Ror. 10,31; Matth. 5,16, fo gereicht es unjerm 
Heiland zur Sdande, wenn ſolche, die feinen Namen tragen, untreu 
erfunden werden, Rim. 2,23.24. Und in folden Gergen fann fein 
Geijt nicht bleiben. 

Spricht dein Herg dich fchuldig? Rim. 7,18.19. Aber: Phil. 
2,18; und auch dagu fendet er feinen Geijft. Darum beten wir: 
Ried 135, 7. T. H. 


a. 
bd 





> 
> 


4 
— 





= 


| 


Chr 
at | 
hea. 
lets 
Hea 
The 
of i 
ligh 
Woes 
plyi 
quit 


pag 


Chr 


Hin 


Hin 
He 
So 
mer 
om1 
Hin 


ven 
befc 
cres 
the 
or | 
ter1 
mal 
Eve 


so ( 


side 
tiar 


mal 
wou 
cilis 
nes: 
the 





“ws he 


- Ee i SS 


wee 


we <= ¢ 


= 








Miscellanea. 














Miscellanea. 





“Unity.” 

This word is applied to a comparatively new church organization which 
has its headquarters in Kansas City, Missouri, in the Unity School of 
Christianity. It seems to be related to Christian Science and, in part 
at least, identical with Divine Science. It is very much concerned with 
healing, prayer, and other points of a similar nature. Among the book- 
lets issued, also by a certain Charles Fillmore, are: A Talk on Christian 
Healing, Prayer, The Teaching of the Scriptures Concerning Eternal Life. 
There is also a pamphlet on Flesh-eating Metaphysically Considered. One 
of its leaflets contains the following “Illumination Thought”: “The Christ 
light clears my inner vision, and I behold the good Omnipotent”; also 
a “Prosperity Thought”: “In my mind’s eye I behold divine substance sup- 
plying my every need, and I now manifest prosperity.” The school issues 
quite a number of periodicals, its monthly magazine Unity being a hundred- 


page publication, teaching Christian healing and Christian metaphysics. 


The following excerpts are taken from a pamphlet What Practical 
Christianity Stands For: “We may talk about God forever and describe 


’ Him by all the terms fitting to His character; and yet no one can know 


Him without coming into touch with Him through the realization that 
He is the original spiritual Being and that man has being in God’s being. 
So it is helpful to dwell upon, and to enter into, a definite acknowledg- 
ment such as this: God is Spirit. God is Being. God is Mind. God is 
omnipresent, omniscient, omnipotent. Besides Him there is none else. In 
Him I live and move and have my being.” 


“Man exists in God’s mind as a perfect idea of man, just as the in- 
ventor makes and holds in his mind the perfect image of his invention 
before it is formed in the outer. The inner is the real invention, the real 
creation. The outward form is secondary; it depends for its merit upon 
the faithfulness with which the one who forms it builds it like the idea 
or pattern in the mind of the inventor, assuming, of course, that the pat- 
tern is perfect. So man exists in God in perfection, and God exists in 
man in perfection. Man is therefore far more than a reflection of God. 
Every man is potentially all that God is, because he is the offspring of 
God, made in the divine image and likeness. As the oak is in the acorn, 
so God is in man.” 


“The understanding of man in his relation to God leads to the con- 
sideration of a third great fundamental in the teaching of Practical Chris- 
tianity: the atonement. To atone is to make af one, ‘to bring in or to 
a state of agreement or reconciliation.’ The atenement is the union of 
man with God the Father in Christ. Stating it in terms of mind, we 
would say that the atonement is the at-one-ment, or agreement, or recon- 
ciliation, of man’s mind with Divine Mind through the superconscious- 
ness, or Christ mind. The very foundation of the Christian religion is 
the atonement of Jesus Christ; but the results: of past teaching show 
that there has been a misconception of the nature and scope and object 
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of the atonement, else the race would not now be suffering from the re- 
sults of the Fall. Jesus came to redeem men from sin, and salvation 
through Him is complete. He saves ‘to the uttermost.’ Ignorance and 
sin, with all their effects — sickness, sorrow, pain, and death— will be 
removed and known no more when men understand the atonement and 
accept Jesus Christ as their Savior.” 


“The Church’ is first an inner consciousness of the Christ and then 
a body of individuals in whom the Christ-consciousness is quickened and 
formed.” 

“Redemption means the unification and spiritualization of soul- and 
body-consciousness in Spirit. The soul cannot be saved or lifted up apart 
from the body because soul and body are inseparably connected in Being; 
one is manifestation and the other is expression.” 


“In the dim understanding of the centuries immediately following 
Jesus of Nazareth the first steps in regeneration were supposed to con- 
stitute all of the new birth; but in the fuller understanding that has 
come in these latter days spiritual rebirth is recognized as having to do 
with the whole man, even to the extent of changing the corruptible, mortal 
flesh into incorruption and immortality. All this of course calls for changes 
in the manner of living. Our reason readily grasps the truth that a man’s 
life, after being born of Spirit, differs greatly from what it was while he 
was following the desires of the flesh.” 


“The question of authority always comes up when truth is being con- 
sidered. Practical Christianity has for its authority the Holy Spirit. No 
other is sufficient or safe. ‘When He, the Spirit of Truth, is come, He 
shall guide you into all the truth.’ There are hundreds of sects, all sure 
of their Bible authority. This is unmistakable evidence that we must 
have something more than a book and the understanding and judgment 
of man to guide us into truth; so we gladly accept the words of Jesus, 
showing that all authority and guidance are in the Spirit of Truth.” 

“The absolute truth is that there is one supreme, all-wise, all-powerful, 
infinite Being of love, who is the Cause and Source of all that exists in 
reality. Man is the image and likeness of this Perfect One, whom we call 
God, and is made to be the living expression of divine perfection. God is 
therefore not a person, but omnipresent mind, principle, and law, un- 
changing and unchangeable, and man in his true estate is God’s offspring.” 


The reader will readily draw his own conclusions. P. E. K. 


The Needs of Higher Education. 


Since all of us are thinking along the lines of higher education in 
our own Synod to-day, it may be of some benefit to us to consider what 
a president of a large State university presented to the people of his State 
in his annual message. The application of his words to our own needs 
should not cause much difficulty. He writes: — 

“If the history of American life and tradition teaches any lesson, it is 
that the decision will be made in terms of the kind of education she pro- 
vides for training in citizenship and for economic growth and develop- 
ment. England is making the same decision. Her distress has bee? 
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greater than ours. It is reported by the press that England has not 
reduced her appropriations for higher education; on the contrary, she 
has increased them in a number of cases. She is holding fast and with 
grim determination to the thought that a competently trained intellec- 
tual leadership was never more necessary than now. She is paying the 
duty to intelligence that any nation must pay if it is not to be submerged 
by its own ignorance. 

“Few would venture the assertion that the problems of America are 
not as difficult as those of England and that those that lie ahead will 
not be of increasing importance to us. Shall we wait for time and cir- 
cumstance and such temporary adjustments as we are able to make to 
point the way to their solution? Shall we sap the sources of intellectual 
strength when the struggle for existence is being intensified? 

“The stabilization of the programs of State universities during the 
present crisis is of the highest importance. If their incomes and pro- 
grams are to fluctuate up and down with every political wind that blows, 
then both public welfare and the economic life of the commonwealths they 
are maintained to serve will suffer. Reference has already been made to 
the fact that England has been protecting and supporting her universities 
in the present crisis as no other nation has done. Not one single dollar 
of State funds has been withdrawn by the English Parliament or English 
treasury from the support of her universities. England, with her vast 
experience, her knowledge of human nature, her recognition of the need 
and importance of a highly adequate leadership, has set herself in these 
days of distress the task of providing the best possible conditions for the 
training of such leaders. History records the fact that, whenever nations 
diminish their interest in, and the support of, their universities, they 
soon become second-rate nations. 

“How unfortunate it is that there is no man in America to-day who 
is raising his voice, who is carrying on a courageous and active campaign, 
with a view to influencing public opinion with respect to the necessity of 
retaining the universities with undiminished strength! To be sure, as 
I have already stated in another part of this report, the university should 
not spend more than it reasonably can in the interest of public welfare, 
nor should it ask for more than an adequate program for the education 
of such leaders properly demands. A university should be regarded as 
the most important agency within the State in solving the problems of 
the State. The strength of a university is never determined by the ex- 
tent of the public relations that is has. It is determined by the strength 
of its staff and the competency of its instruction, the quality of its re- 
search, the distinction of its leadership in the various fields of human 
thought.” (Coffman, Understanding the University, pp.7.9.10.) P.E.K. 


Recent Archeological Discoveries. 


As reported in Art and Archeology (No.1, 1933), Dr. Ephraim A. Spei- 
ser, director of the joint Assyrian Expedition of the University Museum 
of Philadelphia and the American School of Oriental Research, discovered 
a clay seal at Tepe Gawra, Mesopotamia, which is believed to date from 
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4000 B.C. It shows the figures of a man and a woman, somewhat dejected 
in appearance, and a vigorously depicted serpent with an outthrust tongue. 
This is clearly an attempt to picture the temptation and the fall of man, 
and if the age of the seal is correctly estimated, the record is contempora- 
neous with Adam.— From Palestine comes the news, as given in the All- 
gemeine Bv.-Luth. Kirchenzeitung, that the ruins of a three-aisled basilica 
have been found on the western shore of the Sea of Galilee, between Tiberias 
and Capernaum. The walls have been preserved in part to a height of two 
meters. Under the main altar is a peculiar unhewn stone, a meter long 
and one half meter wide. Behind the altar is a mosaic floor representing 
a basket with four loaves of bread laid crosswise and two fishes. This 
seems to show that the basilica was one built in commemoration of the 
feeding of the five thousand, the erection taking place in the fourth cen- 
tury. The stone under the altar is said to be the very one on which Jesus 
placed the loaves and the fishes before He caused them to be distributed. 
The mosaic floor of the nave shows many interesting figures, plants, trees, 
and birds, all of a rather high degree of beauty. The church was destroyed 
by the Mohammedans in the seventh century. Although later rebuilt after 
a fashion, it finally was ruined by an earthquake. — Near the village of 
Boghaz-Keui, in the province of Angora, 150 miles south of Sinope, are 
the ruins of Yasili-Kaya, now known to have been one of the chief sanc- 
tuaries of the Hittites. The locality is noted for its great sculptured relief 
of a procession of gods. The individual gods are designated by Hittite 
hieroglyphics. Some of these have been deciphered, such as that of a moun- 
tain god. Some headway has also been made in establishing the syllable 
value of certain pictographs. In order to make more systematic work in 
this field possible, Dr. H. T. Bossert of Berlin is planning a corpus of Hit- 
tite pictorial inscriptions. not only those of Yasili-Kaya, but also of Nischan- 
Tasch and Karakuyu, as well as the inscription of Emir Ghazi. P.E.K. 


Recent Archeological Finds. — Among the archeological endeavors 
of to-day those that are put forth in ancient Chaldea are perhaps the most 
interesting. Dr. Kyle, in Bibliotheca Sacra, speaks of the lowest stratum 
at Mugheir reaching “at least to the latter part of the fourth millennium 
B.C.,” and he points out that the state of civilization discovered there 
was by no means primitive, but higher than that found afterwards in 
that country. In Northern Iraq, so he informs us, a still earlier civiliza- 
tion has been found “preceding the age of copper by at least five hundred 
years.” Here, too, we meet with a high stage of civilization. “Though 
their tools and weapons were of flint and of stone, they laid out, and built, 
an orderly city, presenting unique and attractive architecture, and em- 
ployed the arch, which not so long ago was regarded as one of the achieve- 
ments much nearer to the modern world. The ceramic remains are also 
of good material and workmanship. Thousands of bits were found testi- 
fying to the attention given to adornment, and artistically engraved seals 
equally testify to the refinements of life.” The name of the town is Tepe 
Gawra. Whatever the significance of these finds may be, they at least 
help to annihilate the view that primitive man was an apelike being and 
that only by a process of evolution did he reach the civilization which we 
now are enjoying. A. 
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The Use of Extemporaneous Prayer. 


On this topic the interesting book by Gwynne Primitive Worship and 
the Prayer-book has the following remarks: “There is indeed a place and 
a real use for extemporaneous prayer as there was in the early days of 
the Church, before liturgies assumed their definite form, and also for that 
silent prayer which pours itself out to God without articulate words. But 
in public worship the non-use of a book has had exactly the same effect 
in modern days as that of an unknown tongue in medieval days, leaving 
the service almost entirely to the minister, just as once it left it to the 
priest.” (P.4.) “Our first reason, then, for using a liturgy, or form of 
prayer, instead of extemporaneous devotions is that the highest and best 
experience in every age, Jewish as well as Christian, has proved it a neces- 
sity for unity of worship. Public prayer differs from private in that it . 
must be common prayer, that is, prayer in which every member of the 
congregation can intelligently join, by voice sometimes, by heart and mind 
always. This is clearly impossible where the prayers are composed anew 
for each separate occasion and sometimes composed on the spur of the 
moment. Extemporaneous prayer is of course most necessary for private 
use, though even there not exclusively so. But when we come to public 
worship, whatever else such extemporaneous prayer may be, no matter 
how earnest and heartfelt, it cannot be said to be common or united prayer. 
It does not even escape being a form of prayer. It is necessarily a form 
made for the people to adopt as their own, but not knowing it beforehand, 
they cannot be said to make it their own and send it up to the Throne of 
Grace as the solemn united intercession of God’s Church.” (P.9.) “When 
we come to inquire what was the actual custom of the Church concerning 
this central act of Christian worship in the days immediately succeeding 
that of the apostles, it is not surprising to find everywhere one rule, and 
one only, namely, that of a liturgical form, though doubtless with some 
freedom as to extemporaneous prayer.” (P.46.) To this is added a foot- 
note from Dr. Frere: “As time went on, the liberty of using extempore 
forms was curtailed, till it was restricted to special orders of the min- 
istry, such as the ‘prophets’ or the episcopate; and finally to all intents 
and purposes it disappeared.” P. E. K. 


National Lutheran Council Jurisdiction in Externis Only. 


Our attention has been called to a slight inaccuracy in the article 
entitled “Foreword” in the present volume of the ConcorpIA THEOLOGICAL 
Montaty. Not the National Lutheran Council as such, as stated on pp. 5 
and 10, but members of the National Lutheran Council, that is, men who 
were present at a meeting of that body and afterwards remained as indi- 
viduals to discuss doctrinal matters, were the ones who drew up the propo- 
sitions to which reference is made. The National Lutheran Council does 
not make interna its jurisdiction, but confines its work strictly to externa. 

P. P. K. 
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I. Amerika. 

Buchmanism. Go nennt fic) eine Bewegung, die hiergulande, be- 
fonder3 aber in England und in andern europaijden Landern, giemlid 
Aufſehen erregt. Der Griinder der Vetwegung, nach dem fie auch genannt 
wird, ijt bon Haufe aus lutheriſcher Paſtor und hat auf dem Seminar in 
Mount Airy feine theologiſche Wusbildung erhalten. Man darf aber aller- 
DingS den Buchmanismus nicht fo ohne meiteres der Vereinigten Luthe- 
rifden Kirche in die Schuhe ſchieben, da Buchman fich jheinbar feine „Buch⸗ 
manjden PBringipien“ in England geholt hat. Yntereffant ijt e3 nun, wie 
Christianity To-day iiber dieſe Bewegung, die namentlich unter den Ge- 
bildeten “the first-century Christian fellowship” — was immer das be- 
Deuten mag — bverbreiten twill, urteilt. In einem Artifel mird ein gewiſſer 
Rev. Harold T. Commons, pastor of the First Baptist Church of Atlantic 
City, New Jersey, gitiert, Der fich iiber diefe Oxford Group ausſpricht, tie 
folgt: “After three years on ‘the inside’ I finally severed my connection 
with the Group out of loyalty to my Lord; for I realized that it is ac- 
tually far removed from real New Testament Christianity.” Rev. Commons 
hat auch eine Flugſchrift verfaßt, worin er geigt, dak “Buchmanism is an- 
other one of the many counterfeits and delusions of the latter days.” 3u 
haben ift diefe Flugſchrift bom Verfajjer, Rev. H. T. Commons, 17 S. Marion 
Ave., Ventnor, Atlantic City, New Jersey, wie Christianity To-day angibt. 
Wie weiter ausgefiihrt wird, gehoren gu diefer Gruppe ſowohl Liberale wie 
gundamentalijten. Wuf einer fiirglich abgehaltenen Verfammlung der Gruppe 
im Waldorf-Astoria Hotel in Netw York begrüßte Biſchof W. T. Manning 
Die Gajte; gugegen waren auch Biſchof F. J. McConnell, Dr. ohn R. Mott, 
Dr. ©. B. McAfee und J. Ross Stevenjon, Prafident de3 Princeton Semi- 
nary. Bücher, in denen der Buchmanismus befdhrieben twird, find: For 
Sinners Only von A. J. Ruffell und The Conversion of the Church von S. M. 
Shoemafer. Christianity To-day urteilt iiber die Bewegung: “Such knowl- 
edge as we have of this movement does not lead us to rejoice greatly at 
the apparent success that is attending its advocates. We cannot agree 
with them that what they are propagating is in any adequate sense of the 
word first-century Christianity or even that the methods they employ are 
those that the apostles employed. The very fact that Modernists and 
Fundamentalists seem equally at home within its fellowship indicates 
that there is nothing very distinctively Christian about the movement. 
The apostles are about the last men this world has known who would 
approve when Mr. Russell writes (p. 142), with Mr. Buchman approving 
(P. 145): ‘Through a unity in common action many of divers religious be- 
liefs and more of none have reached an altitude of Christian experience 
which may hold the one possible solution of modern world problems.’” 
Zum mindeften muß vom Vuchmanismus gefagt werden, dak er eine umio- 
niſtiſche Betwegung ijt, die feinen flaren Pofaunenton leiden fann, woran 
ſich daher aud) fein befenntnistreuer Chriſt beteiligen darf. J. T. M. 
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Debate on Missions Proceeding. — As was to be expected, the so- 
called “Laymen’s Report” is eliciting very much discussion in sectarian 
circles, some speakers championing, others rejecting, the views of the 
authors of the report. There are many people who correctly perceive 
that the question is whether Jesus Christ is to be looked upon as merely 
a Savior or as the Savior of the world and whether the Christian religion 
is merely the outcome of a process of evolution or whether it rests on 
divine revelation. The reporter of a meeting held in Philadelphia thinks 
that the report “may prove to be the most divisive statement in this 
generation.” Quite interesting are some of the remarks made by Dr. Robert 
Speer of New York at the meeting just alluded to. We are told that in 
speaking of the criticism directed against the missionaries in the field, 
holding that some of them are too narrow and provincial, this great mis- 
sionary leader of the Presbyterians admitted that the missionaries are 
limited in their outlook, but stated that he felt the same was true of 
every one else in the world, including the members of the commission, and 
that it would be difficult to find anywhere a group which rated higher in 
its chosen work than the missionaries.” Quite interesting, too, is the 
remark ascribed in this same correspondence to Dr. William T. Ellis, who 
said “that in his eighteen months on mission-fields he had shaken hands 
with over one thousand missionaries and that they excelled the workers 
at home.” We ourselves do not hesitate in the least to subscribe to this 
sentiment. A. 

Men who have Surrendered the Authority of the Scriptures. — 
They constitute the majority of the Protestant theologians. There is, first, 
the great host of the “liberal” Protestants. Reviewing the recent publi- 
cation Contemporary American Theology: Theological Autobiographies, 
Vol. I, C. M. Jacobs, president of Philadelphia Seminary, writes in the 
Lutheran of January 12, 1933: “With the solitary exception of Professor 
Machen the writers have surrendered the old Protestant belief in the 
authority of the Scriptures. To be sure, none of them would deny that 
there is truth in the Scriptures, but they would require the Scriptures to 
be substantiated from outside of themselves. This substantiation seems to 
be located by almost all the writers in ‘religious experience.’ And yet 
there is no evidence of any agreement on what ‘religious experience’ 
really is.... It contains the contributions of twelve men.... It repre- 
sents the viewpoint that we generally call ‘liberal.’ ... Only one of the 
contributors belongs to the conservative group, and Professor Machen is 
known, even in conservative circles, as a reactionary.” Liberal theology 
has divested Scripture of its divine authority. And a great number of 
“conservative” theologians are doing the same. All those theologians who 
refuse to identify Scripture with the Word of God are surrendering the 
authority of the Bible. One of them is Dr. Jacobs. In this same review 
he states: “This indifference to the ‘theology of crisis’ may be due to an 
equal indifference to the conception of ‘the Word of God.’ The term does 
not appear in the index, and the idea scarcely appears in the book. There 
are abundant references to the Scriptures; but in Lutheran theology the 
two are not equated.” Scripture and the Word of God are not equated in 
Lutheran theology! Dr. Jacobs is reaffirming the, statements he made at 
his induction into his present office: “But with all the emphasis which 
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we lay upon the Scriptures we do not identify them with the Word of God. 
We confess that the Word of God is a means of grace; none of us will 
say that the Bible is a means of grace, save as it preserves in human 
language, and passes down from generation to generation, the record of 
God’s Word.” But he who refuses to identify Scripture with the. Word 
of God no longer accepts the Bible as the divine authority. 1) There is 
the plain statement: The Scriptures are not absolutely the Word of God. 
Only God’s Word carries authority, and whatever part of the Scriptures 
is not God’s Word cannot bind us. — So much of Scripture is authoritative 
as is God’s Word;. but 2) which portions, statements, words of the Bible, 
are God’s Word? Unless that can be shown beyond the shadow of any 
doubt, the entire Scriptures are worthless to us. The Bible contains no 
index or notes which declare what portions are, what portions are not, 
God’s Word. The reader must determine that. What test must be em- 
ployed? Dr. Jacobs will not have the test of “religious experience” applied. 
He assures the “liberal” theologians that that test cannot determine how 
much of Scripture is the truth. He has not yet told us how he distinguishes 
between Scripture and God’s Word. But whatever test he applies can only 
be a human test. He can give us only human authority for his findings. 
He thus believes in an authority of Scripture which rests on human 
authority. He has surrendered the article of the divine authority of 
Scripture. How much would that “Word of God” be worth to us which 
Rev. D. F. Forrester, S. T. D., offers to us? Writing in the Living Church 
of February 11 on “The New Testament in the Seminaries,” Dr. Forrester 
finds the Word of God in the Scriptures in this way: “All of them [the 
writers of the epistles] struggled with evident limitations of temperament, 
environment, and vocation. In their case it is necessary not only to find 
out what they said, but also what they were trying to say, what the 
eternal Word of God was saying in them to all men everywhere. ... The 
wheat must be sifted from the chaff, the ‘Word’ taken from the worn-out 
wrappings. And then that ‘Word’ shall be made plain. All must be fitted 
to our modern thought. ... What is warped and ill-balanced must be 
corrected, what was neglected must be added, what was soiled by the heat 
and dust of controversy must be polished until it is bright and clear 
again.” That is the crucible in Dr. Forrester’s laboratory through which 
Scripture must pass in order to yield the Word of God. Dr. Jacobs will 
hardly employ this crucible. But whichever crucible he may employ, he 
has invested what he offers us with only human authority — the authority 
of Dr. Jacobs, which his colleagues may not recognize.—3) Neo-Luther- 
anism destroys the authority of the Bible by its refusal to bow to 2 Tim. 
3,16. Denying the verbal and plenary inspiration of the Scriptures in 
spite of 2 Tim. 3, 16, breaking down the authority of a single statement 
of the Bible, it invalidates all statements of the Bible. E. 
Die Widhtigkeit der dentiden Sprade fiir Theologen. Gang eigen- 
tümlich beriihrte e3 uns, al8 wir im „Luth. Gerold” die Klage eines unga- 
riſchen evangeliſchen Paſtors laſen, der ſich dariiber aufhalt, dak die evan- 
geliſche Geiftlicfeit in Ungarn nicht mehr die deutfde Spradje lernt. Wir 
lefen: „über die fprachlide Ausbildung der ungariſchen evangelifdjen Geift- 
lichen brachte da3 ,Gvangelifufof Lapja’ einen bemerfenswerten Artifel avs 
Der Feder des Bekeſcſabaer Pfarrers Guſtav Sgeberenvi. Darin betont er 
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die befondere Bedeutung, die bei der Wusbildung der evangelifden Theologen 
der deutſchen Sprade gufallt, in folgenden Ausfiihrungen: „Als ich feiner- 
geit bon der Prekburger evangelifden Theologie gur Fortbildbung nach 
Deuſchland wollte, wurde einer meiner Profefforen dariiber ungehalten und 
jagte mir: „Sind wir etwa nicht Flug genug, und glauben Sie, in Deutfch- 
land mehr gu lernen?“ Died ift der Provingialismus, dem unfere Lehrer 
oftmals verfallen find. Seder Seelforger braucht LebenSerfahrung und einen 
weiten Gefichtstrei3.‘ 

» Cin tweiteres Hinderni3 von groper Bedeutung befteht darin, dak 
unfere Theologen die deutſche Sprache nicht erlernen. Beim dergeitigen 
Stand der evangelijden theologifden Literatur in ungariſcher Sprache ijt 
eine richtige theologifde Bildung ofne Kenntnis der deutſchen religiöſen 
Literatur undenfbar. Cin Diplom würde ich feinem Nandidaten in die Hand 
geben, wenn er nicht Deutſch fann, gumindeft fo lange nicht, als eine aus— 
reichende Literatur in ungariſcher Sprache nicht vorhanden ijt. ...6 (Der 
lebte Sak war in dem Blatt in Sperrdrud.) ,Wudh haben wir Seelforger, 
die in einer Sprache predigen, in twelder fie niemal3 ein Buch laſen und 
in tweldher fie aud) nidt einen Sag richtig niederzuſchreiben imſtande 
wären.““ 

Der „Luth. Herold” tut die Sache mit der Bemerkung ab: „Ob fo etwas 
auch wohl hiergulande vorkommt?“ ir eine jo furge Notig ijt die Sade 
aber doch wohl gu wichtig. Zunächſt ftehen auch wir in Gefahr, in einen 
einſeitigen „Provingialismus“ gu verfallen, deffen enger Gefichtstreis uns 
jehr gum Verderben gereichen finnte. Das wird um fo mehr der Fall 
werden, je mehr tir uns auf das Englifde, in dem dod) ficherlich feine 
ausreichende lutherifdj-theologifde Literatur vorhanden ijt, befehranfen. Nun 
fonnen allerdings unfere Prediger die deutſche modern-theologifde Literatur 
unferer Zeit entbehren, aber entbehren fonnen fie nit, was gum Beiſpiel 
ein Luther oder unjere Vater in ihren twertvollen Biichern, Flugblattern, 
Synodalbericdten und theologiſch-wiſſenſchaftlichen Artifeln niedergelegt 
haben. Cin lutheriſches Minijterium, dem diefe Dinge terra incognita find, 
ift unferer ſpröden, zyniſch-atheiſtiſchen Beit ſicherlich nicht gewachſen. 

J. T. M. 

The Lutheran Attitude toward the Bible. — Some time ago we 
submitted editorial utterances of Dr. John A. W. Haas, published in the 
Lutheran, in which he, when speaking of the difference between Lutherans 
and Fundamentalists and Modernists, had something to say about the cor- 
reet view of the Bible, which presentation to us seemed to be lacking in 
clearness. In the Lutheran of December 8, 1932, he contributes a short 
article having the caption “The Word and the Bible,” which we must not 
withhold from our readers. We submit it here in toto: — 

“There is much unclearness in many minds about the real relation of 
the Word of God to the Bible. Some modern scholars write as though 
there were no connection at all. They simply classify the Bible under the 
general head of religious literature and implicitly or directly deny that it 
contains the revelation of the Word. Others call the Bible merely the 
record of revelation, and their assumption is that the Bible only contains 
the Word of God. There is no definite statement about how much revela- 
tion the Bible contains. A truer idea is expressed when we say that the 
Bible is the Word of God. But even this statement needs qualification. 
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It must be made clear how the Bible is the Word of God and how it came 
to be the Word. 

“The Bible is for us the written standard Word, which preserves the 
original uttered and spoken Word. The living Word is the cause of the 
Bible, and it created the Bible. Holy men of God first of all spake as 
they were moved by the Holy Spirit. The creative Word of God which 
made the universe also created the Bible. It became embodied in Jesus 
Christ, whom St.John rightly calls the Word. In Him the Father is 
revealed through all that He is and does. When we search the Scriptures, 
it is to find the Christ. Toward Christ as center the whole Bible tends. 

“The Word of God came first as a living message spoken by prophets 
and apostles. Back of the early history in Genesis are traditions orally 
handed on before they were written down. Moses first promulgated the 
laws of Israel orally. The Book of Deuteronomy consists of several great 
orations. While the other historical books of the Old Testament point 
to certain sources, there is in them also material coming through spoken 
tradition. The Book of Job is a living discussion. The Psalms are actual 
hymns and prayers used in worship. The prophetic books contain the great 
sermons of the messengers of God, who put His Word into their hearts 
and mouths. Before any Gospel was written, it lived in the early stories 
about Christ. As the first three gospels show, there was a common tradi- 
tion handed on by word of mouth for several decades before accounts were 
written down. In fact, the word gospel meant the living message, and 
when we read the Gospel according to St. Matthew, etc., it points back to 
the oral message as reported by Matthew and the other evangelists. The 
Gospel of St. John is full of the direct words of Jesus. The Acts contains 
many sermons. The epistles rest upon prior preaching. Everywhere the 
oral message is first. Before there was any God-breathed Scripture, there 
was the Word spoken through the mouth of men. The Word made the 
Bible with its successively written books. We must therefore trace the 
Bible back to the Word of God as life. The Bible only becomes valuable 
as it recreates for us, when we read it in faith, the actual living Word of 
God, and not a printed page nor a written treatise. We must not mechanize 
the Word of God and shut it up in a book. 

“Luther had this living conception of the Word. He looked upon it 
as primal. In his preface to the Old Testament, where he speaks of the 
whole Bible, he says: ‘Here you will find the swaddling-clothes and the 
manger in which Christ lies and to which the angel points the shepherds. 
Simple and little are the swaddling-clothes, but dear is the Treasure, Christ, 
that lies in them.’ For Luther the test was whether any Biblical book 
‘treibet Christum’ (deals with Christ). In a concordance of his sayings 
and writings there are many pages on the Word, and they all indicate 
that the Bible meant for him the purveyor of the living Word centered 
in Christ. 

“The Word of God can come to us through hymns and prayers which 
echo the inspired living Word. Our Common Service, with its whole struc- 
ture, its collects, prayers, and hymns, conveys the Word. Good, evan- 
gelical, preaching is called the preaching of the Word. But to be this, it 
dare not consist of human opinions and human ideas. Many pulpits to-day 
no longer preach the Word, but the errant wisdom of men. Wherever the 
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sermon really grows out of the text and retranslates it back into the 
directness and living communication by a personality, we have the actual 
preaching of the Word. It is clear therefore that the Word is a larger 
conception than the Bible. We shall make the Bible really what it ought 
to be if we get away from book-mindedness and return to the Biblical and 
Lutheran idea of the living Word. We have been too much misled, even 
in the Lutheran Church, by the non-Lutheran conceptions of the Bible, 
which often tend to Bibliolatry. Let us gain this creative, powerful truth 
about the Word.” 

It seems to us that Dr. Haas is laboring to establish a distinction the 
existence of which no Lutheran has ever denied. What Lutheran theologian 
has ever asserted that the Word of God as we have it in the Bible was 
not first of all proclaimed by word of mouth? The statement of Dr. Haas, 
“It is clear therefore that the Word is a larger conception than the Bible,” 
may be accepted in the sense in which he puts it before us; it ought to be 
supplemented, however, at once with the caution that we have no Word 
of God apart from the Bible. If we are not careful, we shall open the 
door to the errors of the Romanists, who say that in the oral traditions 
they have the Word of God as it was handed down in the Church by word 
of mouth from the times of the apostles. Over against them we find the 
enthusiasts, who maintain that in their special feelings and emotions God 
has given His Word to them. In both ways the objective basis of the 
Church vanishes. The danger confronting the Lutheran Church to-day is 
not Bibliolatry, but the current Liberalism, which refuses to accept the 
Scriptures as divine in all their utterances and which does not balk at 
rejecting clearly revealed truths of the sacred Word. A. 


iibertragung de8 indifden Cigentums der Hermannsburger Miffions- 
geſellſchaft an die Amerikaniſch-Lutheriſche Kirche. Hierüber fdreibt da3 
„Ev. Deutſchland“ nad einer Notiz im „Chriſtl. AWpologeten”: ,,Die über⸗— 
tragung des indiſchen Cigentum3 der HermannSburger Miſſionsgeſellſchaft 
an die Ohioſynode ift jebt auch auferlich rechtsfraftig geworden. Die Hei- 
denmiffionsbehorde der Amerikaniſch-Lutheriſchen Kirche hat diefe offigielle 
Mitteilung an die Hermannsburger Miſſionsgeſellſchaft ergehen laſſen, ver- 
bunden mit ihrem herzlichen Dank fiir das freundlide Cnigegenfommen, 
ohne das die angen, auf drei Crdteilen gepflogenen Verhandlungen nie 
gu diefem alle Beteiligten befriedigenden Abſchluß gefommen waren, und 
mit dem Wusdruc ihrer riidhaltlofen Anerfennung fiir die bon Hermanns- 
burg in Sndien geleiftete Arbeit. Go fdmerglich der Hermannsburger Mij- 
fion der Abſchied von ihrem indiſchen Arbeitsfeld getworden ift, fo freut fie 
ſich dod), dak die Arbeit bet den amerifanifden GlaubenSgenofjen in guten 
Handen liegt. Die alten Miſſionsfelder in Siidafrifa und die neue Miſſion 
unter den Gallas in Abeſſinien erfordern die gange Kraft der Hermanns- 
burger Miſſion.“ Der Vater und BVegriinder der Hermannsburger Miſſion 
war befanntlich der bekenntnistreue, mijfionseifrige Ludwig Harms (,,’t is 
juft fo, a8 menn de GHeilige Geiſt achter Sm fteit und dm allens ingiitt“). 
Andere nannten ihn allerdings „den verriidten Paftor in der Liineburger 
Heide”. In firdhlider Begiehung ift die Hermannsburger Miſſion fret und 
unabhangig. „Sie ift feinem eingelnen Kirchenkörper eingegliedert oder 
unterjtellt, fteht aber in Liebe3- und Arbeitsgemeinſchaft mit allen Kirchen 
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des ebvangeliſch⸗lutheriſchen Befenntnifjes, insbeſondere mit der Hannobver- 
ſchen Ev.⸗-Luth. Landesfirde und der Hermannsburger Cb.-Luth. Frei- 
kirche.“ (Hermannsburger Niffionsfibel, S. 17.) Der Gemeindebejtand in 
Indien betragt etwa dreitaujend Seelen. J. T. Me. 


II. Ausland. 


Kreuzfahrer deS Friedens. Cine interefjante Mitteilung finden wir 
im „Ev. Deutſchland“. Wir lefen da, daß der Papſt kürzlich den Wunſch 
geaupert habe, dak die Pilgergiige in das Heilige Land vermehrt werden, 
um dort an den heiligen Statten die Siderung des Weltfriedens und das 
Ende der wirtſchaftlichen Weltfatajtrophe gu erbitten. Auf Grund feines 
AppellS find fiir den fommenden Herbft ungewöhnlich zahlreiche Pilgergiige 
aus den verfdiedenjten Landern der Welt nad Palajtina angefiindigt. Die 
neue Beivegung wird fogleich auch nach der Weiſe der fatholifden Kirche 
Durd einen befonderen Kultus unterbaut. Der Papft hat einem Hirten- 
brief des Patriarden von Ferujalem gufolge die feit einigen Jahren iiblice 
Anbetung der Maria als „Königin von Palajtina” offigiell anerfannt und 
ein beſonderes Feſt gu Ehren der Mutter Gottes als Königin von Palajtina 
' approbiert, das jedes Jahr am Sonntag in der Oftave bon Maria Him- 
melfahrt gefeiert wird. Das Blatt ſchreibt: ,Ob hier Begiehungen gu der 
Bewegung fiir die Dogmatijierung der leibliden Aufnahme Marias in den 
Himmel vorliegen, ijt nicht erfichtlichb. Man hat fiir den neuen Marien- 
fult der Königin von Palajtina’ ſchon ein Heiligtum in Rafat getweiht. 
Sider aber ftehen die Bemühungen um ein ſtärkeres Intereſſe fiir Pala- 
ftina in Verbindung damit, dak auf der gangen Welt die Almoſen, die bis- 
Yang gur Cicherung der fatholijden Qntereffen in Palajtina gejammelt 
wurden, getvaltig guriidgegangen find.“ Sicher ijt aber auch, dak die Pilger- 
giige ins Heilige Land weder den Weltfrieden herbeifiihren noch die Welt- 
fataftrophe heilen werden. Diefen groken Gefdaften ijt ,die Königin von 
Palaftina” nicht gewachſen; man muß, will man wirklich Hilfe haben, ſich 
an die richtige Adreſſe wenden, nämlich an den „König von Palajtina”, der 
gugleich auch HErr de3 Himmels und der Erde ift, nämlich an unjern hoch— 
gelobten Heiland IJEſum Chrijtum. Nur der fann den Weltfrieden reftau- 
rieren; nur der fann die Weltfatajtrophe abtwenden. Yn Palajtina werden 
fich die mohammedanifden Araber und die orthodoren Yuden gar ſehr an 
der Abgötterei der Katholifen ärgern und fich um jo mehr von dem ,,Chrijten- 
tum” abwenden. Go fchafft der Papft mit feiner Mariaverehrung aud 
feinen Geelenfrieden. Surg, was vom Papſt fommt, ijt vom itbel. 

The Oxford Movement. — Prof. Dr. Emil Brunner, well known as 
a supporter of Karl Barth, writes an interesting article in the Kirchenblatt 
fuer die reformierte Schweiz on the English Oxford Movement. In 1933 
this movement is celebrating its first centenary. Dr. Brunner says that 
the Oxford Movement, as a High Church and liturgical movement, is 
spreading in other countries and that its strength lies in the fact that 
it considers a world revolution possible and places against a common and 
strongly concentrated hate of Christ a propaganda for a common and 
strongly concentrated love of Christ. The movement notes — not unjustly — 
the existing powerlessness as regards the faith and the leadership of the 
Protestant Church world and offers a remedy. “I am not an Oxforder,” 
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writes Professor Brunner, “but we must feel the impetus which this move- 
ment has given to the churches. If such an impetus comes from the 
evangelical side, more strongly and with still more force, so much the 
better.” — Evangelical News Bureau in Holland. 

Die evangelifde Kirde in Sſterreich uniert. Bekanntlich haben fic 
die proteftantifden Kirchen in Ofterreich vereinigt. Der Name Union twurde 
aber Gngjtlic) bermieden, teil e3 als ausgemachte Sade galt, dak feine der 
bejtehenden Kirchen ihre Rechte preisgeben follte. Mun ijt e3 aber dod 
Union, wie die „A. E. L. K.“ beridtet. Wir lefen da: „Je mehr die neue 
Verfaſſung befannt wird, defto mehr mu befiirdhtet werden, daß jie den 
beredhtigten Belangen de Luthertums nicht Rechnung tragt.“ Yn einem 
Artikel klagt ein lutheriſcher Wortführer der Gegner der neuen Rirdjen- 
verfaſſung, PBfarrer Koch in Atterjee, wie folgt: „Das Schlimmite ijt und 
bleibt, Dak uns, die wir in unferer teuren evangelifden Kirche Augsburgi- 
fen Befenntnifjes getauft, unterridjtet und fonfirmiert tworden find, die 
wir ihr Treue gelobt haben, dieſe unfere Befenntnisfirde nun einfach ge- 
nommen wird. Denn die Kirche der neuen Kirdenverfajjung ijt eine 
unierte Rirde, mag auch der Name Union ängſtlich vermieden fein. 
Rojtbare Giiter der evangelifden Wahrheit, die unjerer Kirche anvertraut 
find, werden damit aufgegeben.“” Die proteftantifde Union in Ofterreid 
gejtaltet fich fomit gang abnlich mie die in Preußen und Deutſchland iiber- 
haupt. Unter den Umſtänden bleibt den Lutheranern in Ofterreich nichts 
anderes iibrig al das Bekenntnis durd die Tat, nämlich durd) Losfagung 
bon der neuen Kirchenverfaſſung. ¥. XT. Me. 

The Descendants of Martin Luther. — Some time ago it was re- 
ported in several newspapers that in Baltimore there lived a direct descen- 
dant of Martin Luther, Dr. Aloysius Luther, who was a Roman Catholic 
priest. With reference to the above report the well-known German histo- 
rian Dr. Otto Sartorius writes in the Deutsche Pfarrerblatt that at the 
present time there are 646 descendants of Dr. Martin Luther still alive, 
but that none of these bear the name of Luther. The last descendant 
who bore the name of Luther was the jurist Martin Gottlieb Luther, who 
died unmarried at Dresden in 1759. Of the 646 still living several descend 
from Margaret Luther, the daughter of Luther who married Herrn von 
Kunheim, and from the two granddaughters of Luther, children of his son 
Dr. Paul Luther. Among these 180 different family names are found. 
Most of these descendants live in Thuringia and Saxony; the rest are 
scattered over the whole world. Among these 646, however, there is none, 
according to Dr. Sartorius, who is a Catholic priest. 

Evangelical News Bureau in Holland. 

AUblehuung des Deutſchen Cvangelijden Kirdenbundes. Wie die 
oll. E. L. K.“ mitteilt, hat die Vereinigte Ev.-Luth. Kirche Aujtraliens den 
Anſchluß an den Deutſchen Evangelifden Kirchenbund abgelehut. Yn ſeinem 
Schreiben an den Kirchenbund betonte der Generalprajes der auſtraliſchen 
Rirde, P. Stolz, ausdritdlich, daß diefe Ablehnung eine endgiiltige fei, daß 
gu dem ablehnenden Beſchluß aber nicht eine „gewiſſe Verſtimmung“ ge- 
führt Habe; es feien hingegen grundjablide Bedenken, die die auftralifdjen 
Rutheraner gu ihrem Entſchluß beftimmt Hatten. Dod) legten die Luthe- 
taner in Wuftralien Wert darauf, die Verbindung mit der deutſchen Heimat 
und bor allem mit der lutheriſchen Kirde in Deutſchland möglichſt feft gu 
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fniipfen. Cie twollten das Leben der Kirche in Deutſchland „miterleben“. 
Sie hofften, dies am beften dadurch erreiden gu fonnen, dap die Faden 
zwiſchen Wuftralien und dem lutheriſchen Hilfswerk möglichſt feft gefniipft 
werden, und ſeien der überzeugung, dak ihre Verbindung mit der luthe- 
riſchen Gejamtfirde in Deutſchland am bejten direft und ohne Vermittlung 
einer nicht ausgeſprochen lutheriſchen Organijation zuſtande fommen und 
erhalten werden fonne. Yn dem Sehreiben heift e3 ausdrücklich: „Für uns 
Hier taugt nur Flares, bejtimmtes, natiirlich aus innerem Erlebnis hervor⸗ 
gegangeneS Fejthalten am Bekenntnis der Vater.” Das ift ein ſchönes 
Bekenntnis; aber twas foll die Vetonung des ,inneren Erlebniſſes“? Gilt 
in Wuftralien nicht mehr das Sehriftpringip? Es ijt fein Fortſchritt, wenn 
man das „innere Erlebni3” gum principium cognoscendi madt. J. T. M. 
John Calvin and the Bible. — An article with this heading by Prof. 
Thos. C. Johnson, which appeared in the Evangelical Quarterly of July 15, 
1932, investigates the charge that John Calvin did not believe in the 
plenary, verbal inspiration of Scripture, since he did not believe in the 
absolute inerrancy of Scripture. The writer first establishes Calvin’s 
teaching on inspiration. He quotes Calvin’s comments on 2 Tim. 3, 16: 
“First he [St. Paul] commends the Scripture on account of its authority 
and secondly on account of the utility which springs from it. In order 
to uphold the authority of the Scriptures, he declares that it is divinely 
inspired: for if it be so, it is beyond all controversy that men ought to 
receive it with reverence. This is a principle which distinguishes our 
religion from all others, that we know that God hath spoken to us 
and are fully convinced that the prophets did not speak at their own sug- 
gestion, but that, being organs of the Holy Spirit, they only uttered what 
they had been commissioned from heaven to declare. Whoever, then, 
wishes to profit in the Scriptures, let him first of all lay down this as 
a settled point, that the Law and the Prophets are not a doctrine delivered 
according to the will and pleasure of men, but dictated by the Holy 
Spirit... .” The writer might also have quoted these statements from the 
Institutes of the Christian Religion, IV, 6—9: “To these at the same time 
were added historical details, which are also the composition of prophets, 
but dictated by the Holy Spirit. ... Unless the Spirit of Christ went 
before and in a manner dictated words to them.... Although, as I have 
observed, there is this difference between the apostles and their successors, 
they were sure and authentic amanuenses of the Holy Spirit, and there- 
fore their writings are to be regarded as the oracles of God, whereas 
others have no other office than to teach what is delivered and sealed in 
the Holy Scriptures.” That certainly is the Scriptural doctrine of verbal 
inspiration. But did not Calvin nullify his teaching by denying the abso- 
lute inerrancy of Scripture? Dr. Johnson finds thus on this point: “Did 
Calvin hold nevertheless that there are errors in the Bible? He has been 
represented by some to teach that there is an error in Matt. 27,9 and an- 
other in Acts 7,16. But what he says on Matt. 27,9 (‘Then was fulfilled 
what was spoken by Jeremiah, the prophet’) is: ‘How the name of Jere- 
miah crept in I confess I do not, know, nor do I anxiously trouble myself 
to inquire; certainly, that the name Jeremiah has been put by an error 
for Zechariah, the thing itself shows; for nothing like this is read in 
Jeremiah.’ To represent Calvin as here acknowledging an error in Scrip- 
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ture as it came from the hand of its original authors is without warrant. 
He says that the name Jeremiah here has obrepserit (crawled in), has 
crept in; %.. in view of what he has taught about the inerrancy of the 
sacred historians he can only mean that this error has crept in in the 
course of the transmission of the text to subapostolic ages. As to Acts 
7,16: In his exposition of this passage these words are found: ‘And 
whereas he [Stephen] saith afterwards they were laid in the sepulcher 
which Abraham had bought of the sons of Hemor, it is manifest that 
there is a mistake in the word Abraham. ... Wherefore this place must 
be amended.’ Now, Calvin simply teaches here that there was a mistake 
in the passage as it lay before Calvin. He is not at pains to tell the 
reader in the passage itself or its immediate context by whom the mistake 
was made. But the reader acquainted with Calvin’s representation of 
the real source of the original text of Scripture, made throughout his life, 
can have no doubt that he would have said if asked who had introduced 
the mistake, ‘Oh, a copyist’ (substantially as he had said of a difficulty 
in Acts 7, 14). In his comment on this fourteenth verse he had said, 
‘Whereas he saith that Jacob came into Egypt with seventy-five souls, 
it agreeth not with the words of Moses; for Moses maketh mention of 
seventy only.’ And after giving comments by certain others, he gives 
his own view of the apparent discrepancy between Moses and Stephen: 
‘I think that this difference came through the error of the writers (librari- 
orum) who wrote out the books. And it was a matter of no such weight 
for which Luke ought to have troubled the Gentiles, who were used to the 
Greek reading. [?] And it may be that he himself did put down the true 
number and that some man did correct the same amiss out of that place 
of Moses.’ (Calvin, Com. on Acts, Vol. I, 197.198.) These two cases are 
usually considered the most favorable to the view that Calvin held to 
the errancy of the sacred text. They are worthless for the purpose.” 


‘ (See Conc. THEOL. Mruty., II, p. 943.) 


But does not Calvin hold that the apostles occasionally gave incor- 
rect quotations from the Old Testament? Professor Johnson answers: 
“For his view of the propriety of the quotations of the Old Testament 
by New Testament writers it will suffice to read his comment on Matt. 2, 6: 
‘It ought always to be observed that, whenever any proof is quoted from 
Scripture by the apostles, though they do not translate word for word 
and sometimes depart widely from the language, yet it is applied cor- 
rectly and appropriately to their subject. Let the reader always con- 
sider the purpose for which the passages of Scripture were brought forward 
by the evangelists, so as not to stick too closely to the particular words, 
but to be satisfied with this, that the evangelists never torture Scripture 
into a different meaning, but apply it correctly in its native meaning. 
[Italics mine.] But while it was their intention to supply with milk 
children and “novices” (1 Tim. 3,6) in faith, there is nothing to prevent 
the children of God from making a careful and diligent inquiry into the 
meaning of Scripture and thus being led to the fountain by the taste 
Which the apostles afford.’ If Calvin notes an occasional variation by 
4 New Testament writer from the literal translation of an Old Testa- 
Ment passage, he notes also that the New Testament writer makes the 
Variation to cle~ify the message delivered by the writer of the Old Dis- 
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pensation and to apply it to the case for whose solution or enforcement 
he uses it.” 

It cannot be denied, however, that Calvin unfortunately assumes that 
the New Testament writers now and then, in quoting from the Old Testa- 
ment, went beyond the native meaning of the passage adduced. Lehre und 
Wehre, 16, p. 207, mentions as a case in point Calvin’s comment on John 
19,23f.: “The passage which they [the evangelists] adduce from Ps. 22 
seems to be referred improperly (intempestive) to the present business” 
(the parting of Christ’s raiment among the soldiers). “For when David 
there laments that he has fallen a prey to his enemies, he uses the term 
‘garments’ metaphorically, to designate his all; as though he had said 
with this one word that he had been plundered and despoiled by the wicked. 
Paying -no attention to this figurative use of the word, the evangelists 
depart from the native sense (a nativo sensu discedunt).” Baier-Walther, 
I., p. 100, cites, in addition to the foregoing, Calvin’s comment on Ps. 8: 
“While the prophet is speaking of the glorious state of man, the apostle 
refers it, Heb.2, to the exinanition of Christ. ... What the apostle 
thereafter says on the brief humiliation is not taken from the text (non 
est exegeticum), but he applies (deflectit) to the matter in hand what had 
been said by David in another sense. So, too, in Eph. 4,8 he does not so 
much interpret the passage Ps. 68,18, but rather, pioyusly changing the 
meaning (pia deflectione), makes it apply to the person of Christ.” It 
appears that Calvin here suffered a momentary lapse. He would not 
have used the phrase ‘pia defiectione’ if he had remembered that the Holy 
Ghost is the real Author of Hebrews and Ephesians. And the term de- 
flectione does not fit in with his statement “that the evangelists never 
torture Scripture into a different meaning, but apply it correctly in its 
native meaning.” Calvin certainly cannot be made a champion of a “lib- 
eral” view of the inspiration of the Holy Scriptures; but he did permit 
himself to use expressions which are not consistent with the doctrine of 
verbal inspiration. Dr. F. Pieper (Chr. Dog., I, 332) puts it thus: “How- 
ever, it must be admitted that Calvin, in contradiction to his direct 
statements that Scripture was written dictante Spiritu Sancto and that 
the holy writers must be regarded as Spiritus Sancti amanuenses, occa- 
sionally finds that the evangelists quote the Old Testament incorrectly. 
(See his comment on John 19, 23f.: ‘The passage which they adduce from 
Ps, 22, ete.’) This is an inconsistency on the part of Calvin.” E. 

The Largest Church of the World. —In the Allgemeine Evan- 
gelische Kirchenzeitung we read that in Liverpool, England, a Catholic 
cathedral of enormous dimensions is being erected at present, the architect 
being Sir Edwin Lutyens. It is stated that this cathedral will be the 
largest church or temple in the world. It will far surpass the Dome of 
St. Peter in Rome. It will even be larger than the so-called Gol Gunbaz 
at Bijapud near Bombay, India, erected by Sultan Mohammed Adil Shab. 
The cupola of the new cathedral at Liverpool will have a diameter of 
168 feet and will be supported by four large arches. To give an idea of 
its size, we may state that the building will cover an area of 33,000 
square feet; St. Peter’s in Rome occupies an area of only 27,069 square 
feet. Up to this time the cathedral at Winchester had the reputation of 
being the longest of all of them, its length being 560 feet. The Liverpool 
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cathedral will be 676 feet long. The height of the cross which will crown 
the cupola is to be 150 feet. In its interior the building will have forty- 
six altars.— The question arises whether Roman power in England is 
growing. Last year the Catholic Church in England added about 18,000 
names to its list of members. The total now is 2,253,420. A. 


Number of Catholic Priests in the World. — The Allgemeine Evan- 
gelisch-Lutherische Kirchenzeitung presents statistics on the number of 
Roman Catholic priests throughout the world, saying that there are 321,000 
of them, of whom 257,000 are “secular priests” and 64,000 priests belonging 
to certain orders. America has 51,000 of them, Europe 252,000, Africa 
4,800, Asia 10,500, and Australia 2,200. It is interesting to note that 
thirty years ago the number of priests was 235,000. A. 


The Proposed “Free Church of America.’ — The Christian Cen- 
tury of January 25 reports: “On January 12 the commissions of the Uni- 
tarian and Universalist churches released their report, after a year of joint 
consideration of the ‘practicability of uniting these two communions for 
the common good.’ They reject both ‘the status quo’ and ‘organic merger’ 
and advise the formation of a representative ‘council’ on the basis of 
‘unity of purpose, the bond of highest religious fellowship.’ ‘Local 
churches would retain their present name, adding Free Church of America.’ 
‘The merger of local churches might or might not be wise.’ It is suggested 
that some twenty lines of effort be carried on in common, including church 
extension, education, publications, and cooperation with the International 
Association for Liberal Christianity.” A. 


„über amerikaniſche Träume hinweg“ in Brafilien. Wie wir aus der 
„Allgemeinen Eb.-Luth. Kirchengeitung” fehen, Hat ſich die Evangeliſch— 
Lutherijhe Shnode bon Santa Katharina, Parana und andern Staaten 
Vrajiliens an den Deutſchen Evangeliſchen Kirdhenbund angefdloffen. Die 
Synode gahlt 40,000 Seelen und etwa 30 Gemeinden mit 34 Paftoren. 
Die Synode, wie in der ,Kirdhengeitung” behauptet wird, befennt fich gur 
Heiligen Schrift und gu famtliden Befenntnisfdriften der ebvangelifd- 
lutherifdjen Rirde. Es heißt nun in dem Auffab, woraus wir zitieren: 
»Diefer lutheriſche Charafter der Synode, der die Grundlage ihres Ent— 
ftehenS ift und auch ihres Beftehens bleiben wird, foll durch beſtimmte 
Siderungen, die der Kirchenbund bei den Verhandlungen gugefagt hat, 
gewahrt bleiben. Die Cingelheiten find noch nicht öffentlich befanntgegeben. 
Cin Faktor, der ins Auge gefaßt ijt fiir diefen Biwed, ift Ausbildung der 
Paſtoren in Neuendettelsau und Ausübung einer getwiffen Wufficht in fon- 
feffioneller Begiehung ſeitens der lutheriſchen Landesfirde von Bayern.” 
Der Schreiber jenes Aufſatzes tut den merkwürdigen Ausſpruch: „Die 
Lutheraner Braſiliens mußten aber erſt über amerikaniſche Träume hin⸗ 
weg, ehe ſie ſich zu dieſem Anſchluß entſchloſſen.“ Iſt damit auf unſere 
Arbeit in Braſilien gezielt? Das Urteil über die Frage, wo eher wahres 
Luthertum gu finden iſt, bet dem gang unioniſtiſchen Deutſchen Evan—⸗ 
geliſchen Kirchenbund oder in der Miſſouriſynode, können wir getroſt irgend- 
einem unbefangenen Beurteiler überlaſſen. Dankbar drucken wir hier die 
Ausführungen D. Reus in der „Kirchlichen Zeitſchrift“ vom Februar d. J. 
über den genannten Anſchluß ab: 

„Es iſt auch darum ein kirchengeſchichtliches Ereignis, weil es eine 
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bom Lutherifdjen Gottesfajten gegriindete, unterftiibte und geleitete Synode 
ijt, die fic) nun an den aus reformierten, unierten und lutheriſchen Kirchen 
gujammengefebten Kirdenbund wendet. Sonſt war der Gotteskaſten feine 
eigenen, lutheriſchen Wege gegangen, und jene brajilianijde Synode hat 
jabrelang im Gegenfag gu der benachbarten unierten Synode Siidbrajiliens 
geftanden, die zwar nicht unter dem Kirchenbund, wohl aber unter dem 
Berliner Oberfirdenrat jteht, der feinerfeits im Kirchenbund wieder ein 
ſchwerwiegendes Wort gu fagen hat. Sonſt hat man, bet der Vielefelder 
Tagung des Kirchenbundes, fich geweigert auf den Antrag des Vertreter3 
der Gottesfaften, die Auslandarbeit nicht durch die gemeinfame offigielle 
Spike in Berlin, fondern felbjtandig durch die LandeSfirdjen, alſo die luthe— 
riſche Arbeit durch die lutheriſchen Kirchen, die unierte Durch die unierten, 
tun gu laſſen, infolge wovon e3 gu feinem Anſchluß der Gottesfajten an den 
Kirchenbund fam. Nun aber war es die bom GotteSfajten gegriindete Synode 
felber, die um Wufnahme bat; ja auch der Gottesfajten hatte ſchon zuvor 
felber e3 bereits in überlegung gegogen, ob er den Kirchenbund angehen 
follte, die Arbeit in Brafilien mitgutragen. Gewiß, wir wiſſen, der Kirchen⸗ 
bund hat der brajilianijden Synode verfprocjen, ihren lutheriſchen Befennt- 
ni8ftand nicht angutaften, ifr gu geftatten, ihre Paſtoren auc) fernerhin 
bon Neuendettelsau gu begiehen und der bahriſchen Landeskirche eine Art 
Patenrecht iiber die Shynode einguraumen; wir wiſſen natiirlic) auch, dap 
nod ein bedeutjamer Unterjdied zwiſchen dem Berliner Oberfirdenrat und 
dem Kirdenbund, refp. feinem Ausſchuß, befteht. Wber das alles ſchafft 
das nicht gur Seite, was in der offigiellen Erflarung de3 Ausſchuſſes des 
Kirchenbundes mit gemeint gu fein fdeint, wenn er bon einem ,firdjen- 


geſchichtlichen GEreignis’ redet. Es liegt — wir ſchreiben es mit grofem 


Schmerz — eine Erweichung der lutherifden Grundjabe bor, auf die man 
friiher fo feft und fteif gehalten hat. Und das mare auch dann der Fall, 
twenn der Kirchenausſchuß diefen Wusdrucd nur im Blick auf das oben zuerſt 
Genannte getwahlt haben follte. Der Frage, ob e3 auf die Dauer erfolg- 
reich ijt — die brafilianijde Synode ijt nun ſchon dreißig Jahre alt —, 
eine amerifanifde Freifirde bon einer LandeSfirde im fernen Deutſch⸗ 
land aus gu leiten, ob e3 dadurch gu der fiir die Bufunft fo nötigen Selb- 
ftandigfeit und dem Cingehen in des Volkes Art und Sprache, unter dem 
man wohnt und mit dem die Qugend fdnell gujammentwadjt, in dem Maße 
fommen twird, in dem e3 notig ijt, enn man Die zweite und dritte Gene- 
ration gwar nicht um jeden Preis deutſch, aber um jeden Preis Lutherifd 
erhalten will: der Frage wollen wir nicht nadgehen. Die Gejdichte der 
lutheriſchen Kirche in Amerika hat darauf bereits eine fehr beſtimmte Ant⸗ 
twort gegeben. Miſſouri hat die Leftion gelernt und Handelt aus diefer Er- 
fabrung heraus. Gein grofer Erfolg in ſeiner brafilianifden Arbeit, über 
Den tir uns freuen, wird neben feinem gielbetwugten Handeln fich mit 
Daraus erflaren.“ A. 

Römiſch-katholiſche Propaganda. über dieſes Thema ſchreibt Dr. H. Kod 
von Berlin, Glied der Synode unferer Brüder in Deutfdland, einige Worte 
in der ,,Gv.-Luth. Freifirdje”, die uns helfen, die kirchliche Lage in Deutfdj- 
land gu bverftehen. Cr ſchreibt, wie folgt: 

„Zum Reiter der Kulturabteilung de3 Auswartigen Amtes ift nach einer 
Meldung der Deutſchen WAlgemeinen Zeitung’ Geheimrat Terdenge ernannt 
worden. Dagu bemerkt die Bentrumsgeitung ,Germania’ am 31. Oftober, 
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ausgeredjnet am Tage der Reformation, dak diefe Ernennung von römiſcher 
Seite ausnahmslos begriift werde, erhalte doch damit dad betreffende Amt 
gum erftenmal feit feinem Geftehen einen Abteilungsleiter, der ſich gur fatho- 
liſchen Weltanfdauung befenne. Daß ihn in feiner fiir das deutſche Volks- 
tum überaus wichtigen Wrbeit auch das volle Vertrauen der evangelijden 
RKreife trage, fet aus manchen erfreuliden Außerungen der Prefje befannt 
getworden. Qn einem Lande, das gu drei Fiinfteln proteſtantiſch ijt, ein 
romifd-fatholijher Leiter der Kulturabteilung! Es foll un3 nicht wun- 
Dern, wenn in Bälde alle widhtigen Stellen durch römiſche Katholifen befebt 
werden. Deutſchland joll ja wieder romifd-fatholifd werden! Man arbeitet 
mit feinen und groben Mitteln darauf hin, und das evangeliſche Deutſch— 
land, innerlich gerrifjen und gum größten Teil religids gleichgültig ge- 
worden, bermag fich nicht mehr aufguraffen gu einem entfdiedenen Nein 
gegeniiber ſolch offenfundiger ropaganda im Ginne Roms. Dap die 
römiſch⸗katholiſche ,Germania’ e3 begrüßt, wenn auch einige proteftantijde 
Zeitungen fic) anerfennend aufern, toundert un3 nicht. Wir wollen die 
perſönlichen und ſachlichen Verdienfte de3 Geheimrates Terdenge keineswegs 
ſchmälern und ihn aud) nicht perfinlid) antaften. Unſer Angriff wendet fid 
gegen die rückſichtsloſe Propaganda, die bon feiten der römiſch-katholiſchen 
Kirche getrieben wird. An Rom und feiner Cinftellung ftirbt jedes [eben- 
Dige Volkstum, wie die Gefdichte geigt, und wenn unjere Cvangelijden ihr 
Volkstum liebhaben, jo miiffen fie fic) bor allem auch dagegen wenden, dak 
die meiften einflukreicjen Stellen im Staate von rimifden Katholifen be- 
febt twerden.“ . 
Schwierigkciten fiir Miſſionsarbeit in Siidafrifa. „Von Gegenftri- 
mungen in Gitdafrifa beridtet ein Mijjionar der HermannSburger Miſſion: 
Die Ungufriedenheit unter den Schwarzen nimmt immer mehr gu. Das ift 
nicht nur eine Folge der ſchweren wirtſchaftlichen Lage, fondern wahrſchein⸗ 
lich auch eine Folge der bolſchewiſtiſchen Agitation. Diefe gefchieht zunächſt 
in den Stadten, findet aber auch durd die aus den Stadten heimfehrenden 
Schwarzen ihren Weg in die entlegenften Hiitten. Yn Durban fah id, als 
id) die Vertretung in der dortigen deutſchen Gemeinde hatte, faft jeden 
Sonntag, wenn id) durch die Stragen ging, wie Beitungen mit dem Sowjet⸗ 
ftern und Wappen in der Zuluſprache von Schwargen an Sdjiwarge verteilt 
wurden. Ich habe verfucht, eine foldje Zeitung in die Hand gu befommen, 
aber jedesmal verjtecten die Schwarzen das Blatt ſchnell unter der Jacke. — 
Gin tweiterer, vorlaufig wohl noch geringerer Cinfluk geht bon den Mtoham- 
medanern aus. über das gange Land find die Vaden der Ptohammedaner 
verbreitet. Eines Tages befam ich in einem Laden ein gedrudte3 Blatt, 
das in englifder und in der Zuluſprache die Grundſätze de3 Islams ent- 
halt. Diefe Bettel werden in den Laden der Mohammedaner an die Kunz 
den verteilt. Ich hörte, dak zwei Schwarze hier im Begirf, die viele Jahre 
in foldjen Laden gearbeitet haben, gum Islam iibergetreten feien. Wn 
einem Sonnabendnachmittag, two hier die Laden gefdloffen find — nur durd) 
die Gintertiir wird verfauft —, ging ich in Baddod vom Hof aus in einen 
Raden, in dem der eine gum Islam iibergetretene Schwarze arbeitet. Gr 
jag mit einem andern Schwarzen auf der Treppe hinter dem Haus und 
verſuchte, ifm die Grundſätze des Islams Hargumadjen. Als fie mid) faben, 
ſchwiegen fie und gaben auch feine Antwort. — Cine Folge des ſtädtiſchen 
Cinflujfes, dem die Schwarzen in Durban, Johannesburg uſw. ausgefest 
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ſind, iſt, daß fie jetzt auch auf dem Lande, in den Lofationen, anfangen, fo- 
genannte Konzerte gu halten. Einige Leute tun ſich zuſammen, machen 
Bier, kaufen Fleiſch, Brot und Süßigkeiten ujiv. Dann laden fie alle ihre 
Sefannten gu einem Abend ein. Mander Zulu oder Ynder hat ein altes 
Grammophon, das fie fich leihen, um an dem Abend Muſik gu haben; fonjt 
geniigt ifnen auch eine Ziehharmonifa. Neder Schwarze, der die Hütte 
betreten will, mug etwas gu den Unfojten des Abends beitragen. Nachdem 
gegefien und getrunfen ift, werden, wie mir ergahlt worden ijt, die an- 
twefenden Madden fiir die Nacht meiftbietend veriteigert. Es ijt begeich- 
nend, daß die Schwarzen fic) damit entjdulbdigen, fie Hatten fo etwas in 
Durban und Yohannesburg bei den Weißen auch gefehen. CExrfreulich war, 
dak meine Kirchenvorſteher und einige andere Manner in der Gemeinde 
energiſch gegen dieſe Unjitte auftraten.““ (Ug. Miſſ.-Nachr.) 

Family Names to be Introduced in Turkey. — A correspondence 
emanating from Istanbul, Turkey, printed in the Christian Century, in- 
forms us that ‘Turkey intends to compel its people to use family names. 
At the time when the correspondent was writing a bill to that effect had 
been gotten ready and was soon to be laid before the great national 
assembly. If it is adopted, all Turkish citizens will have to register a dis- 
tinct family name with the authorities in half a year’s time. People will 
be permitted “o choose a name which they like, descriptive of their person, 
craft, or home town; they will be permitted, too, to adopt a name referring 
to a historical event, provided they can establish some connection with that 
event. Names that are not in agreement with national tradition and 
custom or with the prevailing political views are barred. The government 
will try to prevent the choosing of the same name by too many families. 
Those whose powers of invention are too feeble for the choice of a name 
will be given one by the authorities. We are told that as things are at 
present, every Turk has two names, which were given to him when he 
was born. In the official lists these names are registered together with 
the names of the father. When a citizen is addressed, either his two 
names are used, or one of them is employed together with one of his 
father’s names. Since certain names are in great favor, one can imagine 
the confusion which must obtain and the great likelihood, for instance, 
that “one man is arrested instead of another” or that “bills are wrongly 
presented for payment.” Turkey evidently is becoming “Westernized.” 
Let us hope it is for the everlasting good of its citizens. A. 


Segen der Norwegifden Miffionsgefellfdaft. Wie der ,Luth. Herold’ 
mitteilt, hat die Norwegiſche Miſſionsgeſellſchaft im vergangenen Jahr auf 
ihren verſchiedenen Miffionsfeldern nahegu gehntaufend Perfonen taufen 
diirfen. Sie arbeitet in Mitteldina, im meftliden Teile Madagasfars und 
in Gululand, Giidafrifa. Die Bahl der Gemeindeglieder betragt nahezu 
140,000. Die Erweckungsbewegung in Madagaskar, die bor einiger Beit 
dort anhob, ijt noch nidt gum GStillftand gefommen, und fo ift aud das 
Xntereffe dort fiir das Chriftentum nod) immer ſehr rege. Doh find die 
Ginnahmen in der Heimat durch den ſchlechten Stand der Valuta erheblid 
guriidgegangen, daher ſich diefe Miffionsgefellfdaft genötigt fieht, die ſchon 
längſt geplante MijffionSeriveiterung einfttweilen gu unterlaffen. 

J. T. M. 
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Der Prediger (Oobelet). Überſetzt und erflirt von Lic. H W. Hergberg, 
Profeffor der Theologie in Marburg. A. Deichertſche Verlagshudbandlung 
D. Werner Scholl, Leipzig. Band XVI,4 von ,Kommentar zum Alten 
Teftament”, herausgegeben don Prof. D. Ernft Sellin. XII und 193 
Seiten. Preis: M. 8. 

Auch hierzulande hat fic) Selling ,Rommentar gum Alten Teftament”, an 
dem cine ganze Ungahl deutſcher Wltmeifter, wie Böhl, Hempel, Kittel, E. König, 
Prodfd (um nur einige zu nennen), mitgearbeitet haben, Freunde ertworben. 
Erfdienen find bereits: Genefis (Prodfdh), Deuteronomium (Konig), die Samuel- 
bücher (Cafpari), Jeſaja I (Prockſch), Jeſaia IT (Volz), Jeremia (Volz), Egechiel 
(Hermann), das Zwilfprophetenbud (Sellin), die Pjalmen (Kittel), das erfte Bud 
der Chronif (Nothftein-Hanel) und jekt aud) Oobhelet. Jn uns hat diefer neue 
Teil viel Butereffe erwedt, und wir finnen Hergbergs ,Prediger” allen fiir das 
Ulte Teftament JIntereffierten empfehlen. Zunächſt ift hier nämlich trog aller 
Riirze doch ſehr gründlich gearbeitet worden; die nötige KRnappheit, die der Rah- 
men deS Ganjen erforderte, ift nicht durch Oberflachlicteit, fondern durch weiſe 
Auswahl deS Wichtigften erzielt worden. Das betrifft auc) die Cinleitung, die 
uns al8 ein Mufter griindliden Gelehrtenfleipes erfcheinen will, wenn wir aud 
in manden Puntten fehr entidhieden von den Meinungen des Exegeten abwweiden. 
Erwähnen wollen wir ferner die überſichtlichkeit des Stoffs, die beſonders die in 
der Exegefe weniger bewanderten Studenten der Theologie begriihen werden; man 
fann fic) wirflid) in Dem Kommentar jzuredtfinden. Wud) die beigefiigte über— 
fekung ift gediegen, und was das Sprachliche betrifft, fo ift ber Autor über feine 
Schwierigkeit Hinweggegangen; aud) wer den Sinn des Textes zuweilen ganj 
anders verfteht und den Prediger in einem andern Hintergrund fieht als der Ver- 
faffer, wird die grammatifden, eregetifden und hiſtoriſchen Notizen nicht ohne 
Nugen ftudieren. Die WusSeinanderfegungen des Autors wirfen anregend, auf- 
tlirend, befrucdtend, und mehr wird man dod nicht von einem Kommentar er- 
warten. Mehr aber noch al8 dies alles hat un8 gefallen die fonfervative Stellung 
des Exegeten, die einmal wieder dem vorliegendDen Tert geredjt gu werden fid 
bemiiht (die beftindige unnötige Tertforreftur wird man endlich herzlich fatt) 
und auch einmal wieder ab und 3u einen Gedanfen, den Luther über cine Stelle 
ausgefprocen hat, gu wiirdigen weiß. Das find Vorzüge, die man unter dem 
Regime der „höheren Textkritik“ ſchmerzlich vermißte. Das heißt nun nit, dak 
man den Kommentar lefen wird, ohne gar mance Fragezeichen am Rand ju 
maden. Wenn der Verfaffer 3. B. ſchreibt: „Ooh ſchrieb fein Buch in der legten 
Geit des dritten Jahrhunderts, vielleicht noc) eingelnes in den erften Jahren des 
zweiten Jahrhunderts”, fo find die angeführten Beweife fiir diefe Unnahme durd- 
aus nicht gwingend. Die Frage nad dem Verfaffer ligt ſich nist mit dem Sag 
abtun: „Daß der Verfaffer nidt Salomo ift, braucht nidt mehr erirtert gu 
werden.” Damit wird das Selbftzeugnis deS Buches kurzerhand bejeitigt. Auch 
ſolche Sage wie ,Diefer Salomo macht fein Hehl daraus, dak er nicht Salomo iſt“ 
und andere gehen viel gu eilig über wirkliche Schwierigteiten hinweg. Die Frage 
nad dem BVerfaffer hat fehr viel mit der rechten Uuffaffung der großen Gedanken 
des Predigers gu tun. Einen eigenartigen Gedanten enthalt der Sak: „Das Buch 
Ooh, am Ende des Alten Teftaments ftehend, ift die erfchittterndfte meffianifde 
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Weisfagung, die das Wlte Teftament aufguweifen hat.” Treffend find zumeiſt 
die überſchriften, die den RKapiteln oder Rapitelgruppen beigegeben find; fo be- 
handelt 3. B. der Verfaffer 1, 12—2, 26 von dem GefichtSpuntt aus: ,Der Weg 
des Weifen durchs Leben — was fommt bei der WeisSheit heraus? 4, 17—5, 6: 
„Höre und ſchweige!“ 8, 10—9, 10: ,GotteS Wege und Menſchenwege“ uſw. Aller- 
dings, bet 11, 9—12, 8: ,LebenSfreude, ehe es gu ſpät iſt“, hat der Verfaffer dic 
Hauptſache itberfehen. Der viel gu denfen gebende Sak: „über das alles wird 
Gott did) zur Rechenſchaft ziehen“ weift doc) auf etwas fehr Ernftes hin. Man 
fann dem Berfaffer nidt immer recht geben, wird aber feinen Fleiß dankbar an- 
etfennen und fein Werf gebührend ſchätzen. J.T. Mi (ler. 


Interpretation of St. Matthew’s Gospel. By R.C.H.Lenski. Lutheran 
Book Concern, Columbus, O. 1932. 1,161 pages, 534X834. Price, 
$4.50. 

This is the second volume of a scientific exposition of the various books 
of the New Testament which has come from the pen of Dr. Lenski. The 
form of exposition used in this volume is the same as in his Gospel of 
St. John, which was recently issued. On the whole, the book represents 
conservative scholarship, with a fine championship of truth over against 
Modernism. The exegesis is in agreement with the text and, on the whole, 
edifying, though the several parts are unequal in merit. The exegetical 
machinery is often strongly in evidence. 

It would lead too far if we should want to present all the good points 
of the book as well as those which we cannot endorse. The reviewer was 
especially pleased with the author’s unequivocal stand against the so-called 
Hebrew or Aramaic original of Matthew. On page 185 there is a very fine 
section showing the difference between grace and mercy: “Always Zieo¢ and 
its derivatives deal with what we see of pain, misery, and distress, these 
results of sin; and always yaorc, ‘grace,’ deals with the sin and guilt itself. 
The one extends relief, the other pardon; the one cures, heals, helps, the 
other cleanses and reinstates. With God ydoic is always first and éieos 
second.” On page 683 the author has a very good summary on the func- 
tion of the local congregation: “The church (congregation) is thus the 
final court of appeal. Those who would place above it a still higher 
authority, the Pope, a bishop, some church board, a house of bishops, or 
a synod composed of clerics, or these combined with lay delegates exceed 
the Word of Christ and the teachings of the apostles. In a difficult case 
the local congregation may seek counsel or advice, but the final jurisdic- 
tion over a sinning member belongs to the congregation alone, and no one 
ought, either by direct or indirect means, to nullify that jurisdiction. 
Zahn voices the old Christian exegesis: Die Gemeinde also ist die hoechste 
richterliche Instanz auf Erden. False greatness and authority have often 
been arrogated to themselves by high officials in the Church, who have 
robbed the congregations of their divine authority; and congregations have 
often been remiss in exercising the Lord’s will; but that will stands as 
it is.’—On the other hand, the necessity of using this commentary with 
some degree of care appears from a number of instances. The author’s 
exposition of the so-called “Nazarene” passage, Matt. 2, 22. 23, sounds 
plausible, but is not convincing. The question of the election of grace is 
not presented in an adequate way, as the reader may see from the follow- 
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ing quotations: “The first who become last in the parable are certainly 
only xAntoi, which in the gospels means the invitati, who enter the visible 
Church and no more. They fail to rank among the éxisextoi, those who 
finally enter heaven. These ‘elect ones’ are plainly the last who become 
first; while the ‘called ones’ are the first who become last. Kanroi and 
éxdextoi are verbals, passive, and much like past passive participles. The 
agent back of both verbals is God. A biased exegesis sees only that cer- 
tain persons are thus designated: ‘the called,’ ‘the elected’; a balanced 
exegesis sees that the call itself and the election itself are predicated by 
these terms, that in xAnto/ lie xAjotg and xadeiy and in éxdextoi lie éxdoyn 
and éxiéyeoBar. Thus all that the Scriptures say on both acts of God be- 
longs into these terms; for indeed both acts terminate in persons.” 
(Page 758.) “Election is all that this parable presents from beginning to 
end, from the redemption of the whole human race on up to the glorifica- 
tion of those who enter heaven. We are like children with our weak finite 
minds for whom Jesus must take all apart in showing it to us, while with 
God it is all one whole. For God the end is already in the beginning. That 
is why the whole is truly God’s election. It is the whole sum of God’s 
eternal grace, which produces and thereby accepts saints clothed in Christ’s 
righteousness as His own forever in eternal glory.” (Page 837.) 

The Lutheran Book Concern is certainly to be congratulated on account 
of its courage and enterprise in publishing a book of this kind at the present 
time. Our Lutheran Church needs such books if we do not wish to have 
our preaching and our teaching become too shallow. P. E. KRETZMANN. 


Arbeit und Sitte in Paläſtina. Von Guftaf Dalman. Band II. Der 
Uderbau. Schriften des deutſchen Paläſtina-Inſtituts, herausgegeben 
pon ©. Dalman. 5. Band. Drud und Verlag von C. Bertelsmann in 
GiiterSloh. 1932. XVI und 384 Seiten 614X914 und 81 AUbbildungen, 
in Leinwand mit Dedel- und Riidentitel gebunden. Preis: M.21; ge- 
bunden, M. 24. 


Die erften zwei Teile diefes bedeutenden Werkes („Jahreslauf und Tageslauf“) 
haben wir frither ſchon angegeigt (Lehre und Webhre, 74, 171; 75, 182). Der jekt 
vorliegende zweite Band fiihrt nun die Sache weiter. Der Verfaffer gilt als die 
etfte Autorität in bezug auf Paldftina, hat im gangen etwa fiinfzehn Jahre ſich 
dort aufgebalten und „nennt fic) gern mit Stolz und heißem Herjen einen Yeru- 
falemer’.*) Seine Gründlichkeit und Vielfeitigteit ift beinahe ſprichwörtlich ge- 
worden, und feine altteftamentliden, talmudijden und arabijden Kenntniffe find 
allgemein anerfannt. Der vorliegende Band behandelt, wie der Titel fagt, den 
paläſtiniſchen Uderbau im vollften Umfange des Wortes, fdhildert unter anderm 
den Aderboden, die Geräte des Uderbaus, die Feldbeftellung, die künſtliche Be- 
wifferung, die Feld- und Gartenpflangen, die Getreidepflange im Wachsſtum, das 
Untraut und den Einfluß des Wetters. Das umfaffende Kapitel iiber die Feld- 
und Gartenpflangen behandelt Getreidepflangen, Hülſenpflanzen, Rnollengemiife, 
Frudtgemiife, Blattgemiife, Gewürzgemüſe und andereS mehr. Der dritte Band 
fol dann bon der Ernte iiber die Tenne gum Mabhlen und Baden fiihren. Und 
faft auf jeder Seite finden fic) Hinweiſe auf Bibelftellen, die durd) die dargebo- 
tenen Mitteilungen verftindlider und fontreter werden. Wir nennen ein Beifpiel. 


*) Theol. Literaturblatt, 1931, Nr. 16, S. 243. 
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Qu dem Gleidniswort Matth. 13, 29: „Er aber fprad: Nein, auf dak ihr nicht 
zugleich den Weigen mit auSraufet, fo ihe das Untraut ausjätet“ bemerft Dalman: 
„Auf Grund diefer Tatfacen ift Matth. 13,29 gu beurteilen, wonad) das Sam- 
mein des Lolchs [Untrauts] ein gleichgeitiges Ausreißen des Weigens zur Folge 
haben wiirde. Nach V. 26 gefchieht die Frage des Sammelns des Lolchs erft, nach⸗ 
dem das Getreide Frucht angefegt hatte und alſo aud) der Lolch in feiner Cigenart 
voll fichtbar geworden war, fo dak feine diinne Uhre mit der vollen deS Weigens 
nicht verwedfelt werden fonnte. Bu diefer Zeit ift bei beiden Pflangzenarten die 
Wurzelbildung eine fortgefdrittene und eine Verfledtung der Wurzeln ſehr wahr⸗ 
fceinlid. Dabei will das Gleichnis gewiß nidt den gewöhnlichen Hergang der 
Landwirtſchaft fdildern, fondern nur gum Swed der beabfidtigten Belehrung 
einen dafiir geeigneten Fall herauSheben. Das zeigt fid) befonders BV. 30 in dem 
den Schnittern gegebenen Befehl, erft den Lold) gu fammeln und fiir das BVer- 
brennen in Biindel gu binden, fodann den Weizen in den Vorratsraum gu fiihren. 
Die prattifde AWusfiihrung wire nur fo denfbar, wie es oben ... beridtet wurde, 
da bie Schnitter unmöglich erft den Lolch aus dem Felde herausholen und dann 
den Weizen ernten finnen. Die Möglichkeit einer niiglicen Verwendung de3 
VLolches, die auch fiir die Zeit des Gleidniffes angunehmen ift, wird in den Hinter- 
gtund geriidt, um, bem Swed des Gleichniſſes entipredend, den Gegenjak von 
Lold und Weizen in miglidft großer Schärfe erfdeinen gu laffen. Dak man 
Unfraut zuweilen verbrannt bat, ift dabei cine fonft feftftehende Tatſache.“ 
(S. 325 f.) Die Darftellung in dem Werke wird beſonders anſchaulich durch 
81 Bilder nad Photographien, die der Verfaffer gum groken Teil felbft aufgenom- 
men bat, von denen aber aud gar mande Aufnahmen der American Colony in 
Serufalem find. Eins diefer Bilder zeigt gerade Weizen und Unfraut neben- 
einander; ein anderes Bild zeigt die in Paldftina oft gu einer entſetzlichen Land- 
plage werdende Wanderheufdrede. Der Gebrauch des Werkes, das man faum in 
einem Zuge leſen wird, fondern worin man nachſchlägt, wird erleichtert durch 
ein vierfaches Regifter: 1. ein Verzeichnis der hebräiſchen und aramäiſchen Wir- 
ter; 2. ein Verzeichnis der arabiſchen Wörter, die jekt in Paläſtina gebraucht 
werden; 3. ein Verzeichnis der Sachen; 4. ein Verzeichnis der angefithrten Bibel- 
ftellen, vier enggedrudte Seiten umfaffend, woraus fdon die Bedeutung fiir die 
PVibelerflarung hervorgeht. L. Firbringer. 


Brief History of the Christian Church. A Text-book on Church His- 
tory. By the Rev. William Stuart, teacher of Bible at the Grand 
Rapids Christian High School. Wm. B. Eerdmans Publishing Com- 
pany, 234 Pearl St., Grand Rapids, Mich. 191 pages. Price, $1.50. 


The author is teacher in one of the senior high schools of the Chris- 
tian Reformed Church located at Grand Rapids, the headquarters of this 
denomination and also the location of Calvin College and Seminary, which, 
according to the 1931 statistics, had a faculty of 19 professors in the col- 
lege and 7 in the seminary, 354 students in the college and 53 in the 
seminary. Other such high schools, which are called non-denominational, 
yet are under the control of, and evidently feeders for, the denomina- 
tion, are located at Holland, Chicago, Paterson, and Hull. The book is 
prepared for the students in such schools. The wuthor says in his preface: 
“Though there are various and excellent handbooks on the market, there 
is undoubtedly room for one that aims especially to suit the needs of the 
Reformed family. That is our aim.” We subscribe this statement, with 
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the change of “Reformed” to “Lutheran” and a possible question-mark 
after “excellent.” There is a woeful lack of “excellent” text-books on 
ehurch history. Some excellent church histories are not adapted for text- 
books, and the text-books I know are not adapted for our use. It is to be 
hoped that the efforts of the Board of Christian Education to publish 
a text-book for the teaching of church history in our day-schools may 
soon be crowned with success and may lead to the preparation of a sorely 
needed text-book for the use of our colleges and seminaries. — This present 
book is, in my opinion, a makeshift and may pose as a warning example 
for us. The author is so evidently handicapped by the desire (or in- 
struction?) to keep the tone of the book non-denominational and to give 
undue prominence to the history of the Dutch Reformed Church. It points 
to the dilemma into which a Church runs if it sets out to maintain or 
support schools which nevertheless are to cater to the world and curry 
favor with everybody. The Church has no business to enter the field of 
education except for the purpose of propagating her faith.— The author’s 
treatment of his subject breathes the spirit of the American high school; 
it is superficial; very brief, hardly a skeleton. Good is his endeavor to 
point out the interaction between Church and secular history. The proof- 
reading has been poorly done; the text teems with printer’s errors (in 
one place I counted four on two successive pages). Besides, there are 
many mistakes for which the printer evidently was not responsible; e. g., 
Tetzel sold his indulgences at “Jutterbach”; in 1540 Paul III “sanctified 
the Order of the Society of Jesus”; the Sacraments in the medieval Church 


were effective “ex opere operata.” The make-up of the book, too, is rather 
poor, the binding weak, and the price high. There is no index. 
THEO. Hoyer. 


Luthers Werke in Auswahl. Fiinfter Band. Der junge Luther, her— 
ausgegeben bon Erid Vogelfang. Verlag von Walter de Gruyter 
& €o., Berlin. IX und 435 Seiten 4144X7%, in Leinwand mit Dedel- 
und Riidentitel. Preis: M. 8. 


Von der in diefer Zeitſchrift im vorigen Jahre (3, 957) angezeigten Luther- 
auSgabe ift nun ein neuer Band erfdhienen, wieder eine folide, wertvolle Wusgabe, 
die auf griindliden Studien ruht und den zumeiſt lateinifden Tert auf jeder Seite 
mit wertvollen Anmerfungen verfieht. Wir finnen wieder fagen, dak es eine 
Heine Weimarer Ausgabe ift, oder wie fie jekt in Deutfdland genannt wird, eine 
oStudenten-Lutherausgabe”. Und gwar bietet fie dem Titel gemäß lauter Schrif- 
ten oder Teile von Schriften, die uns den ,jungen Luther” vor Augen fiihren. 
Dazu gehiren zwei fehr frithe Predigten von 1510 oder 1512, fodann Mittei- 
lungen aus Luthers erfter Pfalmenvorlefung von 1513-15, aus feiner- Rimer- 
briefvorlejung bon 1515-16, aus der Galaterbriefvorlejung von 1516-17, aus der 
Hebräerbriefvorleſung von 1517-18; auferdem nod) zwei Disputationen von 
1516-17 „über die Krafte und den Willen de Menfden ohne Gnade und contra 
scholasticam theologiam“; endlich die Heidelberger Disputationen von 1518 
und nocd einige Predigten und Randbemerfungen. So ift es wirklich der junge 
Luther, defen Schriften hier vorgefithrt werden, die uns dann einen Ginblid in 
jeinen Werdegang ermiglicen. Der junge Luther ift eben heutzutage befonderer 
Gegenftand des Studiums auf Grund neuerer Funde, und was dabei fiir die Ge- 
ſchichte Luthers felbft abfallt, hat das {chine Geſchichtswerk von Heinrid) Böhmer, 
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der leider gu friih Dem Studium der Reformationsgeſchichte entriffen worden ift, 
„Der junge Luther”, gezeigt. (Val. die Beſprechung in ,Lehre und Wehre“, 
72, 306.) Dabei bleibt natürlich beftehen und muß beſonders betont werden, dak 
por allem das Stubdium der Schriften Luthers nach 1517 den Theologen immer 
wieder ans Herz gelegt werden muß. Das Buch, in dem wir freilic erft einige 
Abſchnitte aus Luthers Predigten und eregetifden Vorlejungen haben lejen kön— 
nen, ift wieder ein Beleg fiir die ,Luther-Renaiffance”, oder fagen wir Lieber: das 
erneute Qutherftudium. Und man midjte die Urbeiter auf diefem Gebiet faft 
beneiden, dak fie fich jo intenfid mit dem groken Reformator beſchäftigen tinnen. 
Dr. Han8 Preuß fagt in dem vor einiger Beit angezeigten ſchönen Werke , Luther 
al8 Künſtler“, Bem dann nod) zwei weitere Bande, ,Luther als deutfdher Prophet“ 
und ,Luther als Chriſtenmenſch“, folgen follen, dak er als Vorftudium fiir diefes 
Werk jedeS Blatt der grofen Weimarer oder Kaijerausgabe von Luthers Werken 
umgewandt habe, „eine Arbeit bon mehreren Jahren, die fic) doch Dem Lefer ftets 
unendlich belohnt“. (S. 3.) L. Firbringer. 


VBotidafter an Chriſti Statt. Vom Wefen und Werk deutſcher Miſſionsarbeit. 
Herausgegeben von Prof. D. M. Sdhlunt, Tübingen. C. BertelSmann- 
Verlagsbuchhandlung in GiiterSloh. 1932. 306 Seiten 9142X6%. Preis, 
fartoniert: M. 8; gebunden: M. 9.50. 


Das kurze Vorwort gibt Aufſchluß über Entftehung und Zweck diefes wert- 
pollen, viel Belehrung bietenden Buches. Cinmal follte es eine Feftgabe bilden 
fiir den befannten und derdienten Miſſionsmann Prof. D. Julius Ridter in Verlin 
aus Anlaß feines fiebzigften GeburtStags am 19. Februar diefeS Jahres. Bum 
anbdern wollen die Verfaffer „das durch die Serufalemer Konferenz von 1928 in 
Fluß gefommene Geſpräch iiber die wichtigſten Miffionsfragen der Gegenwart 
im Sinne der deutfden evangelifdhen Miffionen weiterfiihren”. Sie haben dies, 
wie id) gleid) hingufiigen will, getan, ohne allguviel auf die Verhandlungen in 
Serufalem, wo leider der Unionismus herrfdte, zurückzugreifen. Die vierzehn 
Artikel oder Beiträge find fo voll des Jntereffanten und Widtigen, daß e8 ſchwer 
iſt, in einer furgen Beſprechung darüber befriedigenden Aufſchluß gu geben. Gleid 
ber erfte, grunbdlegende Urtifel, „Botſchafter an Chriſti Statt” betitelt, halt den 
Lefer feft. Die chriſtliche Miffion, fagt der Verfaffer, MifionsSdireftor K. Harten- 
ftein in Bafel, ,lebt von der Kraft und Freude des gefdhehenen und vollendeten 
Heils ebenfo wie von der brennenden Sehnfudt und Erwartung des fommenden 
Reiches“. (S.3.) Ebenſo ſchön flingt diefer Sak, obwohl er allerdings mipver- 
ftanden werden fann: ,Miffion, zeigen unS Rap. 4—6 ſdes zweiten Rorinther- 
briefeS], rubt auf dem Perfeftum der gefdehenen Verſöhnung der Welt und zielt 
auf das Futurum der fommenden Vollendung der Welt hin.” (S.3.) Hier wie 
aud in andern Abſchnitten diefeS BucheS wird die Predigt des Wortes von der 
Verſöhnung als das eingige MiffionSmittel gewertet. Nicht gang ſcharf genug ift 
die Kritif, wenn der Verfaffer fagt, es beftehe ,weithin ein Fragezeichen gu den 
Ergebniffen der Weltmiffionstonfereng in Jeruſalem“, und gwar, weil man fic dort 
nidt geniigend bewußt blieb, bag die Miffion nidt dagu da fei, „an den politi: 
ſchen, wirtfdhaftlicden, fogialen und raſſenmäßigen Fragen diefer Welt in umege- 
ftaltender Weije teilzunehmen“. (S.7.) Auch diefen Sag des erften Urtitels habe 
id) mir angeftriden: „Der Voriwurf, als ob Luther fiir die Miffion fein Verftind- 
nis gehabt hatte, ift von Holl und Köberle eingehend widerlegt worden.” (S. 12.) 
Da in diefem Jahr das gweihundertjihrige Jubiläum der Briidermiffion gefeiert 
wird, fo ift es natürlich, daß in einem Beitrag Zingendorfs, des Begriinders det 
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großartigen Miffionstatigteit der Mähriſchen Briider, gedadt wird („Zinzendorf 
und die bumenijdhe Bewegung” von P. Lic. M. Richter, Nowawes-Neuendorf). 
Die wirklich weitgreifenden, faft weltumfaffenden Plaine Zinzendorfs, die unter 
anbderm auf das Zufammenarbeiten der verfdiedenen Kirchengemeinſchaften ab- 
jielten, werden hier treffend geſchildert, freilid) aber nidt in ihren Verirrungen 
perurteilt. Befonder$ hat mid) der Artifel MiffionSdireftor D. S. Knaks aus 
Perlin gefeffelt iiber das Thema ,Miffionsmotiv und MiffionSmethode unter der 
Frageftellung der dialektiſchen Theologie“. Den Vertretern diefer Theologie wird 
einmal der Ausſpruch Köberles, den diefer über die tote Orthodoxie getan hat, 
entgegengehalten: „Man fikt in feinem Haufe in dem Hochgefühl von dem Allein— 
befig einer eintwandfreien Lehre und vergißt dariiber das Gehen in alle Welt.” 
(S. 62.) Dod wird dann gezeigt, dak Barth und feine Anhänger fo manches be- 
tonen, was gerade fiir die Miffion widtig ift. Wenn hier die dialektiſche Theo— 
logie richtig gefdilbert wird, fo will fie gum Beifpiel nists mit der Anſchauung 
gemein haben, die den Menſchen und fein irdiſches Wohlergehen in das Zentrum 
alleS DenfenS und Tuns, auch des fogenannten religisfen, ftellt. Für die praf- 
tiſche MiffionSarbeit überaus wichtig ift aud) der Artikel über „Allgemeine Offen- 
barung’ und MiffionSarbeit” von Prof. D. Dr. H. Frid, Marburg, wo die Rim. 1 
und 2 und Upoft. 17 enthaltenen Wahrheiten bejproden werden. WAllerdings glaube 
id, Dak die in Rim. 1 und 2 gelehrte GotteSerfenninis dod mehr umfaft als ,Cin- 
ficht in unfere Geſchöpflichkeit und unfer Verpflidtetfein’. (S. 90.) Zum Schluß 
fet nod) erwähnt, dab einige der Beitraige von befonderen Miffionsfeldern han- 
deln, namlid von Indien, China, Japan und Afrifa, und dak aud der Mtoham- 
medanermiffion ein Urtifel gewidmet ift. W. Arndt. 


Men and Missions. Edited by L. Fuerbringer. No.10. Bartholomaeus 
Ziegenbalg. By H. M. Zorn. Concordia Publishing House, St. Louis, 
Mo. 1933. 150 pages, 5X7%. Price, 50 cts. 

This book constitutes a valuable addition to the excellent Men and 
Missions series, edited by Dr. L. Fuerbringer. Pastor H. M. Zorn of In- 
dianapolis was certainly the logical person to turn to for a sketch of the 
life and labors of Bartholomaeus Ziegenbalg. Besides having served for 
many years as a member of the Board of Foreign Missions of our Church 
and having been a member of the committee of the board which, in 1930, 
visited the field in India, where he was given the opportunity of personally 
inspecting the scene of Ziegenbalg’s activities, he was himself born in India, 
not far from the home of Ziegenbalg, in the city of Tranquebar, his father 
being in the service of the Leipzig Mission at the time. Furthermore, two 
of his sons are now serving the Lord as missionaries in India, not many 
hundred miles removed from their father’s birthplace, and his daughter- 
in-law, the wife of one of these missionaries, Mrs. Robert Zorn, is ‘likewise 
the descendant of a former Leipzig missionary, the sainted Dr. F. Zucker, 
and her mother also was born in India. Let us thank God for these mis- 
sionary associations and traditions, which, it is true, rest on sentiment, 
but are nevertheless a powerful means of keeping alive an ardent interest 
in missions. — The author’s work is well done. In simple English he puts 
before us the moving and often stirring story of Ziegenbalg’s life, aston- 
ishingly rich in accomplishments, although it terminated at the early age 
of thirty-five, when he, surrounded by many of his two hundred and fifty 
converts, fell asleep while they at his request were singing “Jesus Christ, 
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My Sure Defense.” Wherever opportunity offers, the author touches on 
missionary problems, giving the reader an insight into some of the baffling 
questions that confront our workers abroad. It is with a melancholy feel- 
ing that one finishes the perusal of this biography —a tragedy telling 
of a heroic, devoted, highly gifted servant of God; a linguist of marvelous 
ability, who during the few years he spent in India translated not only 
a great part of the Bible, but many Lutheran gems, into the Tamil tongue; 
a fervent witness of Christ, whose path, alas! was made thorny by his 
own fellow-Christians, who at times justly, but more often in blind nar- 
rowness, opposed his undertakings; a man with the faults that usually 
beset high-minded, energetic souls; an enigma to the lukewarm, the pusil- 
lanimous, and the mere standpatters; the first Protestant missionary in 
India; weak in body, but by God’s grace strong in his very weakness, so 
that his example has inspired many to dedicate themselves to the same 
holy work as he. May the booklet which lies before us help in keeping 
alive the memory of this remarkable man and thereby aid the Church in 
overcoming the inertia which hinders it from measuring up to its mis- 
sionary obligations! The volume is well printed and handsomely illus- 
trated, many of the pictures being made from photographs taken by the 
author himself. Considering what is offered here, the price is sur- 
prisingly low. W. ABNDT. 
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A Voice for God. By J. Stuart Holden. Fleming H. Revell Co. 1932. 
288 pages, 5X74%. Price, $1.75. 

There is still a great deal of stereotyped preaching, of preaching that 
is nothing more than a mechanical rehearsal of Scripture truths, blanket 
applications, and threadbare exhortations, during which the preacher re- 
mains serenely oblivious of the tremendous exigencies of the times and 
the distressing problems with which his people are grappling. One often 
wonders how it is possible for men who as Christian pastors stand in the 
thick of the fray and in their daily ministrations are brought face to face 
with the grimmest realities of life to leave their rich experience behind 
when they retire to their studies to prepare their sermons; how it is 
possible for them, especially in trying days like these, to preach sermons 
that are completely isolated from the present scene and consequently never 
actually come to grips with the things that perplex, threaten, and terrify 
the average churchgoer. Such preaching is the bane of the Church. It 
leaves the hearer cold and unresponsive and reduces the culmination of 
the service to a barren formality, which must of necessity be endured by 
the man in the pew, but is seldom enjoyed. 

Now, if ever, our preaching must be zeitgemaess, that is, in proper 
relation to the needs of the day. As Dr. Garvie rightly says: “For the 
varying circumstances of life the preacher must have a quick eye and 
a heart ready to respond to the appeals of human hearts as affected 
by them.” 

In this respect these nineteen sermons by Dr. Holden, the vicar of 
St. Paul’s in London, may well serve as an inspiration and a pattern. They 
have manifestly grown out of the stress and strain of the present crisis 
and are the products of a mature pastoral experience. Every sermon 
gives evidence of the many and varied contacts which this preacher main- 
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tains with life as it really is and of the thorough and sympathetic under- 
standing which he has gained of the difficulties and dangers, the doubts 
and heartaches and fears, with which the rank and file of his people are 
wrestling. 

The tone of these sermons is evangelical, although the doctrines of 
sin and grace are not as prominent in them as they should be. The author 
speaks much of Christian faith and hope and describes the believer’s re- 
lation to his Savior in~beautiful terms; but the foundation of faith and 
hope, namely, the vicarious satisfaction, is hardly mentioned, although it 
does seem as though it were taken for granted. We might also add that 
the author’s statements on the inspiration of the Holy Scriptures are not 
altogether clear and satisfactory. 

As might be expected, these sermons are models in regard to struc- 
ture, ‘style, and diction. E. J. FRIEDRICH. 


SonntagSandadjten über die Cvangelien des Kirchenjahrs. Von Hermann 
v. Begzel. 158 Seiten 4X6. D. Gundert-Verlag, Stuttgart. 1931. 
Preis: Kartoniert: 45 Ct8.; in Leinen: 65 Cts. 

Diefe von Hermann v. Begzel, geftorben 1917 als Oberfonfiftorialprafident 
der evangeliſch-lutheriſchen Landeskirche Bayerns, gefdhriebenen Andachten erſchie— 
nen urſprünglich im „Sonntagsblatt“. In edler, zumeiſt einfacher Sprache und 
anſchaulicher Weiſe rufen ſie zur Buße, ſpenden den Chriſtentroſt und ermuntern 
gu heiligem Wandel. ÖÄfters gerät der begabte Schreiber in die Rhetorik — zum 
Nachteil der Verftindlidfeit. Der Prediger wird das aber in den meiſten Fallen 
ins Gemeinverftindlide itberjegen finnen. Auch fommt die Lehre wohl ju kurz. 
Von den Gnadenmitteln 3. B. wird faum etwas gefagt. Die Wndachten befchaf- 
tigen fic) gumeift mit dem Chriftenleben. Wher auf diefem Gebiet bieten fie viel 
guteS Material. Etliche Proben: „Der HErr will nidt mehr, aber aud) nit 
weniger [als die Treue]. Nicht mehr. Reine neuen, gewaltigen, mächtigen 
Gedanfen begehrt er bon un8, da er felbft cine Handvoll aller Gaben hat. ... 
Sdharffinn und Wik, Phantafie und blühende Sprache, geiftreiche Worte und 
glänzende Bilder finnen leicht mehr verdeden alS anzeigen. Wer dieſe Gaben 
hat, brauche fie 3um gemeinen Nugen in demiitigem Gehorſam.“ „Laß dic aud 
nidt einreden, jeder miiffe nach) jeiner Urt felig werden; was follte man die Hei- 
den mit unjern Lehren beſchweren und ein neueS Joch auf ihren Hals legen?” 
„Wir tragen fo ſchwer an den Mifdehen, wo einer des andern Sprache nicht ver- 
ſteht.“ ‚Was andere trennt, führt Chriftenleute gujammen.” ,Wenn JEſus 
einer Gemeinſchaft ferne bleibt, hat fie nicht viel Unrube.” „Wahrlich, ein Tag 
in dDeinem Weinberg ift beffer als fonft taufend.” JEſus gebraucht die abge- 
griffenen, in Erdenſchmutz und Siindenftauh entweihten Miinzen und prigt fie 
gu vöttlichen, beiligen, feligen Werten um — ,Liebe, Freiheit’”. ,Obhne JEſu 
Wort — ohne JEſu Werk.” , Auf ihrem [der Kirche der Reformation] Antlitz 
leudjtet das ,WIS die Traurigen und doch allezeit fröhlich‘.“ „Wer nist an JEſus 
Glauben fann, ift nicht ſchwach, fondern trogig.” „JEſus betet fiir uns, in uns, 
mit un8.” ,Wer mid retten fonnte, fann niemanden verlorengeben laſſen“ 
(nidt im Sinne der UApofataftafis gemeint). „Möchten wir zunächſt das Wort 
des feligen Harleß oft bedenten: ,Wenn nur meine arme Seele gerettet und 
bewahrt wird!’ ... ,Seelen, Seelen, Seelen gilt es gu retten!* hat Scriver fo oft 
getufen.” ,Klage darum nidt, die Jünger feien reicher geweſen als du; fie Hatten 
Gefehen, du müßteſt glauben. Sie glaubten im Sehen; fieh du im Glau- 
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ben. Sie faben Unfinge, du fiehft die Gefdhichte; fie fahen das Werden, du fiebhft 
das Sein.” „Undank fiihrt gur inneren Verarmung. Wan erlebt nists mehr, 
weil man nichts eriebt hat.” „HErr, lah in der Schule, diefer Großtat der 
Reformation, alleS Grofe und WiffenSwerte gelehrt und gelernt und — 
geopfert werden, wenn die Ewigkeit die Beit und das Bleibende das Vergingliche 
fordert.” (Der lekte Satzteil müßte in das Gemeinverftindlice überſetzt werden.) — 
Manches ift unbraucdbar, weil verfehrt, z. B.: Wir follen nist ,hinein in den 
RKirchenader ftiirmen und alle falſche Lehre mit eilender Hand ausreißen, in die 
Gemeinden wie Wetterftrahlen niederfahren und herausſtoßen und forttreiben 
und bannen und ächten. JEfus warnt vor Dem Zufahren. Wir treten 
edle Pflanzen in den Grund, wenn wir die unedlen niedertreten wollen.” (S. 33.) 
Der Heiland redet aber im Gleidhnis nicht von der falfdhen Vehre. Die foll 
man nicht wachſen laffen bis gur Ernte. Die foll man, bei aller Geduld gegen 
die Schwachen, hinausftopen und forttreiben und bannen und ddten. ,Wir 
werden nie begreifen, dak Denfen, Leben, Lieben immer Dreieinigteit ift, 
aber wir abnen und glauben.” (©. 87.) »Die Züge Gottes [im Antlitz des Men- 
ſchen] finnen nidt einmal in der Hille auSgetilgt werden.” (©. 96.) S. 135 wird 
bon „der unverfduldeten Hillenfahrt JEſu“ geredet. TH. Engelder. 


Die Religion Goethes und das Evangelium. Cin theologifdeS Wort zum 
Goethejubilium 1932. Bon Dr. Wolfgang Schanze. Dirffling 
& Franfe, Leipzig. 44 Seiten. Preis, geheftet: M. 1.50. 

Die allgemeine Verehrung Goethes in der Jahrhundertfeier gilt nicht in erfter 
Rinie dem Lyrifer und Dramatifer, dem Staatsmann und Naturforfder, fondern 
dem Menſchen Goethe. Das Wejen der Perjinlidfeit wird durch ihre religio 
ausgemadt, das ift, die lekte innere ,Bindung”, den eigentliden Grund, aus dem 
heraus der Menſch lebt. So werden die Verehrer des Menſchen Goethe ſchließlich 
bor eine theologif de Frage geftellt; aber da Goethe cine auSgeprigte religio 
in obigem Sinn hatte, fo muß die Theologie — oder noch ſchärfer gefagt: der 
Glaube — nicht nur etwas neben dem andern, fondern etwas Entſcheidendes fagen. 
Viel Schuld an der UrteilSverfdhiedenheit iiber Goethes Stellung zum Chriften- 
tum trägt die mangelnde Genauigfeit der Quellenverwendung, hauptſächlich aber 
die weitverbreitete Unflarheit daritber, was das Chriftentum eigentlid tft. Daher 
ftellt der Verfaffer lieber die Frage: Wie verhalt ſich Goethes religio zum 
Evangelium? 

Der erfte Abſchnitt führt alle wefentliden Wegbiegungen und Kreuz- und 
Querzüge der Goetheſchen ReligionSentwidlung vor: die ungleidartigen Cinfliiffe 
auf den Knaben, die Rofofotultur der Leipziger Studentengeit, die pietiftifde 
Lebensfiihrung im Frankfurter Heim (die 1922 entdedten Briefe an Langer Hffnen 
gang neue Cinblide darein), die fchroffe, bittere Whfage ans Evangelium in der 
Geniegeit und den Mannesjahren, feinen wahrhaft ,julianijden Hak gegen das 
Chriftentum, feine fonfequente Whlehnung des GotteSdienftes und des Abendmahls 
und ſchließlich die woblwollende Neutralitét im Greifenalter. 

Goethe war fein Gottesleugner, aud) fein orthodoxer Pantheift, woh! aber 
dem Pantheismus nahe: Gott war ihm in derfelben Ehene mit dem Al. Gerade 
dem Göttlichen gegenüber zog er eine Dumpfe Ahnung der bewußten Kiarheit vor. 
Seine ,GotteSverehrung” beftimmte er. eindeutig als „Ehrfurcht vor dem Geheim- 
ni8vollen”; aber unter dem Dedmantel der „Ehrfurcht“ hat er fic) dem ihm nabe 
fommenden Gott entzogen. Ihm war Gott ein unbeftimmtes „Es“, nist ein „Du“. 
Auch Chriftus wurde ihm neutral, ,cin höchſt bedeutendes, aber problematifdes 
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Weſen“, und Veni, Creator Spiritus, das er überſetzte, bezeichnet er als einen 
Appell an das Genie. 

Und weil ihm Gott nicht „Du“ ift, entlehnt er von Leibniz den Begriff der 
Monade und läßt den Menſchen ein in fich geſchloſſenes Cingzelwefen unverging- 
licher Art fein, welches das groke AWM widerfpiegelt als ein tatiger (,wer immer 
ſtrebt“) Mikrokosmos, deffen Unfterblidfeit ihm „aus dem Begriff der Tatigheit 
entfpringt” (,im Unfang war die Tat“). 

Widerlich ift ihm der Begriff und die Forderung der metanoia. Der Menſch 
hat feine Schuld, hat daher Erlifung und Gnade nidt nötig. Daher fein berüch— 
tigteS 67. Venetianiſches Cpigramm: 

Wenige find mir jedod wie Gift und Schlange zuwider: 

Viere: Rauch des Tobads, Wanzen und Knoblauch und Kreuz, 
wozu et allerdingS gum Teil durch den römiſch-katholiſchen Volkskult gereigt 
tourde. 

Das ift ein Auszug aus Dr. Schanzes feffelnder Urbeit. Der Goethe-Untundige 
darf fich auf die Richtigheit der Wnfiihrungen aus den Werken, „Geſprächen“ und 
Briefen verlaffen. Es mag fein, dak Schanze zur Krijentheologie halt; aber fein 
Sdhlupwort ift ridtig: „Helfen fann uns nur, dak Gott uns wieder Gott wird — 
nicht Weltfeele und höchſte Idee, fondern HErr, Richter und Heiland.” (Goethe 
war nicht ein Tor, der fpridt: „Es ift fein Gott“; aber er war auch nicht ein 
Tor, von dem 1 Kor. 1, 18—30 fpridt. Bn feinen „Maximen und Reflerionen” 
ſchrieb er: „Es wire nicht der Mühe wert, fiebzig Jahre alt gu werden, wenn alle 
Weisheit der Welt Torheit wire vor Gott.) Richard W. Heinge. 


The New Crisis in the East, Christianity and Opposing Forces. 


By Stanley High. Fleming H. Revell Co. 1932. 128 pages. Price, 
$1.00. 


The crisis is of course the situation in Manchuria. It has a long his- 
tory of development, going back possibly to Admiral Perry’s time. But 
it has become acute, claiming the interest of all nations, also that of the 
United States, both in government circles and among intelligent citizens. 
The Readers’ Guide for December, 1932, in its record of the November pe- 
riodicals of America, enumerates twenty-seven journalistic articles. ‘“Dag- 
ger and Pistol in the Hand of the Japanese Patriot,” “Japan as a Shaky 
Big Business,” “Prejudice against Japan,” “Revolutionary Crisis in Japan,” 
“Soviet-Japanese Deal against America?”, “Chinese Business Ethics,” “How 
can the World Deal with Japan?”, “Japan Found Guilty,” “Japanese Mon- 
roe Doctrine at Work,” “Shadow of Russia in the East,” “Verdict of the 
Lytton Commission,” “Double Tracks on the Transsiberian,” are the titles 
of a few of these contributions to American journalism. However, we know 
well enough that the press, in spite of its claim to the contrary, does not 
represent public opinion, but tries to make it, we might say, to forge it 
(I am aware of the double meaning of the term). Yet the currents of his- 
tory often move more quickly than the publication of thoroughgoing books. 
For instance, this book was written in June and therefore could not take 
cognizance of the Lytton report nor its treatment by the Powers. 

Perhaps for this reason Mr. High, who “by wide travel and extensive 
research is intimately acquainted with conditions,” contents himself with 
a simply, yet lively written and easily understood description of the back- 
ground of the present crisis, i.¢., with telling the story of how it got to be 
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as it is. At the same time he delineates the trends and currents of po- 
litical, cultural, and economic events in China and Japan under Occi- 
dental influence: “place in the sun,” religion and antireligion, capitalism 
in Japan, Communism, democracy’s ups and downs; the réle Christianity 
has played in creating a world-peace attitude among the Christians of 
Japan and China, and the reaction which must be expected if Foreign 
Missions in those countries are given up or the number of missionaries 
reduced. This, of course, cannot be the ultima ratio for Christian mis- 
sions; but to those who oppose missionaries in heathen countries because 
they object to religious conversion the author points out that the Japanese 
and the Chinese are on the way to some kind of conversion: to militarism, 
to Communism, and that all the world will prefer their conversion to Chris- 
tianity for the sake of the peace of the world. He points to the splendid 
example of the Japanese Christian commission to the Christian Chinese 
commission during the occupation of Shanghai, who assured one another, 
right during the hostilities between their countries, that they, the Chris- 
tians, were after all brethren. In connection with that example let me 
express the sincere wish that the Christians of our Western countries, too, 
will take such a courageous stand. To understand the Far East situation 
and all that is at stake for religion, for possibilities of leading a godly 
* and quiet life among all nations, Mr. High’s book is a very useful guide 
and interpreter, and the reader will easily excuse the typographical errors. 
Even if, when you read this, the events have brought a decision, the book 
will be useful. R. W. HEINTZE. + 
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